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@ GRT el 3R 1 Sfeld GAGHN (AW IR Feqg=—3e 6T | 39 31eadd &
3ITIR TR 3fell R 1 2 b “aferd JAHMT I AST—dl BT Redr @ B a1
Al R @], SE—dHNIG oY Ud IR 41 §AY GHAA I axalel R 61 O & | I8
I $9 PHOR T2 BT WA & DI STH ‘SRYLIAT SRl SIh & | I Jal (HATGERIG
(& gaer) & gad W1 D! ST BT Ble TERT Bls JHH SHH By IR
&l BT 8" (3R, 2023)° |

IRA # R FraT A9 9Tl # a8 | 999 Se I WR SRR
(FITT, TNI), ASTATH (Fed TRR), e A A W 3R (=, Fapee) 2oft
@ JATHI I8 € | ARG ¥eq 3RE! & ek olel’ U fordn a1 €, et apef
BT GO A1 T (3TEHS, 2024)" | THAIGT d9D H A Sl G NS Uws gY
&, 9 €l 3RCITel AT Tfeld JATHI DT & | IROTel ed JTHSID &, TAINTY et
AR 9 Teq BT YANT B A A1 B © | §9 UIBR H aT ‘<ferd e’
HET AT A 7 | 3Tl ST Sehare IR Aral (THESTTHATH) Bl RITIAT 1994
H TSIt 31ell ° gedT, fagR # &) ofY, oot orelt 7 & = Siifort & Heifdra waceh
gHITRT 3TTaTal & dersll & fofg “ford JHer =’ 2res TeT o (37ell, 2010)"" | a1
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St it fafit 1 e Sferlt @ wafaa o=, Ua |mem /9 W o o
(Ryepa, 2001)"2 | fTT FESHI (SRSITS AHE) DI S0 H T dTell Sfcrdm -+ g—
g, ISR, RSB, BATIER, Iad], Fc, YHRAT, GldT R ATA 3N 2 |
S Sl & AR dRT fEwg & @ fFrarel! STl 9 &4 uRafid dkd GHeH
€ DT IIYFTIT & | §1 SR} & T = 379+ € ar gRafrd o foram, oifde st
ST TS aRerfd fewg e 3 o, a8l gRe™ &9 ¥ o1 & are WY g+l ]&T | HSTH
T 7 e ufer BREE # forar 8 o e Bis R AW EE B te 39T,
T A1 fRg 3R o9 va Rg 81 9 98 a9 ff & RS &1 W@ | 98
AATHIAT g g ¥ foRTId H UT 9] T el fAeT HahdT, =18 I8 =T de—9uT
JEAPR W BT beilferd s AT R RS A1 T9—gRe™ A1 79— Hgell
o, fobeg SHS! SgIar Yifedl da IFHT UreT w8l Bieil” (T, 1936)"

R T & IR U AT Bl AlojeT & IR H yeifd el iR o
(2016) 7 U @M v, RTA®T T8T IR Seelkd HRAT MMATIE © | S7_i- 370+ TeT
H IR U B 14 [Tl H BR—ER FI&T BR IR—aferd g, 25 afera qen
ST JAHH] & A1 YA S FIeR P IR H AR a7l BT i Tedre]
@1 2 | vrRnd 3l &R 3=y I8 I@ AT b Sfeld JAe™e @I ofdx g 31 dd
@ I T AT ARKIT Al TR SMETRT BT 8 AT 980 & G WR & Fdero
TR TR B 8 | U1 3feTT B1dT & fob STRToMT, S9el S8 e 49 AT H9dT Boel
|I O g |derort 7 fora gRem forat & ar # srerT W sz g faar S
2 | FifF I MHIRS wu I M. (@1 foer avf) @ soft 7 <xar rar 2
R NAD. & USRI BT ST § (T I 3y =g} fhar oar 2
ferg eford qaer =l & IR # STl A SHEN war fl e et urht 7 | |
radl & IR, S BRY WHR AR TG 1 59 e Pl 379 T Sgrar THRaT
A FET o7 & | 37071 §9 eI H I8+ STGT ATUD ATHANIG AT & HAEIH
A FHGHE! Tl ST aTel) U ST BT 31 At 7 |

TRTid el 3R 31 §IRT U3 3fidrs] & AR Sford JHAHHl & U I3
3T 5 Ig Fardn fb IR—aferd gaerdEl & faare At anfe 9= fHEor T8
fierar 2 | gTaifes d—diens aferd—g&er e uRari =1 I8 @el & 32 faare o™
THRIE H MW fhar Srar 8 | U GARIE A7 UiRaTRed Scadl # 98+ &1 agawel
@ IR H U M & R SfIa—Jaed [l & b g - 9ar b I IR—aferd
TRISTH! & TRATRS STATSTT H 37T JoTaT ST § | &ferdl & U |qg =1 I8
AT fh S=2 ST—Nd & AN BT RIS § WHT WT o & 918 &1 S8 HIo
RINAT ST © | SFTHT 5 9 10 U2 AT = I8 ST S8 3Tl T YR & oATell |
QT &A1 ST 8 | Up—dlens IR—aferd goaerdrl 1 U8 del fb S Aa—urd
T I TG H Pls ST GHAAN el © | 59 ALTAT B Ml Bl [dTelyoT B
a1 e wu A s < 8 fb Jaamml & 72 Wewd ol SRYTIAr Skl
AR TR H B |
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veTd Al iR ST 37U+ eI | A © b fold Al ° I8 Hel
b I8 Ied ST & BRI H U1 GRS DI B Bl gollord el & | gfefd
Al 7 AN g b I [ IR B H SHAET gsar € a1 S9!
HIAE & B S # o uRSH! BT qHAT & | U €1 Tt a7ell AR U
URIeh HATATd ®1 S H 1 B 2 | 3fell 3R B AR [I8R & Aoy fS7er #
U JATH 981 71Td 8, 981 U USTHI & HIEw 7T 2 | UrRar Sfa & &nT
3T H< T B H SHAN & | |IE ol & AT BT | SIS T
21 Qe & A H [T B F? 36 U9 & SR H Uh IARGIT T8
qarr € f5 “gs™l 7 TR QS BT U A1 % Ael 8 AT g, gwfery
ASTENT ¥ 3TUT ISR T TSl BRI (AR, 2001)™ | AR JHAA U &1
ARGTE | FTHIST JTaT BRA & | olfd | M WR &feld el = I8 qard fob
e ARGTE H ST A1 W fhar ST & | “3fell 31eR aaTd & fob alsre 3 o
d5 IR UMERAT ST & R &l S8 & fog ARYIE 81 gaol 2 | S9a a18 gmRar
ST & @R = 39T 37T ARSIE iR He=aT 941 forar” (3eR, 2001)" | MfddaR
Eferd A 7 I8 $ET b I8 T Bl BIC B H ST g A1 Ol & |
I Sl & A & BRI H U 39 Bl I 8Y 13 fIerd &ferd el
9 I8 Fel fb I @1 A1 U & oY ureil o1t qa | 31 I &, S ST
& 35 BRI ¥ 3R Y8 Tl IR Al Iod Sl & (2 BRI H I U 46 Hfcrerd
o | g1 TRE, 20 Uferd <fefd AGHM! 1 I8 Pel fdb Sed SIfd & a4
X 9 R ©, g1 25 ferd &feld HAHE! o g1 a1 e S b fRgall &
IR H AT BE, I SId & JAHAl F Hala B R I8 I ebel B T b
27 Hfcrerd Sed 1A & JASHA! D Higeel H feld JASTHM! BT DIy BR T8l o,
20 gfderd e S & el 3 I8 Bel fb SPT aferd JAHM! I DIy
AT Ay T8l 8, fo oRi # afera gaer e S o, S99 4 20 ufderd AR
9 I8 gl fb 9 972 WM &l AU T8I ad & 3R B9 W Bl 9] od A1 8
I8 3T a1 H < 2 (B, 2016)® | werd F3ad &R o1 AT gRT wRqd
T $9 3fihel BT [dTelyur R UR A Q@ <l & o SIegeddr JoT HawTd &l
I8 AR % f2=g &4 H &1 781 9w 2 | 39! AR 98d &1 s 2 | fiwg
YR & AI—A1 JHHI, S1eal, R onife Si € 1 g warlr Sidl A8
A g el & | URIid el 9o = AN gRT U by T ffbel Bl fageiyor
B © d QW © [ ST JYIIAT AT 4| Bl VR fowg, Iea el & urd
# R ST SIfadl & @NT 31 ) drhl UTe 2 (3T8FS, 2019)" |
gfera gaaw= 31 sifadr - fafaear gd 991
BATTEIR : BI@R R AN & 3l 3 dlell U SIIfd BT M ¢ |
EATRAR 763 3RAl FT Ted Tollel’ 3R BRI & GaA' veq A fAaAdx a7 ¢,
ST e 31ef BT € WA 3R SAMGRI ¥ SiifddT SUTed &1 drefl (3TFdR,
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2023)"® | fS8R ¥ BATRIR ST & N foeg @ GHHM a1 Wi H 91Y 91 &,
fe=gall o 39 ST & A BT ‘AR’ AT ATeHI(h DBl Il &, 3R QAT SHferay
BT IRARFTT URM U FAM B (TR, 2023)"° | [I8R SIII S=RTUMT 2023 & ATAR
fIER # JHeHH gATER ST & AT @) St 7611 2 (MR, 2023)% |

SIS &l BT AT © b gdf IR Iael iR fdeR 3 gHe T saear ga,
S 3R qreHifds ST STl @& \II—ATT $H8T IS, Fehi R g, o oI
AH—AHIS & B H o BU © | TATTER I & AN &l W1 g, oifd & o
BT BR dTell STl bl TRE H ISR B ST # SITd HawTd qT gl b
AT BRAT TS 2 | bl AH—HBTS BT B Bl dlell gell, S AT AT Ih
STforat @ AR @l srRIfad Shforat @ sl # aftaferd far a2 | 98 geeER
ST S¥ITH &4 & AT 2, SUIelT g5 39 Sivfl ¥ 918% X&1 87T & (cfl, 2018)" |
SIS oY 379+ ey H 9T & b g2 ARSIl § Uder o fel ar offde 3y of
SII—df2fddrs R AP 3UTE WU ¥ ORI 8, ST & SIf Fael &1 HRM @
@ AfYaT T B | ST ol ST S # 9T # % glTeraR &R $a e,
HH W BH 1940 B AP A Poid, IR AR HeWEQl @aeR I Jih & oy
I Fedl H o U © (cfl, 2018)% |

SIS ol & AR, BTRIIR FHTST H SRYLAAT SIAT AT FATS 3T 4
FSIGAT | PIIH © | TAT ST IR TR FREHS doT1 Faffd w9 A a1 g
g | Se ofl gard & b, WX RS gATe@R drdipR IR—aferd Jae™l &
ArEcal I T IRl H W& 8, SR sellardR IR, o= afera aRaal @ a7,
JUTTE BU Aol AreTerdi AR He—dberT f$ul & de Rerd & — o
5 S a1a o1 aRvmM B, Ry #9 3= gaiareiy STifarg o 8 (off 2018)% |
TS ol & MTAR S AT &7 H ARG v T avE & e & —
TJETERVT & oY, RH AR 98] H Selr@Rl dl AT a1 A3 gRerd sigwrl &
U b ST WS H BT STl &, b AT fore & e, a1 fhR S7eb STeTT—37elT
BRI HAls@ & (e 2018)% | SIS ofl 3R 3Tell MR & AT T Nl &l
fITeIyoT Rl 8 o GHSTHM BATGTER SIfd & Al &1 Reifel 317t A1 agd &1 g
2 | S 1T ATl A1 ST Il & AT—7er Aol Il UR 39 Tl al
eI ST STATTAT Ui T YART fhaT ST & | Ged sellerdR o Reifd fawg,
aferdl @ wAM ST S areifes, el iR S St SrTferat & oY e Rerfar €
IRETVT BT 4 et | fores BRor fa=afqererd, e uRmae iR 31 Arasi-id
AT T ITb] U Bl Heh! | G BATTRAR ST & AN Pl G SIfer
¥ AR T PR & PR I8 LA ST ARETT BT A T8 {¥efl, foged &
HRUT IAD] 7 A IH g AT & a_IeR 2 |
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MRS : RS BRI AT BT IR & | BRAT H TR’ BT 372 B AR ‘B Wla-
qTel BT BBl ST 2 | ST U B WieAT 2 | TRBT I8 SIfd 8, radr deae
g™ H fdogel 91 21 &, o s < Sifd a1 Sdy fEg oM # (GAR, 2023)% |
SIS ST & BTl & TS o1 W 2 g oW & Jddl Bl gk’ el ©, I &1
TRET & 519 & HROT XA & H gad GYa—T—aTd’ e ¢ |

3Tt 3R Y G "FFYUT Gfofd 3TT_le” ¥ I8 U Jaxardl - 9ar f
Tg I JMeH! FAeTdx 25 TuT A Psf WG BT HTH TR T & | IRE U H W1 B @ra
2| 39 I 150 UAT U el BT fAerar & | fhedl M9 a1 orarRe arer el & o
=eT FIRE BT G5 e a1 T, a1 ud H W FH IR I 2 | BRIl W TR
O @ HEM H &™)l & ol ASERT BT S BT W B d)d © (3R, 2023)% |
S 92 ot 3R ST &) ¥hd & A Us fRer el 9irar 2

AISART - *AfSTRT A A197 7 17elt ft B 3R uap Sfcy &1 =7 ot 8 | Rver =1 3ot
J&IP ‘T S5l US RS Ah diITel’ H JaTd & b ASART W’ Bl IaRT A1e’
¥eE A Bg © | I8 AN AR & |G SR I8 3ex Bl T Bl 3R A1 8l
T, o o, S5 81 9 A I YHRT 1T | Rofel foed 8 fdh g7a! Ay /v
Wiy IR &1 BT o (BMaR, 2023)7 | f[98R WRSGR §RT BT & H IR ST
TR o RUIC—2023 # 9 ST & AR &I HAIGET A& dhadl 27,263 &
(fIeR, 2023) | fdeR & IR 0 ST & ANT SR U, TSTRAT 3IR 7L T2l
H A 91U oI 2 | f9ER # wiearT ifd—fUwer aFf @ik SR Uewr aur o H
A AT fUwer ot # enfie € | HIgHE deli BIod! Tsdide 9did & fdb JfSaRT
ST @1 IR 25, foral | 1 98ax & | 59 ST &1 A1eRdl & uig ufiera 9
W B9 2| R RER # orfl a& 9 Wfd & fadt @1 Y Rieres reran aota dd @
IRl AT el 8 (3FTaR, 2023)% | 37ell 3R o AU G FHYUl ford 3fTalel’
# gad 2 b T & ISR Higed! H 39 S @ G Afgany sma ) fefaar
T BT B BT © | fefham sl & ol | 911 I & | ST YA gabl
U9 ¥ E1AT & | U8l 9% UM R 39 faR1ed) 1 Afgey fefdar a9 &1 oM axell
o | oifb 88 &I T WU 8 WM & PR AR B I8 Jqax Al
fAgedr 7| dg e delM WBIvd! 9dikd o (b 9 SIfd & Af&Har Joy
GISNTS! Falld & (3aR, 2023)% |

9G] - gHGT ] WIFTERIET AT A ST 8 | gadl ST & AN doTRi AT St
SI o | U BT 31 STl g IR fg—gHd 9 IR—3regfaa SR # wnfie
g | oifhT garaT 39 SRl # wnfiret 18T | faeR # 3 30 FawR 1996 &7 fgR g
fUsel o SRIRT B RABIRY IR WRBR 7 g5 JJGA —1 H A B QAT | 3TANT
H arg+lt RywIlRer # for@m {6 — ‘STt I AmIoie oSt @ 91d §, I8 AT 3
SR & A7y ARSTE H b A1 THIG USd ©, offdh 3eRIG A $97d A1
ISHR WU T8 BRI &, T8 ANT SITET 7S I8d & df 378 AT 10+ &=} H Y
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HTH B Td 8, IRHN TAT IR—ARGRY Harsii § | ga! AReR = 8, 3!
ARl § T WRfIaR) & BROT gaRdl S Bl A [Tos! S g —1 H
|fferd @R b1 geird f&ar (3R, 2023)* |

feer # wfeal 9 qawr s &1 iRdw@ 8T 81 1901 § g8 SO H g4
ST T Seoi ferdr 2 | wifd gaal Sifc & fdavor 1931 H g8 SITor1 | &l
fArerar 7 | onfY fagR # g2 ST SrTorT # @) Ul ST 36830 &l &1 3T
2 (U8R, 2023)%2 | f[d8R # §4 S BT TS IS, AT, TN, FEARR, ARG,
AYETT AR WEXHT oI Al # ol iy € |

Ugel gRdl ST & oI T YT oI & BR1 § S $x 90Ts T T o7 |
JRAT (JoY) BT H WSS oA ga@rarg (&) AfRT & A1 ged1 UaT 814 dTel
TR R SH] 9818 TMd I 2 (3FdR, 2023)® | Wotel 3R Af™T gawar Srfa @l
UgET A el gl 2 | Rofel 1 30+l J&is ‘T gIsed Us BRed A% diTel’ H qarl
fh f=g 3R G Ml 39 W1 ¥ 9IS §U & | difdd 9 Sfd & @Rt 3
IRURITA BT BT BISH TAX DT B AT I & (RTel, 1891)* | FaRal S & ART
a2 fb 9 WURRT B/ | AHArs @) g 2l & | @ g9 onfd &
MBI AT BTSN AT BT B HR o1 & | 9 SIfA Bl Al = el da=
BT BRI BT T TAT BT Yo (AT & | TR—IR Jadl ST BT U8 orel—Afrn
BT WM S9d TR W LIl & gl A AR F o1 I b e 2|

forsme

¥ qRec AT AT B TRET e e, fa2ye’ 39 Agardl & Al
& forq foreie difedl & SfeeTa Scdiss, WewTd dei |ArISie diewhR BT AT
forar 2| <fora gaemml @ Rfy sHaT waw a1 o yT 2| Jefd svam
gl WU A S A€ IR FHamara e €, fhr W R a1 o=y fhedy ot <farof
OIS <9 & JAGHN! H TR w0 H SIIfd & SR R HGHTd, JRYTIT q2T
AHITS IFESHROT URIT SIICT & | GHHH] § AHEIIe RIS § Jad 4 wR
UR IS ‘3RS’ AT “&feTd GAAHI BT U= AR Ieh] AT TRerfe fawg e
& aferdl & FHde 1S9 1 T Reafd # 2

IR WY H U ATl Bl ATV HRA W I§ W g3l b &ferd
A DI GREH TG & WIR e T—ATT WR IR HEHId, IRYZAT, ST
Il 3R AMIRTG 9fEshR BT AT BIAT ISl & | B § B B Bl
AdR, ARSTE H TN Ued &l o, faarg, wiv a1 ufafes & amiiie dus @
HY H W TR ST Icdre Qs <l § | &ford JaerH Il &f * S s 4
AT B & BRUN I¢ fewg AT 3 i & SR STifdl & RN o forg &g 1=
TRBRNI HITOIHR AT BT o e et aral & | forga BRor g+ar uRefa fea—ufafes
3R ST BN S &Y © | el =it Seer \afifa vue # +f foxars <l R
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T ST GAAHM! DI ST ST & HY H FaeT I AT T8l &f ST, a9
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& 3IGeNl ¥ dfd BAT & | §9DB IAND, ol T | el IS A=A
&T GIeTT 7 v a1l ARl @ Ffd GO 3K STBIeT 3w e & WU H
GTH 7T 8| STFoiSY Al & RIcds g% avg &l e d "eIv 39
g 3 SIfIdpav el & g7 IS oS el glar/
& Teq : giAviey, [ WM, o wama, <iffie e |
PESIGEI]

famra &1 ufshar # 519 &9 <iffie fd& (Gender Development) 3R <iffrd
FAMF (Gender Equality) @1 91 R4 &, 1 I8 J&I: AR H ST FHRITRAT
TR Do &l 8o ATl &1 fR1et, TRey, drikere U= GHE da+, ARG
GRET, ]IS JFaER 37 | T b e (SDGs) HT Vs T I3 Afearaii
IR TR B FIHIBRIT & HEIH A R FHFCT BT S1dT <7 & | BTdife
"SI TR AHTI: YoV 31X AfZElT Bl Faid Bl &, i TSl H b 3R
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HE@yul oifiTd ggam g—drasT foiiT (Transgender), fST9 31 SDGs @ Toiel #
TORSIETS B fear ST & | gAfery I8 U 3rdd #Heayqut © o r gx R fofwr
|HET DI WA B 971 Fage iffres FH1=ar U &R Fohd 7 W HY A
&l |

IRA H giRIoieR YT Bl fAff= /i | ST Sirar 8—oi¥ f2orsl, f=r,
JRTFUN, BIST, SRTHT / SARTAT, RIg—21fh IR IRTA—{ESTeT (FAScs RN SaeuHe
AT (UNDP-2010) | ¥ BTR1T UR Y&+ dTel WAl H 9, TRIie} 9qard dad
31 Ifeshd -2 Sila- & B & 9 JTex T 1 © | §Afely giviey Aqar
@ IM & (91 <l FHAAr @l RS el © | A= Rurel & gaR,
SIISIeR THERT BT SrHe! & W AId §—dwargRy, S ¥ Mermgfy, IRl ¥ 9
BT IR AN B mefiaie <A1 (FeHe TS dhgld iAo (NACO-2015) |
I FATS H qR) ORE 9 9fehd B iR &R &F H§ WeWId &I AT IRd © | e @
HHI, TR ISR A IREHR, TERUT 3R THIF Bl e, TRIG Wewdl
IR w@rRey &1 Reafdr, T TGN Flawrsii & HH—A gRavier T d g
AR 2 |
fa<fra gwmaeE &) uRymeT

fa<ir e o7 99 e & wu # aREIa favar ar ®, S N9 QiR
BHGIR AT DI TR, Goru 3R fbBraedl ) wR fwariRes faxiia Aamsil a6 ug
UG Rl & | WRELUA., 9 UH,Sl. (2008). & SR, I UlhAT TG & T
TR 3R BRI W AE 9a d6 fa<ig Jarg gRked o=l § | IR Red
do 1 foxira TR 9ffd & orgaR, faxiia \HaeE &1 sref 2—2RT W AN
3IR SituanRes fa<ia @rawen ¥ dferd avi &f siiuaiRe fa<ii &= 9@ ugd faem |
U Ted foRIR qHrae 3 61 & G4 a9 by enfiet foear S =nfRe | afe fasd
U ¥ I AT dferd R far =, a1 aTd e Al FH1aeE BT T JHERT X8
SITQTT | 3froarRe fai H=erm=l gRT U= &l ST aTell 4T [amll &l “drdoi=id
TIY” (Public Goods) AT SIAT & | SAfGTY 514 PIg & g% dfId BT 2, df 39
AT 99T (Social Deprivation) AT AMISTH df2  HROT (Social Exclusion) AT
AT B | IRT WRHR R Rad da 7 39 Rafy &7 e & fog & uged 9
£:1969 H 14 UHE ] BT ICIDBROT d 1980 H 6 IR dhl BT IS IBRT | 1982
H e I 9 (RRBs) 3R ATdTE (NABARD) @1 70T | 2006 H 3. RIS
DI AT H UH AT BT 7o fHar 7| 2014 H WFEAT S-G9 o1
(PMIDY) &I IoATT 8g, FTR AN I doid WR db @Il Wil Fobdl ¢ |

BIlfh 51 Tl UBEll & dTace, FAISl & Ud 93 B8 ddb il 41 faeniRa
fa=irar gaver @1 uge 7€l 8 | U Heayul Yo I8 o fa<iig warder & dferd
D B7 SHDI IR TS © [h—(HAM, AT &3 & Avgy, AlRAN, IRIKR,
TRIGATR R dTel T 3R $hdl 39 90 § M & (Qd,TH.UH.T2006) | ST
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fo<ig 9991 & SR & UBR & & Add @ [SHiS Ags (AT U8l) SR i
SUIRTHAT T JOTTell &1 ¥ Tl 38T UId—old SIS &1 HHI, SRSl dl
STYTEIT AT IGFAT | TS 1S (ST Uer) BROT: STd RN YT Harg a1
IATE IUAT &1 BRI UId—ol} HHAR] BT HGHTd, GRYT I AT IUY<h Scaral
Dl IHI]T |
fa<ia wrdeE o e sRgETar

i faepTd, TN, SIAAIA, ETId, AFg f[de 3R AFd Yol W)
f=TI AT & 99T BT 9oiF BR & drasia, S Ml Pl il gftedhor I
Al ST ST Fehal © | WEIh WU A diesha 3R Halfdd ol T8 3T
JAeTRe fo=i JoTell ¥ SRTAE w4 W dfed © | Toldel BIsTsad Sclad 2014
@ AR, 3T & JH—ART Smard) w1 o & e fawr wlred 2 faia
FATR # i iR fadrreia oiR fAafia ST 3uif # AE ©, 3IR B8 fasRid
<2 H A1 I8 IR S1f¥® 2 (hel, ¢l AR HedAfoEn, &. (2016). | Al
@ T SNfAT | IfRETHROT & Rl DI AW H 3T IRE 9 [aId fdwar 121 7, <ifdh
Afetall 3R giaviex dlli & SiuaiRe faxiia gomell | afeewor & gl @l
eMradtell @ e fafarel g vt wu | dafdd T8 fear T g fada
FHIIA H olfTeh 3R TS & Hifd dieshd ot |Aqg faxiiy orell | dfer
I8 o € 3R anfdfe faerd ud wrifar # S ARG 8¢ Wi & |

3P IrcTTaT, NYATRES A< Yorell & IfRShRor AHHAT & IOBR Bl
Joatgd B, S AT &R anfdfe wfafafer § awe wrfier @ a1q a=ar 2
T &R ST §, dfpr fafaftt & ey § S i STaHar uTg oIl ©
Afgerall & ure sfiwaRe fa<iia gomell | faxiia Screl 3R gl de uger &
HH ITAR B 2 | fde ufcrera Afearei & ur & faciia R, &9 |ufky |9,
fafid 3R sHIT=TR® &g HId, A Ugar @ Gaw onfe erdl 8, s
HRUT g AT W DI AqerRe < gomell ¥ g% wadl & (G, T MR
FAWR, Tel. (2012) | IMTHAR R, URIR & Yo¥ Fewd & g4 M wifes el ¢,
Sfory URIR ¥ JoF HER & A9 WR §% Il B Bl FHTaT Afdd Bl & | HH
IR ok famrasiiar qui H, sy Scure= Al # Afgamsil o AriarT
9gd 4 Bl 2 | i fafafert # w9 Herdr & SR AN 3 T W 6
GraT @ie H A Bl 8 | I8 <l A ® & R =i # Afer smard) @
fRear a1 &, a8t foxi AT &7 WR BF © (R3S, 2015) |

IR 7S fUgeRicdsd el 3R Areel IR ARG €, Sial goul Pl
AT B AT H AP AFBR U< € | 15T 9RT & Gdi q1T 7 Rerd 2, e
U g1 AT § ANl ) Arioie—aiie Rerfay e € | T, R, ISR 3R
RISHIRT S &R &3 H Wi SHMa us WU 9 [JeMM 8 | |Hre 3R
aMfefep Siias AT & Yoy AW BT govd Bidl & | Gfd GOy Fedl & Ui
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e wifth B B, g4fery 7 3fiuarRe faxia womell & o™i o7 39 ofd & | ardn
YR, g2Id, T 3R T Al T uga H i R urdm Sl & |
cTgsisy qi?

giaciex ¥eg 39 ANl @ o U argess 3reg § Rt oifftes ggam, <iffts
JfeIRh I FaER Sd o & I FeiRa ot (art S gwmor v 4 SfeatRad
foi™) & =T BIaT & | 301 '8, WRe 3R IRIR FHearoT HTer, HRT IRBR A
fesrel’ @ 9 SIfde qoul & wU # uR\INT far 8 S 999 & |1 o+l Joy’
UEI Bl JADR HRD Al AT IR—Yg2Y' AT GOV 3R Afell & 1 a1 7
7oy 3R 9 € At & wU § UgAMd © | Sioie} e Uh ATUD & & AR
IR—ZISIER @M §RT SWIRT & oIy IUYTh & (AT Hex BiR gl s
SAATfeTe), 2014) | ‘T g TRISTSY AT Bl AEHT BHR BT U HfeTad ®J 8 |
M AR W, ZiASieY & YR & 8Id ©, U S A9 3R TA-1 ‘TR g9 | ¢ H
2[eq T ST I Yo¥ & fory fham ST & S Afear | goy (Uhdles) # gRafid
BT 8 | 39S (AT, T4 o Y I AfSelT I Fafiid PRl & Sl goy 3 Afgel]
(Teiew) # aRRaffa &g 2 |

giaoie’ T &1 aRs urdiF g Jof # s dvg & afdfa 2| gracie
DI UM AIe S HTHYF, U g T Sl AFG & M FG8R BT o Bl
2 | gioie} U HEMRA 3IR MV S 9Rig Ui 25 AeTdral | AT Aeaayol
AT I & | 9Tl BTdl & a1 I, giAsie] &I 3@ AR Hfifted ug fay Ty
o, O T8N URI H FEAT AR RIS & STl Fel8dR | 9 U1 <IRTS,
faga=IaT 3R o7 Ud ¥ @ fRdbear & forg S o o (FrererRTot, vH.(2015) |
I8 U IS Sia H 31fereh =T &l STl o 3fiR I 37U 287 & ATAR
fopei) oY %erT 9 eafth & Uy ST o | SfufvafRies 2! & JATHHATT & AT WA
giFoie ® R & TR ¥ 951 T3 | Il IAT] & SIRE B AR,
AU 2D 1 iAo’ T B AR 'ifvd o f&ar (hfAae g8 vae
1871 @ HETH W) 3R I ARTRS MMAGRI ¥ dferd o 37| Wa=al & 918 & AR
¥, YR WRAR F R giFoie’ AYar & ufd sfufafie Idar s,
URUMERAY, d R A GRAeRT FH1S | 9fehd 81 T | SiRISISY ANl & AMITD
wY 3 AT Sl BT LeAfOre 2, Aresti+a A 3R Ardolid &3 3 T wd
{ IR fpam g |

8154, 4. 3R ¥R, <1 (2010) 7 T (AT b GRHURT & FHISIRINSY eIl
# oifire fafqerar &1 &8 daifra fear T & | gafey, dH-—a giaoieR 1Tt
9 FdR RIGIT 7 U S8 DI AU DI 8 AR b AARD AT I bl &
3R FHH—HHT IBI+1 ST eMMdel] DI HIEYdd WING R QAT & TAT AU B8R
T @ fog Mea o €1 97 <mar fear orar € f6 fed <od § s &R
fafear yonferal # ¢ ggam=i & Araar & 8 © (Rasd, 9, i,

45 gEeaT—oTTav—ATE, 2026



I, ATy, 'S, 2016) ; <iffrdar IR AFEd & Rigid o1 f¥ERaRd
PR DI AT & AR T PAA & AT AfD JS[d Pl MaIDh ¢ |
iAo} ISR, MY & Y &5 d w4 H, oiffie dfewmrur, offie ugae &k
ARSI @& & 3 o IR TR B Hafdd e & et v 2, i
RIIRT & A1 AETTA - Aheraryder FaIfd F2f fBar 3| $8 TR iR
IR—ARBRI AT TAT ISR T RIS FITSAT +1 I l{Teh el BT Halerd H-
BT T T & S G U | Al etall &1 FHmsi 9 S © | gioie] dlli &
Tl BT Had & & forg &8 v fag g 2

g & 9 ¥, fafa= I WReRT gRT S Haurfae 8k Aiferd e
YT R & (oY B Sl dl g © | M7 TR <@l | 2007 H, Ut & Hared
RAMATAT F TiRAGTSR DI SHd ANTRGAT S¥Tdoll # Tgar <f | grfehedr H, arfder=
& Hared R - UTHE FRBR Bl I8 AdGT BT THR T&TH I & o1y
R Uge U=t § AR {1 &7 fadey x@= &1 e faar | 330 ave, 2014 #,
IRA & Hdled <RI A givgoie’ &I Ok foiir & wu # affed o=t @ gyon
@I arfe I I Jifers IfeR UeM {6y ST 96 9 AR B S R iR
ATdSTS ISR &3 H S8 2 UfIeId STReTUT Ua dx+1 T a9 faar | ord: udb
Sferd | 3 AT ® o giasie’ df @ fofv 2 wfirerd oTRefur @ Sudterdr 8k
SYARIAT BT Ml AT ST | &7 9 o RMefo7 FRAHi iR Ardoid SRR
&3l H 2 TfCTerd SIREAV YTl R+ H HeH &, g Haled b & oIy b aeT U
2 | TAN eI W YTl A1ed | Ul gl & &b SifSaier giRAsie} o Hell 10 T Ugls
BT T | 13—16 Y Pl AP $ IRM, 94 I ARING IRAT 8 &, d Thet AR
SR H ST BT AT B o, (ST URUIFEHY J el BIS od o | B Sferdh
I & BRI, I foTq SNUATRS IGHTR &5 H A< U<l BT 95 JRebel Bl
21 afe ®I$ eiaviex fd) Fofl G § wnfier g1d1 8, ol 98 driverd i) A
Icdied &1 RIER BT & RISIGHAR, 2016) | HH HERAT IR S RSN I
3itoaTRe faxii SeermHr 9 fa<ia Jarsii iR Sral a® uga ¥ dfd &R <l & |

T 3R, G TR & Il A TRIG, SRAST SIHDI, TRIGRTR ARBAT 37R
Afgetrell & dra fa<i FHeE & 78 R g4l B & | T AR, JTUdH IJETIT
faxia Frae™ & we & el faemr iR werfa, TRIE &R =T § &),
ISR ¥ gfeg, B4 Scared # gieg 3R #19g fdbr vd 719d Gofl § GuR & w3
FHIARA TR & digd a8l [BA1 T 7, <fde e aigshror daa dAfgansii &
fafe AmTTe—anfi® feR & afgwhor d@ & Hifad B |

eiavier © forv fa<iia gades= | asas 27

AHISTS WY A Ieshd 3R Heifdhd oifiTdh FHal Bl AMqamRe i qomet
I IR @7 A7 2| A RN el iR RGN W eH! (TSR |
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AfZerall ®I iuaRe =i yomell # wfe & & forg o v &y € | oife
e e wu ¥, [l I RGN FTed gRT gioier W &l uariRe
o gomelt # wnfie & & forg o1 Nfora ugat 98 & TS 71 9 fed N
3fenRes fa<iir Tar ure &-- ¥ 980 S & | $Afo1Y, fuarRe fa<iiy gomel #
TIRISTSR AN I A B W =R Oy IR § it FH=aT BT deTa
e |

THSION (FAd I F1&) & ST DI GRT B & o1y, TTASIS) AN Bl
2T 3R |1t Aewra 9 gih [l a2y a S99 o1, Sfd, 57 I 3R
3 ReIfd & rase |rdvifie FardeE & werfiear & o =ty | faa &
USRI 3R A Ugd Bl AMAH BRI R AUl Y9Td el = (41,1999) |
foRT ArTTTes U | a2 SR BHGIR i1 I 3T 2fth SXRAART B H HeH
q41aT B, oIt A9 faerd 1R TexT 99T sl § | I8 3nfdfd wfth giasiex o
T g D 3MTadl H GUR, (197 BT 9era1 <, uaied 0T IuTe BRI MR I
i SIRew &1 &H B UgaTs Sfl Adhdl © | A& | Udl =l & b fauRia
R #, 3if¥hier giaviex 319+ TRaT 3R ReTeRT W U SR ofd & | safery,
3T 3R Wl fa<ii Gfawmg S+as foxiia SiiRew &1 &4 oea I anfdie wu
IS I bl © | SiAvie) Al BT 310+ BRI TR HEHTT IR A9 SdreH
BT ATHAT 3T gl 2 (Sfasa $1, 2009), oIS HROT 9 MuaiRe ASHTR &1 A
X X8d & | BIelifh, BB WRISTIRI SIHSSR BI Aheldl &l Helf-ar 41 G &l
ATl &, ST @rer gepTl, TGS, RTGTIfl, UHABIR, AT 3R 31 g #
b & AT Fdeor § grm AT f SfYdie gRIvie}y RIS 3R
AR 911 A1Ed & | U BICT a0 P axd & forg faxfi weraar &
3MaeIeHAr Bl 2 | sdfery, siuaniRe faxiia SRl 6 e d daf 9 foxi
HETIAT YT B AT I Yo PR Fdd & AR ATHAHR 99 Fohel 2 |

Ifh TiAoieR AN Bl ! U FURT, Y Wi 3R A= ISR
gIoTR I 918} g7 Tdl 8, ey faxig qHrde= & Jregd 9 fad ue o 3
g+ ¥ "o e | 9% wrdi & dferd giavier o & iuarRe faxia et
3 3R T NI WR A BT § I Sifd R H IR 8 Gl 2 9
TR ®F 81 Adhdl 2 | I8 Td A1 STl 2 {6 A deid IR IifshR & SR
SIAoTeR AT & 31 SRl @ JorT H &H AMIfTe dee 81d € (S ud fasie,
2014) | gafery, faxia FHIIYM & ARTH 9 gioieR T & iyaiiRe fa<i
goiell # Afh $Y F 9N o9 &1 R et ddhar &, gs aRvmeasy 9
IR—N IR 91 & A1 GEIod d6e RIUd d) Fad & | 399 S
ARG T91G B BH G H A Ad Fadl ¢ | Ig AW a1 far 51 aadr g 6
foRTTT AT & A1ed | giAoie] oY gfethd oifiid Wigl &l siiuaiRe faxia
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YOIl H SMe BT ST AhdT 2, R oiffies FHIaT &7 oled UTed fham ST AehdT
2| Ud reggd H aa faar war € s fxir aerdes va Aeagel Suavor @ foraat
STANT Hedred] e et (Treion), vy ®u | T iR <iffres sraAmar o
AT DI B B D o1y fhar S Adhan 2 (Farea1,g.,2009) | 3TRTR gRRISeR all
BT YR FGAR ¢ H WG F{EL, IERT, R /B H o BRAT, TERI Bl
refiaie oA AR UTRETR® fa=RT H 9RT o F (ST & AHY T BRAT, Aol
RIgret &1 amefiaie <7 onfa) & |

9 3T H U 7 o IRy o & Ud 4% WG © SR a1 6e:n
H IRISIS] AT 59 BRI H el & | ST, UasTsdi—UsH BT HhHuT IH 984
M & (YUASY, 2010) | TRING FWReY AARITSAT & AIRI—AT AR wRe
TR W W ST § | S9a Siiaq H AR wewWE QiR ¥ AMie waren
ARG UaT el & (S Ud fame, 2014) | A9 IR, g+l 9 gfe gg 2 fd
SIAGTS} AT Dl WReY gl H HEHd BT FHAT HRAT TSl & | 9D oilad & 39
Ugc] Pl S 8Y, W@ReY 1 IT Sigd 41 &1 Suarerdl S oy sifcarazad
2 | QI TR UTIelT e H um AT o 46 AT H 9 fl ot gieie’ @ U
TR T el el o | Hadl HB SIAoiek - HB WA Yoic] & Jed H A0
A IR Sftad A7 aiferi) (Ttems) oft off | gufery, wamen i a1 Sitad i
Giferedl @ SraweIT 371 WA & Siia Bl fdd el U&TH BT | 39T, Dbt
I T STHER H STHT WIAT / F2d QAT Wi | S gad B H Aqg fHerfl, o
SWRART 4 921U H R Fehdl & | ATSTIdh [daR0T Horret! (GEIvd) H TR 3R Teds]
T BRI, By WA TRId F TRIG AR TH el Ugd UK © | $9d IUF B w4 H,
RA DR F BT &1 7 IeT I SRRV (SIS IS I D o, foraas dgd
TSl Afeas!, WIRT Alae! 3R 31 ARHRI HATTBRI & (SR ASTGY I,
U I 3Mfe) il & §b @y # WY gwIiaRkd fB S | € | 59 AT
DT ITARBIAT BT AT & 2T ¥ 9 3R GEITH Pl 9grar o & folg I foban
AT AT | ST BRIHH B Ied, AR DI Pl Ueb JAeTSd 07 & wd H IUART
BT ST 2, ST ariMige Ugam WR MR &, SAloly Adhell 3R grildhe Ty
DI UEAM B DI AU & | §9 H6 H S G—MRIR—HE1S el (SITTH) 3T Aot
@1 IforaT BT 950 Seeldwid AN Usd 2| §9d 3Ieldl, SIS Tiag
BRRANCRYT DI IFART ST &, ST & SRR H o F G20l & 3R AreF &l IRor yoredt
¥ YRR Arar 8 | 8 <rn fdhar S & b sretifes S Ao | |o Wi €
(SIY TrfroT &t 7 A el 1 srguererd, sRed e @ [ aRA & forw
SUANT 8l fohar ST A, FReR e & forg wfcargan Ut axar & anfe), oifdd
g AT I8 GARET 7 &1 U Ihe il 7 b & 97 arafas i
T Ug | SAIONY, 59 Hey ¥ dob Wil Wi ¥ SiIoiek dlll Pl S 3R 3=
RSN A I Bt 7 o weg e aadt 2
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fersme

e &) @t |, <iffre FHar 7 ga Agayel e 18 2 | ferreia
IR fawfiad <2 & euemdt g N fHfar Shad & & uge] # HigEr «ffid JfaR
BT UTe BT JITH PR B & | 39 oG ¥, 809 civisy alll & forv fa<ia gwmde=
@ Hed R T g1 3R AqenRe g gomell | S 9iehR & J&I RN
BT IAT ST | 59 IFeTIT § g AT 6 ART IR MYfT M vl & BRI A
STASie’ Al &I SNuATRS facii Jarsii 0o ugert 3 AT © | FHITd deid iR
HfQaTfadT =1 ZiRToTS AN Pl JRIHRT FHIS | dTe% QT 8; IRUTRa®Y g8
6 AERAN, AHISTS deShR, B ATTRE ISR 7 B, ST, TER S
3IR SioaRe faxiia gomell 9 IfespR &I 9 fear 8| ga9 3R, omyfdf uer &
BRI 7 W gTAoTex AN Bl TR faxiT YoTTell &1 %A1 9+ | ToRafars
foar & |

gTetifch CIAie] ARTl & AFATadHRI H W & 31 ITERV Al &, olfde
UG Ieolld 3TRIR TT—eliT, IR—gdRerd 3R Al 2 | giavier dT arel i)
3t faws gRRerfcl # Sita A R 8 € | ST fTawdsdhd &, 98 © 9 A
R gREcH AR W | Fad e dtedi (THsIol) & Ul TR Fqar Bl
IRl UfagdT AdRIHS EXdedi & i o iR fIRART A & Tdh AR
e AR © | THSION WYt W A1eR gRT (SR ok Arariert @ wrddifis
o # AT € 1 9 O uforanell @t uR&euHr wra € S “anT—afad, offfTe w5
A AT, AFAIIGERI BT T 6 dlell 3R Fa TRId, T HHAGIR 3R
| U6 B Y AN UR IRy &I dfad dRdl 8 T Udb “RITIYu], FHARD,
Afew], YT iR AMIfSTH wu A A T e T HHSIR AR Bl STRevd]
DI QRT fHAT SIAT 27 | 9 AFEIEGRI AR TRAT, A g IR—HGHE & ¥ D
A AR Ueh A ATHR DT AT BT gfie Rl € ST A, 4, fofwr, A, g,
IS AT 31 AR, IS A1 FAISTd qol, Fufty, ST, fadbaiTdar ar 3=
Rerfer @1 uRare fby fomr |t & forq Arg ersar @1 qoi w1 &1 srgafa <l & |
SIT b SrgvasT=a e | udl @refl ©, fa<iia FHrder Afell AechldRvl 6l derd]
o & 1T U AT SUhRT 81 Hehll & | dhael ¥l ZIRIoTeR Al Ueb Ul gf+ram
B BT BR Fahd & ol Sh ol Afhed BT T BT 7, AR UHh Gl g
fSra TRAT, 9T IR BT S99 Silad § aRAfddHdT 99 I 2 |
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Abstract

Dr. B.R. Ambedkar’s viewof Mahatma Gandhi’s approach to casteism
reveals a deep ideological divide between the two leaders. Gandhi condemned
untouchability and sought to integrate untouchables (whom he referred to as
Harijans) into Hindu society. He upheld the varna system as a framework for
social order, believing that caste distinctions were acceptable as long as they
did not result in discrimination. Gandhi advocated for reform from within
the Hindu tradition, relying on moral persuasion. Ambedkar, however, was
highly critical of Gandhi’s position, viewing the caste system as inherently
oppressive and incapable of reform. He argued that caste dehumanised Dalits
and needed to be dismantled entirely. Ambedkar advocated for the abolition
of sub-castes, the promotion of inter-caste dining and marriages, and most
importantly, the rejection of the shastras that sanctified caste. He called
Brahmins and intellectuals to lead the fight against caste, emphasising the
need for reason and morality over religious tradition. While Gandhi’s gradualist
approach focused on persuading the upper castes to abandon their preju-
dices, Ambedkar sought systemic change through legal and political reforms
to secure the rights of Dalits. Gandhi saw Hinduism as a source of social
harmony, whereas Ambedkar viewed it as a tool of caste oppression, ulti-
mately rejecting it and embracing Buddhism. Gandhi’s vision was to uplift
Dalits within the existing system, but Ambedkar demanded its complete rejec-
tion for true equality. This research paper analyses Ambedkar’s perspective
on Mahatma Gandhi’s views on casteism, highlighting their ideological dif-
ferences and proposing constitutional measures for abolishing the caste sys-
tem.

Keywords: Casteism, Untouchability, Discrimination, Varna System, Equal-
ity, De-humanised
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INTRODUCTION

Casteism has always been a contentious topic of discussion and debate,
particularly in India, where the caste system has historical roots dating back to the
Vedic era and still continues to exist. Casteism is a deep-rooted societal divide,
perpetuating inequality, which has to be addressed in order to guarantee that every
person in society is treated equally and has equal opportunities. The discussions
over casteism in India have been significantly influenced by the contrasting ideolo-
gies of Dr B.R. Ambedkar and Mahatma Gandhi. Both figures emerged as impor-
tant leaders in the fight for social justice, yet their approaches and perspectives
diverged significantly. Gandhi’s approach placed a strong emphasison non-violent
resistance, moral persuasion and the incremental upliftment of the oppressed, espe-
cially through appeals to the conscience of the upper castes for the removal of
untouchability. Ambedkar, on the other hand, based on his personal experiences of
discrimination, advocated for a more radical and systemic transformation of society,
emphasising political rights and legal reforms as crucial instruments for a casteless
society. This research paper highlights Ambedkar’s criticism of Gandhi’s approach
to addressing the issue of casteism, underscoring the ideological differences be-
tween their respective proposals for social change. After examining their writings,
speeches, and public actions, this research aims to highlight the contrast between
Ambedkar’s determination to abolish the caste system and Gandhi’s emphasis on
moral reforms, thereby providing a thorough understanding of their contributions to
addressing caste-based oppression in India.

UNDERSTANDING OF CASTE

Caste is one of the most complex and enduring social institutions of South
Asia, particularly India. It shapes social identity, regulates interactions, structures
economic roles, andinfluences political power. Understanding caste requires exam-
ining its historical evolution, its socio-religious foundations, and its contemporary
transformations. Traditionally, caste is understood through two interrelated concepts—
varna and jati. Varna refers to the ancient fourfold division of society into Brah-
mins, Kshatriyas, Vaishyas, and Shudras, with a fifth category, the “untouchables”
or Dalits, historically placed outside the hierarchy. However, this theoretical model
never fully reflected the complexity and lived reality of caste. Instead, jati—thou-
sands of birth-based, endogamous groups—became the practical basis of social
organization. Jatis determine who individuals can marry, what occupations they can
pursue, and how they participate in social life. Although the two terms are often
confused, varna represents an ideological framework, while jati refers to the every-
day functioning of caste. However, scholars such as M. N. Srinivas argue that this
varna model is largely an ideological construct rather than a description of actual
social organization. Caste operates through several key principles: hierarchy, pu-
rity and pollution, hereditary occupational specialization, and social segre-
gation. Louis Dumont, in his seminal work Homo Hierarchicus (1970), empha-
sized that caste is fundamentally a hierarchical system grounded in the ideology of
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purity. Higher castes claim greater ritual purity, while lower castes are associated
with occupations considered polluting, such as leatherwork or sanitation. These ideo-
logical principles historically legitimized social inequality and restricted social
mobility.However, caste is not merely a ritual hierarchys; it is also deeply intertwined
with power, the economy, and social control. B. R. Ambedkar described caste
as a system of “graded inequality” that institutionalizes discrimination and denies
lower castes access to education, resources, and dignity. His critique highlights that
caste is maintained not only through religious norms but also through social habits,
economic dependency, and political structures.

The colonial period brought significant changes to the caste system. British
administrators attempted to classify Indian society systematically through censuses
and ethnographic surveys. Scholars such as Nicholas Dirks? argue that this process
rigidified caste categories and gave them a bureaucratic form. At the same time,
anti-caste movements—Iled by thinkers like Jyotiba Phule, Periyar, and Ambedkar—
challenged caste oppression and demanded social equality, education, and political
rights. In independent India, the Constitution abolished untouchability and guaran-
teed equality before the law. Policies of affirmative action, especially reservations
in education and public employment, were introduced to uplift historically marginalized
communities. Despite legal reforms, caste continues to influence marriage patterns,
village power structures, access to land, and political mobilization. Urbanization and
modern education have weakened some caste practices, but caste identities persist,
often taking new forms. Understanding caste today requires acknowledging its dy-
namic nature. It is not simply a relic of tradition but a system that adapts to chang-
ing economic and political contexts. Caste remains intricately linked to social justice,
identity politics, and development policies. Therefore, any meaningful effort toward
equality requires confronting both the historical roots and the contemporary mani-
festations of caste-based discrimination.

GANDHI ON CASTEISM

Gandhiji himself condemned the untouchability system that was in place in
Hindu society and started the anti-untouchability movement to make Hindus aware
of'the injustices done to the Harijan group.? He actually believed that untouchability
was a political issue rather than a social one* and associated himself with the
“Untouchables” even though he was a “caste Hindu” himself.® He wrote in his book
Young India that “Hindus must hang down their heads in shame as long as the curse
of Untouchability persists.” Although he opposed untouchability, he did not entirely
reject the varna system, which consists of four castes: Brahmins, Kshatriyas,
Vaishyas, and Shudras.® According to him, if the varna system were used without
inequality, he thought it might serve as a useful model for the division of labour in
society. Gandhi viewed it as a system that could guarantee social order, in which
various castes would be interdependent while carrying out distinct tasks. He did not
advocate for the system’s total dissolution, as he believed in the religion’s spirituality
and placed a strong emphasis on reforming it by eliminating untouchability and pro-
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moting unity across castes. According to him, “Hindus are slaves of caste and do
not want to destroy it.”

Moreover, Gandhi favoured subtle modifications to the social systems that
are now in place and in order to address social ills like untouchability, he advocated
for inter-caste harmony and non-violent protest (Satyagraha). He advocated moral
reforms as a means of upliftment. He believed that the upper castes would treat the
lower castes with dignity and willingly relinquish their biases if they were morally
enlightened, and that his strategy should primarily appeal to the oppressors’ con-
sciences. Further, he placed a strong emphasis on trusteeship, in which the higher
castes would look out for the well-being of the lower castes, encouraging ethical
responsibility over legal equality. He affirms that the untouchables’ problems can be
fully resolved by adhering to his principles and by the kindness and zeal of the Hindu
community.

Therefore, Harijans, a term Gandhi used to refer to untouchables, meaning
“children of God,””, and he fought for their acceptance into Hindu society. Working
within the confines of Hinduism, he attempted to improve their social and economic
circumstances, and his approach of gradual reforms and preserving Hinduism has
been debated and even criticised by other reformists and the intellectual class. In
support of Hinduism, Gandhi replied to the speech by Ambedkar ‘Annihilation of
caste’ where he asserts that ““A religion has to be judged not by its worst specimens
but by the best it might have produced. For that and that alone can be used as the
standard to aspire to, if not to improve upon”.

AMBEDKAR ON CASTEISM

The first untouchable leader in India was Ambedkar, known as “Saviour of
the Untouchables”. Ambedkar was raised in a Dalit household and had to deal with
the brutal reality of untouchability and social discrimination. He was emotionally
affected by this discrimination, which strengthened his resolve to end this barbaric
tradition. He made the decision to resist it® and spent forty years writing extensively
about untouchability and its impact on Indian society.” He denounced the caste
system in his speech ‘Annihilation of Caste’ as the source of societal injustice and
inequity and demanded that it must be completely abolished, claiming that it ob-
structs the development of a just society and the empowerment of the disadvan-
taged. He underlined that eliminating discrimination based on caste is the only way
to achieve true social justice and equality.!’

Ambedkar opposed the caste system in its entirety, including the varna sys-
tem. He believed that caste was a system of exploitation and oppression that dehu-
manised people in lower castes, particularly Dalits, by the upper caste Brahmins,
wherein they focus on protecting their own interests. The division of labour based
on the natural capabilities of people is not considered in the caste system; hence, the
lower castes were forced to adopt occupations based on heredity. Thus, caste is a
direct cause of unemployment.!! Ambedkar, in his book, opined that caste is not a
good thing as it doesn’t allow people from different castes to marry each other. The
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caste system has demoralised Hindus, and every Hindu is conscious of his caste,
which is why they can’t form a just society or nation. He further asserted that the
caste system has prevented Hinduism from spreading and being adopted by other
communities because of its inherent flaws, and also, among Hindus, there is no
Sanghatan or fellow feeling among them, which has undermined the spirit of public
charity. Therefore, he says that, “Caste in the hands of the orthodox has been a
powerful weapon for persecuting the reforms and for killing all reform”.

Ambedkar was an advocate for taking direct action by amending the laws
and the constitution, and in an effort to end caste-based prejudice, he attempted to
utilise his political influence to destroy the systems that supported it. For Dalits and
other underprivileged people, Ambedkar prioritized legal protections, economic de-
velopment, and education by destroying the hierarchical structure perpetuated by
the caste system. He believed that the issue of untouchability was inextricably linked
to the issue of caste and that Dalits could only truly attain freedom and dignity by
abolishing the caste system. He says that “Hindu Society is a Myth” and that all of
this needs to be unlearned by the Hindus. He further asserted that caste had to go;
it could neither be ethically justified nor corrected. His revolutionary approach aimed
to establish an egalitarian society devoid of caste and class distinctions.

AMBEDKAR’S CRITIQUE OF GANDHI’S APPROACH TO CASTEISM

Gandhi’s views on casteism are thoroughly criticised by B.R. Ambedkar in
his book ‘Gandhi and Gandhism’, wherein he pays attention to Gandhi’s superficial
and inconsistent attempts to address the issue of untouchability. According to Dr.
Ambedkar, Gandhi showed no interest in the upliftment of untouchables, which he
justifies by citing the example of the Bardoli Programme, which aims to uplift the
untouchables rather than their removal. Untouchability was recognised by this pro-
gramme, but it did nothing more than build separate wells and schools.'> Ambedkar
claimed that the systemic underpinnings of caste-based discrimination were not
much challenged by Gandhi’s public actions, including his fasts and talks over the
Poona Pact. Gandhi attempted to enhance the status of Untouchables without chal-
lenging the hierarchy that classified them as such, instead focusing on amelioration
rather than abolition. Ambedkar, in this book, criticised him for using Satyagraha
against the Britishers but never used it against the Hindus to let the untouchables
use the wells and temples. He further highlighted that Gandhi used fasting as a
weapon and undertook 21 fasts for various reasons, but none of them was under-
taken to remove untouchability.!®

Gandhi was again attacked for his role at the Round Table Conference in
1930, wherein communal representation was demanded by the minorities, and he
didn’t show any sympathy or support to the untouchables. Likewise, Ambedkar
gave numerous examples highlighting how Gandhi had done nothing for the
untouchables. Moreover, Gandhi prioritised the political cause of independence over
the social upliftment, and Ambedkar called him “Political Shoemaker”. He asked
the Hindus to remove untouchability as a precondition to attaining Swaraj. His ef-
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forts, according to Ambedkar, were driven more by a desire to maintain Hindu
social unity than by a sincere desire to free the oppressed, as he advised the
untouchables not to embrace any other religion, suggesting that they could find sal-
vation through Hinduism alone.™

Additionally, Gandhi encouraged upper-caste Hindus to treat untouchables
with more compassion and emphasised moral upliftment; however, it achieved little
in eliminating the underlying injustices that the varna system perpetuates, and the
Hindus only reacted to political messages rather than his social or religious preach-
ing. Gandhi also hesitated to empower the untouchables, fearing that they might
become independent and weaken the positions of the Hindus. Ambedkar cited the
example of Harijan Sevak Sangh, which was controlled by upper caste Hindus, to
eradicate untouchability and Gandhi’s decision to forbid Untouchables from holding
leadership positions in the Sangh. Gandhi contended that Untouchables have no
right to run the Sangh because Hindus of the caste system provide the funds, which
is a penance for their practice of untouchability. Ambedkar considers this line of
thinking to be offensive and intolerable' Ambedkar further condemned Gandhi’s
advocacy of gradual transformation and moral persuasion, emphasising caste inte-
gration through social harmony, whereas Ambedkar attempted to dismantle the caste
system through legal and ideological reforms, and Gandhi focused on bringing about
gradual change within the existing framework. Ambedkar opposed Gandhi’s ap-
proach, saying that it is nothing more than an altered form of traditional Hinduism
that upholds the same basic principles about caste, hereditary professions, cow
worship, karma, and the supremacy of the Shastras. While Gandhism adds an intel-
lectual layer to make Hinduism seem more respectable and acceptable, he contends
that Gandhism maintains the same oppressive structure and offers little genuine
hope for the Untouchables’ salvation.

SUGGESTIONS GIVEN BY AMBEDKAR AND GANDHI TO ABOLISH CASTEISM
Suggestions by Ambedkar

The speech “Annihilation of Caste”, written by Dr B.R. Ambedkar about
eight decades ago, was never given. Reading it creates a bridge between the brutal
reality of caste discrimination he used to face on a daily basis and the ideals taught
to many Indians. He opined that only by changing the existing social order is progress
possible. The inherent caste system undermines the morality, unity and the nation’s
progress. He further states that anything built on the basis of caste will ultimately
crumble.’® He questioned how to reform the Hindu social order and abolish caste.
And suggested various steps to reform the caste system.

In his book, the first step he suggested would be to eliminate sub-castes,
assuming that they are more similar in status than castes. However, this presump-
tion is mistaken. Another solution to end caste is through inter-caste dining, but it
hasn’t been able to eradicate caste consciousness. The true remedy, according to
him, is intermarriage as it’s the only thing that can promote kinship and end the
estrangement caused by caste. In Hindu society, where societal ties are weak,
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caste divisions must be broken through intermarriage. The root of casteism is reli-
gion, especially the Shastras that uphold caste, and to end this authority of the Shastras,
the question should be raised. It is pointless to criticise people’s actions without
addressing the beliefs that have shaped them; therefore, until the sanctity of these
texts is rejected, true change is not possible, and real reform necessitates freeing
people from the beliefs ingrained by the Shastras. According to him, the Vedas
contain rules and regulations rather than spiritual principles, which reduces them to
mere conformity, depriving people of the moral life of freedom, making them incom-
patible with human progress and thus they shall be destroyed. Ambedkar urged the
upper-caste Hindus or Brahmins, as they are the intellectual class, to take a stand
against the caste system, recognizing that their influence over the community could
drive societal change; however, he acknowledged that this would be difficult be-
cause it is improbable that they would support something that would damage their
status and authority. He further contends that reason and morality are essential for
ending caste, but they are impeded by the Vedas and Shastras, which support the
caste system. He suggests that these religious texts should be dismantled or re-
formed drastically to eradicate casteism. He acknowledged the need for religion
and advocated for reforming Hinduism by proposing a single standard religious text
accepted and recognised by all, the abolition of the priesthood, and requiring that no
priest who does not hold a sanad is deemed valid in law. Priests would be state
servants, subject to disciplinary action, and their number is limited by law to prevent
misuse of power. He emphasized that the priestly class must not mislead people,
stating, “Brahminism is the poison that has spoiled Hinduism”. Moreover, he asked
Hindus to re-examine their religion, acknowledge the evils of the caste system, and
decide whether to preserve their entire social heritage or retain only what is benefi-
cial for future generations. Hindus should understand that nothing is fixed or eternal,
and be open to revising outdated values.!”

Suggestions by Gandhi

Gandbhi believed that Hinduism might be a force for good and societal har-
mony if it were properly understood and applied. He advocated reforms from inside
the Hindu system in an attempt to reconcile caste customs with his idea of social
equality, viewing untouchability as a distortion of Hindu values. He advocated that
Hindus must have a charitable spirit and zeal in order to uplift the untouchables and
help them with the difficulties they face on a daily basis.'® According to him, the
only way to effect change was by nonviolent means. He underlined that ahimsa
(non-violence) and satyagraha (truth-force) should be the cornerstones of the strug-
gle against untouchability and caste prejudice. Furthermore, to empower the
untouchables and lower castes, he emphasised the importance of education and
advocated for moral education for all, ensuring that the excluded could make an
equal contribution to society and be respected by everyone. He underlined the ne-
cessity of influencing the upper castes’ consciences to view untouchables equally
and with respect.

CONSTITUTIONAL MEASURES TO ADDRESS CASTEISM IN INDIA

The Indian Constitution, adopted in 1950, aims to eliminate discrimination based
on caste in order to establish a just, equitable, and inclusive society. It contains
clauses that, by outlawing discrimination and ensuring that every citizen has equal
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access to opportunity, safeguard marginalised communities and advance social jus-

tice.”” Key constitutional provisions are :

° Article 14: Right to Equality

° Article 15: Prohibition of Discrimination

° Article 16: Equality of Opportunity in Public Employment
° Article 17: Abolition of Untouchability

° Article 19: Right to Freedom

i Article 21: Right to Life and Personal Liberty

° Article 21: Right to Life and Personal Liberty

Affirmative Action and Reservation Policies- These are enacted in order to
guarantee social justice and remedy past discrimination. These seats in legislatures,
government employment, and education are reserved for SCs, STs, and OBCs,
providing them with an opportunity to overcome historical disadvantages.”

CONCLUSION

Although the approaches and ideologies of Gandhi and Ambedkar differed
significantly, they shared the same goal of ending caste discrimination. The vision of
society appears to have strayed, despite its best efforts, and today’s leaders lack the
moral courage to carry on with the objective of uplifting the subjugated. Arguments
about casteism are still relevant today, which emphasizes how difficult it will be to
end the caste system. If we are to genuinely improve society and eliminate this
pervasive societal evil, we must either adopt their ideas or devise new ones. Moreo-
ver, the opposing viewpoints of the two leaders highlight how difficult it is to combat
caste-based prejudice and how different strategies are required to overcome in-
grained social injustices.

O
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Introduction

Women have a very important role to play in the national development of any
county. In a country like India, where Muslim Women areone half of the segment of
Muslim population, we cannot keep them out of the main Stream of the country’s
activities. According to 2011 census there are 14.2%. percent Muslim in India,
which is India’s largest minority groups. Among them about 7.2%. percent are
Muslim women in India. India is a democratic secular country and the Constitution
provides equal rights to all citizens irrespective of their religion. India’s constitution
has protected the rights of Muslims including Muslim women. But there are many
factors in which women are neglected in various aspect of development. Muslim
women generally have inadequate opportunities in areas related to social justice
issues, like equality, dignity, rights and status.

Even after seventy-six years of independence a major portion of Muslim
women belong to the most backward groups in the country. Although “Islamic i.e.
Ideology” gives equal rights and Social Justice to Muslim women, but factually there
are many differences between Islamic ideology and present practices related to
Muslim women in India. The lack of providing social Justice to Muslim women in
India is a crucial issue which is in need of urgent action.!

Objectives of the study
The main objectives of the present paper are to :-

(1)  Discuss the nature and aim of social justice in context of Islamic and modern.
ideology of social justice.

(2)  Analyze under the discourse of social Justice whether Muslim women are
getting equal rights and status which the “Quran” and “Hadith” visualized for
Muslim women.
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(3) Describe why Muslim women today are struggling for equal opportunities
and status and their distance away from the path of development.

(4)  Suggest some remedial measures while granting social Justice to muslim
women in India.

The methodology is mainly descriptive and analytical in the context of histori-
cal facts. So, as far as my knowledge is concerned, little work has been done on this
subject.

The Concept of Social Justice

The concept of social justice is an old concept which can be found in classical
Christian philosophical sources, from early Greek, philosophers like Plato and Aris-
totle. But the modern concept of social Justice first emerged in the 19th century, as
there were wide disparities in wealth distribution and their social standing perpetu-
ated through the social structure of the era. Social justice initially focused on issues
such as distribution of property and wealth due to the extreme levels of inequality.
Today Social justice hasshifted its emphasis on social-equality, human rights and
political participation and improving, the lives of disadvantaged and marginalized
groups who have historically faced discrimination in society. So the modern concept
of social justice is of the view that everyone deserves equal opportunities in terms
of'their rights and status. The goal of Social Justice is to enable equal participation of
people from all groups in asociety that is mutually shaped to meet their needs.?

“In a broader sense, social Justice means an idea of creating a society or
institution which is based on the principles of providing solidarity, equality, and re-
specting human rights and providing dignity.

Concept of Social Justice in Islam

Islam was born in an era where the ills of pre-Islamic society was spreading
everywhere during these times. At that point the teachings of Prophet Mohammad
created a revolution in that society Allah says in the Quran, indeed we sent our
messengers with clear signs and sent down with them the Book and Balance that
people may uphold justice.” (Al-Hadid, 57-25)

In Quran, Allah says- Be Just, that is closest to Godliness.” Social Justice in
Islam extends to the fact that [ will not be considered a Muslim if I go to sleep with
my stomach full while my neigbour sleeps hungry.

Islam has emphasized several principles of social Justice, so that- and duties
among members of the society may be justified and fairly organized. For most among
these principles are equality in, property distribution and fairness while granting
justice. So, social Justice in Islam lays emphasis on the revival of true Islamic form
of social justice from beginning till the present day.*

In Islam, women have equal status as men,as referred by fundamental text of
Islam- “The Quran”. The Holy Quransays “If you cannot maintainequality with
more than one wife marry only one or any Slave girls you may own. That will make
easier for youto avoid injustice.” (Surah an- Nisa 4;3). But the question arises today
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that where is the social justice, equality, dignity and status which the holy “Quran”
and “Hadith” visualized for Muslim women. These are the question which are going
to be dealt with here in this paper.

Muslim women and Social Justice, equality

Although Islamic ideology advocates equal rights and social Justice for Mus-
lim women, there are some communities within the Muslim society who have not
due in all affairs of their life. There are three ideological groups based on granting
Justice, equality and Status of Muslim women within the Muslim Community.

They are as follows:
(1) Islamic fundamentalists: -
Islamic fundamentalists advocate the Islamic principles at every

aspect of their life opposed to the western norms of democratic values and consider
that Muslim women should be confined to their homes in veils.

(2) Islamic neo—traditionalist: -
They are much in common with the fundamentalist. They believe: -
(i) Literalistic reading of Quran
(i1) Idealize theearly Islamic community
(iii1) Stress the wearing of the veil and oppose the public affairs,
(iv) Reject western norms and values
(V) Believe in five pillars of Islam.
(3) Islamic Liberalism:-

They believe in the Quran and Hadith and evaluate their significance in mod-
ern life. They believe in democratic norms, social justice, equality and liberty.5

Traditional outlook of the Muslim society is no doubt, one of the major rea-
sons for Muslim women being backward in India. Muslim women in India areone of
the most disadvantaged sections of thesociety in two ways, firstly beinga woman
and secondly believing in religious orthodoxy. Muslim society is a patriarchal society
where Muslim woman’ssocial position is confined within homeand veil according to
some narrations.®

Although Indian constitution guarantees certain fundamental rights to all In-
dian citizens including Muslim womensuch as: -

(1) Right to equality

(i1) Right to freedom

(iii) Right against exploitation

(iv) Right to freedom of religion
(v) cultural and educational rights.

There are constitutional provisions also which ensure gender equality and
Social Justice. Apart from, this some specific provision to ensure the rights of women
have also been incorporated in Directive Principle of State Policy.”
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The Shah Bano case is a key event in the development of Muslim women’s
social Justice. The creation of “Islamic feminism” emerged in 1990’s in response to
question about women rights in the context of Islam and predominantly Muslim
societies. Muslim movements such as- Muslim women’s Right Network (MWRN)
and Bharitiya Muslim Mahila Andolan ( BMMA) were founded in 2007 and 2011
respectively. Islamic feminists advocate a progressive and egalitarian aspect of
Islam, which grants women the same rights and opportunities as men. Muslim women
movement play a key role in the promoting the rights of Muslim women and in
combating discrimination and inequality that are faced by them in the society.?

The situation of Muslim women in India

The situation of Muslim women in India reflects a complex and unequal
society,characterized by a deep-rooted patriarchal society.

Muslim women in India face increasing marginalization due to institutional-
ized persecution of their community. The situationof Muslim women in India are
worst in terms of social, political educational and economical fields of develop-
ment.9

Social :-Muslim society is a patriarchal society, where Muslim women’s Social
position is confined within home and veil. Muslim communities are divided on caste
and class lines and under this preview Muslim women also come. The social issue
of Muslim women is closely followed by multiple marriages, Tripple Talak and aban-
donment without Mehar.

Educational:- Muslim women are logging behind in educational aspect Undoubt-
edly. Traditional outlook of the Muslim society is one of the majo reason for Muslim
women backwardness. The orthodox section of the community creates ahindrance
in women’s participation in higher educational institutions, although the constitution
gives the right of education at primary level to all children belonging to the age group
of 6 to 14, still less than 50 percent of Muslim women are literate even after 76
years of Independence. The illiteracy rate of Muslim women is much higher in
comparison to women belonging to other minority communities. The literacy rates
of women belonging to Christianity, Sikhim, Buddism and Jainism are 76 percent, 64
percent and 90 percent respectively. of Muslim women in higher education is a
mere 3.56% which is lower even than that of the scheduled caste (4.25%)*

Ranjit Bisnwas, IJSRE, Vol-4, issues 8, Angal-2016-P.5662.

Economical:- The economic situation of Muslim women in India is not good as
compared to other minority communities. A majority of the Muslim women in rural
areas are engaged in agricultural activities. In urban areas Muslim women are en-
gaged in tailoring, crafts, Zardozi and other small domestic occupations. Very few
Muslim women are engaged in professional and technical fields.

Political:- Muslim women in the modern era are underrepresented in state function,
politics and governance because ofthe patriarchal and feudal set up of the Muslim
Society. Some Muslim societies consider that politics is a dirty field for Muslim women

Social Justice and Muslim Women in India An Overview 63



and believe that women should be confined to their homes in their veils.

The representation of Muslim women in the parliament is merely 0.7%. which
comprises 7.2% of the general population, five of the 18th Lok Sabha since inde-
pendence have had no Muslim women member, and their number never crossed
four in the 543 Seats. Political representation of Muslim women in Lok Sabha and
State Assembly is very low.!

Conclusion

Some Muslim women are among the socially disadvantaged, educationally
and economically backward and politically marginalized group in India.

The Current status of Muslim women who are lagging behind is attributable
to the unnecessary societal norms imposed by ignorant people in the name of religion.

The lack of Social Justice and granting equal rights of Muslim women is a
crucial issue is need of urgent action.

Suggestions :

There are some suggestions which would be play a crucial role for the im-
provement of social justice of Muslim women in India. These are :-

(1) Strengthening social Justice and human rights mechanisms for the development
of Muslim women.

(2) Removing social evils against Muslim women.

(3) Creating more employment opportunities for Muslim women

(4) Setting up more Muslim women organization.

(5) Creating an opportunity for improving social, educational, economic and political
status of Muslim women in India.

(6) Creating opportunities for self-empowerment programme for Muslim women
like debate, Seminars conference etc.

The ministry of Minority affairs Govt of India is providing “Leadership devel-
opment of minority women scheme,” is one of the most important schemes for the
upliftment and empowerment of Muslim women in India.

In conclusion an improvement of Muslim women in India in terms of their
getting social justice and equal rights would depend on the attitudes of the people
towards gender equality. Muslim women in India need to actively participate in state
affairs in order to maintain democracy and this will enable in granting social Justice
to Muslim women in India.

m
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Abstract

This paper argues that India represents a unique and indig-
enous model of multiculturalism that cannot be adequately understood
through Western liberal frameworks. Unlike the Western idea of
multiculturalism—which emerged from Enlightenment rationalism, in-
dividual rights, and the politics of recognition—India’s pluralism is
rooted in a civilizational ethos that harmonizes diversity rather than
merely tolerating it. Drawing upon philosophical, historical, and so-
ciological perspectives, this study examines how Indian pluralism
evolved organically through centuries of cultural dialogue, religious
coexistence, and moral philosophy encapsulated in notions such as
VasudhaivaKutumbakam (the world as one family) and Sarva Dharma
Sambhava (equal respect for all faiths).

The paper contrasts India’s relational, community-oriented
pluralism with the rights-based, contractual multiculturalism of the
West, highlighting how the former fosters coexistence through ethical
interdependence rather than institutional accommodation alone. It also
challenges Western critiques that question India’s multicultural cre-
dentials by demonstrating that socio-political conflicts do not negate
the underlying civilizational commitment to plurality. Ultimately, the
study calls for a decolonized understanding of multiculturalism that
acknowledges India’s experiential model as a legitimate theoretical
paradigm capable of enriching global discourses on diversity and
coexistence.

Keywords: India, multiculturalism, pluralism, postcolonial theory,
civilizational ethos, decolonization

UGC Care Listed Journal



1. Introduction

The debate over multiculturalism has largely been shaped by Western liberal
theory, grounded in Enlightenment ideals of autonomy, individual rights, and cultural
recognition. Scholars such as Will Kymlicka (1995)' and Charles Taylor (1994)
advanced frameworks in which diversity is accommodated through liberal citizen-
ship and state neutrality. Within these paradigms, multiculturalism functions as a
political mechanism to manage cultural difference in plural societies. However, such
models are products of Western historical experiences—immigration, nation-state
formation, and liberal democracy—and cannot be universally applied to societies
whose histories and philosophies have evolved along different trajectories.

India presents one of the most enduring examples of multicultural coexist-
ence in the world, yet it remains insufficiently theorized within global academic
discourse. Western frameworks often interpret Indian diversity as a fragile patch-
work of religions, castes, and languages rather than as an integrated pluralist civili-
zation. This paper contends that India embodies an indigenous model of
multiculturalism—civilizational, ethical, and dialogical—that precedes and transcends
Western notions of cultural pluralism. Far from being an imitation of liberal ideals,
the Indian experience of diversity emerges from its own philosophical and moral
universe.

Historically, India’s pluralism has been cultivated through continuous encoun-
ters among multiple traditions—Vedic, Buddhist, Jain, Islamic, Sikh, and tribal—
each contributing to a shared moral vocabulary of coexistence. The Mauryan em-
peror Ashoka’s edicts, advocating compassion for all faiths, or Emperor Akbar’s
policy of Sulh-i Kul (universal peace) illustrate how pluralism was institutionalized
long before the rise of Western liberal democracies. Philosophically, the Indian
worldview locates diversity within a broader metaphysical unity expressed through
concepts like Ekam Sat Vipra Bahudha Vadanti (“Truth is one, the wise call it by
many names”). This orientation toward unity-in-diversity forms the ethical founda-
tion of India’s social life and political imagination.

Modern Indian thinkers—Mahatma Gandhi, Rabindranath Tagore, Swami
Vivekananda, and later Amartya Sen—reinterpreted this pluralistic inheritance within
the context of colonial modernity. Gandhi’s vision of Sarvodaya (the welfare of all)
and Tagore’s idea of universal humanism were not derived from Western liberalism
but from India’s dialogical traditions. Sen (2005)3 later described India as a
“civilizational argument,” a society where debate, dissent, and difference are intrin-
sic to collective life. Thus, Indian multiculturalism is not merely a social reality; it is
amoral and intellectual ethos embedded within its historical consciousness.

In contrast, Western multiculturalism, as formulated by theorists like Kymlicka
(1995)4, is primarily concerned with ensuring minority rights within a liberal state. It
focuses on balancing equality and difference through policies of recognition and
redistribution. While this model has been significant in addressing issues of immigra-
tion and ethnic diversity in Western societies, it remains limited by its emphasis on
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the individual and the state as primary moral agents. India’s pluralism, by compari-
son, operates through community networks, social interdependence, and spiritual
reciprocity rather than legalistic accommodation.

This divergence also reveals a deeper epistemological gap. Western political
theory views multiculturalism as a problem to be solved—how to manage diversity
within a cohesive polity—whereas Indian civilization treats plurality as a given con-
dition of existence. The Indian worldview does not seek to “tolerate” the other but
to engage with the other as an extension of the self. This relational approach is
visible in countless practices—from local syncretic festivals to linguistic federalism
and multi-faith neighbour hoods—where difference is normalized within shared ethical
frameworks.

Critics often argue that India’s social conflicts, particularly communal and
caste tensions, undermine its claim to multiculturalism. While acknowledging these
contradictions, this paper maintains that such tensions arise not from civilizational
deficiency but from political distortions of an otherwise plural ethos. As Ashis Nandy
(1983)% observes, colonialism disrupted India’s indigenous pluralism by imposing
rigid identity categories, converting fluid cultural interactions into fixed communal
divisions. Therefore, contemporary conflicts should be seen as residues of colonial
modernity rather than evidence against India’s multicultural spirit.

Furthermore, the Indian Constitution institutionalizes this ethos through provi-
sions guaranteeing religious freedom, cultural rights, and linguistic autonomy (Arti-
cles 25-30). India’s secularism—often misunderstood as Western separationism—
actually reflects Sarva Dharma Sambhava, implying equal respect rather than
exclusion of religion from public life (Bhargava, 1998)°. This model of “principled
distance” allows multiple communities to coexist within a shared democratic frame-
work without erasing their distinctive identities.

In this context, the central research question of this paper is: Can India’s
pluralistic tradition offer an alternative theoretical model of multiculturalism
distinct from Western liberal paradigms? The study seeks to demonstrate that
India’s civilizational pluralism constitutes a self-sustaining model grounded in ethical
coexistence, dialogical engagement, and cultural reciprocity. By comparing Indian
and Western frameworks, the paper aims to decolonize the discourse on
multiculturalism and propose India’s experience as a global resource for rethinking
coexistence in an age of cultural anxiety.

The following sections will first review dominant Western theories of
multiculturalism and their limitations in explaining non-Western realities. Subsequently,
the paper will explore India’s historical evolution as a pluralistic civilization, examine
the philosophical foundations of'its inclusivity, and critique Western misinterpreta-
tions that reduce Indian diversity to communalism. Through this comparative analy-
sis, the study aspires to illuminate how India’s indigenous pluralism challenges the
hegemony of Western epistemologies and contributes to a more holistic understand-
ing of multiculturalism as a global human condition.
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2. Conceptual Framework: Understanding Multiculturalism

The term multiculturalism has acquired wide academic and political signifi-
cance since the late twentieth century, especially within the liberal democracies of
the West. At its core, multiculturalism refers to the recognition, accommodation,
and coexistence of multiple cultural, ethnic, and religious identities within a single
political community (Parekh, 2000; Taylor, 1994)%. However, this seemingly inclu-
sive concept is far from uniform. Its meaning, scope, and philosophical grounding
differ according to the intellectual traditions from which it emerges.

In Western discourse, multiculturalism is primarily a response to the chal-
lenges of diversity in societies shaped by migration, colonialism, and modernity.
The concern has been how liberal states can uphold equality while recognizing cul-
tural difference without undermining social cohesion (Kymlicka, 1995)°. Thus,
multiculturalism in this context evolved as an extension of liberal political theory —
an attempt to reconcile individual rights with cultural membership. According to
Kymlicka (1995)1, members of minority groups require not only the same rights as
others but also group-differentiated rights that protect their cultural identities within
the liberal framework of justice. This view situates multiculturalism as a rights-
based arrangement that enables minorities to maintain their distinctiveness while
participating equally in civic life.

Charles Taylor (1994)", on the other hand, emphasizes the politics of rec-
ognition as essential to multicultural coexistence. For Taylor, individuals derive
their sense of identity through social recognition; thus, the denial of cultural recogni-
tion becomes a form of oppression. Liberal multiculturalism, therefore, seeks to
ensure that all cultural groups are acknowledged as equal bearers of dignity within
the public sphere. Yet, as Bhikhu Parekh (2000)'* notes, Western models often
struggle to transcend the boundaries of liberal individualism. By prioritizing rights
and equality, they frequently overlook the deeper ethical, communal, and historical
dimensions of cultural coexistence.

The Western model of multiculturalism, while normatively progressive, re-
mains embedded in the epistemology of modernity — the belief that the indi-
vidual precedes the community, and that the state functions as a neutral arbiter
among competing identities (Modood, 2013)". This understanding is shaped by the
European Enlightenment, where universal reason replaced religious authority, and
secularism became the guiding principle of public life. Consequently, diversity is
managed through law, policy, and institutional frameworks rather than through or-
ganic social practices. The emphasis lies in folerating difference rather than inte-
grating it into a shared moral world.

In contrast, the Indian experience of multiculturalism cannot be reduced to
such contractual or legalistic notions. India’s pluralism is not an outcome of modern
liberal democracy but a civilizational condition that long predates the modern
state. As Amartya Sen (2005) observes, Indian society historically nurtured a
“culture of argument” — an intellectual and moral openness that allowed multiple
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traditions to coexist without erasing their differences. This dialogical culture shaped
a social ethos where diversity was not perceived as a threat but as a manifestation
of cosmic and human plurality.

The conceptual foundations of Indian pluralism rest on ethical inclusivity
rather than juridical tolerance. Ancient Indian thought articulated this principle through
expressions such as Ekam Sat Vipra Bahudha Vadanti (“Truth is one, though the
wise call it by many names”) and VasudhaivaKutumbakam (“The world is one
family”). These formulations reflect a metaphysical understanding of unity-in-diver-
sity — not the homogenizing unity of a centralized ideology, but a harmonious inter-
dependence that values difference as intrinsic to the moral order (Panikkar, 1999)',
This vision of coexistence is relational and experiential, rooted in everyday practices
of dialogue, synthesis, and mutual respect.

Furthermore, Indian multiculturalism differs from Western models in its non-
binary conception of identity. The Western discourse typically operates through
dichotomies — majority/minority, secular/religious, public/private — which often
reinforce divisions rather than dissolve them. The Indian worldview, informed by
the plural strands of Hindu, Buddhist, Jain, Islamic, Sikh, and tribal traditions, con-
ceives identity as overlapping, fluid, and situational (Nandy, 1983)!¢, Cultural be-
longing is not an exclusive category but a shared continuum that allows for simulta-
neous identification across multiple axes of faith, language, and community.

Another critical distinction lies in the approach to secularism and state neu-
trality. In liberal Western thought, secularism is based on the strict separation of
religion and state — a principle intended to safeguard individual freedoms (Bhargava,
1998)". In India, however, secularism is better understood through the idea of Sarva
Dharma Sambhava — the equal respect and coexistence of all religions. As Rajeev
Bhargava (2010)'® explains, Indian secularism maintains a “principled distance”
from all faiths, intervening not to suppress religion but to ensure fairness among
diverse communities. This model reflects India’s civilizational ethos of balancing
spiritual diversity with civic unity.

The theoretical contrast may be summarized thus: while Western
multiculturalism is policy-driven, India’s multiculturalism is civilizationally sus-
tained. It does not depend solely on institutional design but on shared ethical dispo-
sitions cultivated over centuries. The Indian model’s strength lies in its capacity to
absorb diversity within a moral and cultural framework, where coexistence is not
negotiated through rights alone but practiced through empathy, ritual exchange, and
dialogical engagement.

Yet, the dominance of Western paradigms in global academia often obscures
these distinctions. Postcolonial scholars such as Ashis Nandy (1983)" and Raimon
Panikkar (1999)* have argued that the Western fixation with defining multiculturalism
through liberal categories represents an epistemic colonization — a tendency to
universalize European experiences as normative. Recognizing India’s indigenous
pluralism requires moving beyond these inherited frameworks toward a decolonized
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understanding of diversity that acknowledges non-Western civilizational experiences
as equally valid theoretical sources.

Thus, this conceptual framework establishes the foundation for the argument
advanced in this paper: that multiculturalism, when viewed through India’s civilizational
lens, reveals an alternative paradigm — one grounded not in tolerance but in rela-
tional harmony, not in individual rights but in collective ethics, and not in the state’s
neutrality but in society’s moral plurality. The next section will explore how this
indigenous ethos evolved historically through India’s encounters with diverse cul-
tures, religions, and philosophical traditions, making its pluralism both ancient and
living.

3. The Indian Experience: Historical and Philosophical Roots of Pluralism

India’s multicultural character is not a product of modern state policy but the
outcome of a long civilizational evolution that integrated diversity into its moral
and social fabric. From its earliest texts to contemporary constitutional principles,
Indian pluralism reflects an unbroken tradition of coexistence grounded in dialogue,
ethical reciprocity, and mutual respect.

Ancient and Classical Foundations

The roots of Indian pluralism can be traced to the Vedic and Upanishadic
worldview, where truth is seen as manifold and inclusive. The dictum Fkam Sat
Vipra Bahudha Vadanti (“Truth is one, though the wise call it by many names”)
from the Rig Veda epitomizes an epistemic openness that celebrates difference as
an expression of the same cosmic reality. Philosophical schools such as Hindu
Vedanta, Jainism, and Buddhism emerged not as antagonistic doctrines but as
dialogical participants within a shared moral universe (Panikkar, 1999)*!.

The Mauryan Emperor Ashoka (3rd century BCE) institutionalized this ethos
through his edicts advocating Dhamma, a universal ethical order grounded in com-
passion, tolerance, and inter-religious respect. His message — that one should honor
others’ faiths to strengthen one’s own — remains one of the earliest state articula-
tions of pluralism in world history (Thapar, 1997)*.

Medieval Syncretism

The medieval period witnessed a deep fusion of spiritual and cultural tradi-
tions through the Bhakti and Sufi movements. Thinkers like Kabir, Nanak, and
Chishti saints dissolved religious boundaries, promoting a shared devotion transcending
doctrinal rigidity. Emperor Akbar’s principle of Sulh-i Kul (universal peace) and his
experiment with Din-i-Ilahi reflected an attempt to institutionalize this inclusive vision
at the political level (Eaton, 2000)*. These movements demonstrated that India’s
pluralism was sustained through interfaith engagement, not mere coexistence.

Colonial Encounter and Modern Reformulation

Colonial rule disrupted India’s organic pluralism by imposing rigid religious
categories and promoting communal divisions (Nandy, 1983)*. Yet, modern Indian
thinkers sought to revive the civilizational ideal of unity in diversity.

Beyond Western Frames: Reimagining Multiculturalism through the Indian Civilizational Lens 11



. Mahatma Gandhi reinterpreted pluralism through Sarva Dharma Sambhava
(equal respect for all faiths), framing it as the ethical foundation of national life.

. Rabindranath Tagore envisioned India as a moral civilization that harmo-
nized differences without suppressing individuality (Tagore, 1917)%.

. Jawaharlal Nehru (1946)% called India’s composite culture “the palimpsest
of successive layers,” where each civilization left an imprint without erasing the
others.

Constitutional and Contemporary Continuities

Independent India’s Constitution institutionalized this plural ethos through guar-
antees of cultural, linguistic, and religious freedoms (Articles 25-30). Its secularism,
unlike the Western separationist model, enshrines equidistance and equal rever-
ence toward all religions (Bhargava, 1998)*. Despite contemporary challenges,
this civilizational continuity ensures that India’s pluralism remains a lived reality
rather than a political construct.

In essence, India’s multiculturalism is not an imported ideology but a
civilizational inheritance that evolved through centuries of moral negotiation and
cultural synthesis — a dynamic equilibrium between unity and difference that con-
tinues to define its collective consciousness.

4. Western Misreadings — The Critique of Liberal Multiculturalism

The Western discourse on multiculturalism, largely shaped by liberal political
theory, has often misread or oversimplified the Indian experience of diversity. The
core problem lies in the application of Western epistemological categories to
interpret non-Western civilizational realities. Multiculturalism in the West emerged
as aresponse to the challenges of immigration, minority rights, and post-Enlighten-
ment secularism. It is primarily concerned with managing cultural difference within
the liberal nation-state through institutional recognition, equality, and state neutrality
(Kymlicka, 1995; Taylor, 1994)*. This liberal model assumes that the state is the
primary guarantor of justice and that individual rights form the moral foundation of
diversity management.

However, when this framework is imposed on India, it distorts rather than
illuminates the nature of Indian pluralism. India’s multiculturalism is not a negoti-
ated consensus among competing communities, but a civilizational ethos em-
bedded in the collective consciousness of society. Diversity in India has historically
been experienced as a moral and spiritual continuum, not merely as a social fact
requiring legal regulation. As Parekh (2000)* notes, Indian diversity cannot be ad-
equately understood through the liberal lens of equality and recognition because it
operates on fundamentally different philosophical premises — interdependence, ethical
coexistence, and dialogical engagement rather than contractual tolerance.

Western theorists often mistake India’s civilizational pluralism for frag-
mentation. From colonial anthropology to modern political theory, India has been
portrayed as a land of contradictions—multiple religions, castes, and languages al-
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legedly held together by state authority rather than voluntary consent (Nandy, 1983)*.
This interpretation ignores that Indian pluralism long predates the modern state and
sustained itself through cultural negotiation, mutual respect, and overlapping identi-
ties. Indian social life has historically been regulated less by legal codification and
more by shared moral frameworks derived from the principle of Dharma, under-
stood as moral duty and relational balance.

The Western focus on rights and recognition is therefore inadequate to
grasp the Indian notion of coexistence, which emphasizes duties, responsibility,
and relational harmony. In India’s moral universe, the individual’s fulfillment is
inseparable from the well-being of the collective. As Sen (2005)* argues, the Indian
tradition of argument and dialogue reflects a civilization that sustains dissent without
disintegration. The culture of pluralism here is dialogical, not adversarial — it as-
sumes that difference is a natural and enriching feature of human existence rather
than a challenge to be managed.

Another critical misreading arises from Western conceptions of secularism.
The liberal separation of religion and state—designed to ensure neutrality in Chris-
tian-majority societies—has been mistakenly universalized as the standard model of
plural coexistence. In India, secularism is articulated through the principle of Sarva
Dharma Sambhava — “equal respect for all religions” — which seeks equidis-
tance and engagement rather than exclusion (Bhargava, 1998)*. The Indian state,
thus, does not withdraw from religion but maintains a balanced involvement to en-
sure harmony among faiths. This is fundamentally different from the Western “wall
of separation” model and reflects India’s deeper civilizational confidence in spiritual
diversity.

Furthermore, Western critiques often cite episodes of communal conflict as
evidence of India’s failure as a multicultural society. Such readings overlook that
these tensions are political and historical distortions, not civilizational flaws.
The enduring resilience of interfaith coexistence — from shared festivals to
intercommunal solidarity — demonstrates that India’s pluralism operates at a level
deeper than formal politics. Its plural ethos continues to manifest through everyday
cultural practices that resist homogenization despite modern pressures.

In essence, India’s experience exposes the epistemological limits of West-
ern liberal multiculturalism. The liberal approach remains procedural, rights-
centric, and state-dependent, while the Indian model is organic, ethical, and commu-
nity-cantered. The former seeks to manage diversity; the latter celebrates it as a
moral condition of existence. To understand India’s multiculturalism, therefore, one
must move beyond Western frameworks and acknowledge its civilizational logic
of coexistence, where plurality is not tolerated but embraced as intrinsic to human
flourishing,

5. Comparative Analysis — India vs. Western Models

The distinction between India’s multiculturalism and Western liberal models lies in
their philosophical foundations, moral orientations, and sociopolitical ex-
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pressions. While both aim to sustain diversity within a shared political framework,
their approaches diverge fundamentally in purpose and method.

Western multiculturalism evolved within the modern nation-state and is
deeply rooted in Enlightenment liberalism, emphasizing individual autonomys, le-
gal equality, and cultural recognition (Kymlicka, 1995; Taylor, 1994)*” 1t views
cultural pluralism as a challenge to be managed through institutional frameworks
and rights-based guarantees. The goal is to ensure minority inclusion without com-
promising civic unity. Consequently, Western states conceptualize diversity prima-
rily as a policy problem, secking administrative balance rather than ethical synthe-
sis (Parekh, 2000)%.

In contrast, the Indian model of multiculturalism is civilizationally sus-
tained rather than state-constructed. Diversity in India is not an outcome of modern
liberal thought but an inherent social reality embedded in centuries of coexistence.
Its pluralism functions through moral interdependence, dialogical interaction, and
shared ethical traditions such as Dharma, VasudhaivaKutumbakam, and Sarva
Dharma Sambhava (Sen, 2005; Panikkar, 1999). Rather than managing diversity
through rights, India harmonizes it through reciprocity and relational duty, per-
ceiving difference as an intrinsic component of social order.

Dimension Western Model Indian Model

Philosophical Liberal individualism, Civilizational pluralism,

Basis equality, rights moral duty, harmony

View of Diversity | Managed through state policy | Lived as ethical interde
pendence

Secularism Religion—state separation Equal reverence for all faiths

Identity Minority—majority dichotomy |Overlapping and relational
identities

Goal Recognition and inclusion Harmony and coexistence

The Western paradigm is procedural and juridical, while the Indian para-
digm is ethical and experiential. One seeks to guarantee coexistence through law;
the other cultivates it through culture. India’s model, though not free from con-
flict, demonstrates a resilience grounded in its moral imagination rather than institu-
tional coercion.

Thus, India’s civilizational pluralism offers an alternative epistemology of
multiculturalism, expanding the discourse beyond Western liberalism toward a
more holistic, value-cantered understanding of coexistence.

6. India’s Indigenous Ethos of Multiculturalism in the Contemporary Context

India’s multiculturalism is not an abstract ideal confined to its past; it contin-
ues to shape the constitutional, cultural, and social foundations of the modern
republic. Despite globalization, political polarization, and religious tensions, the In-
dian ethos of pluralism remains deeply rooted in everyday practices and the con-
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stitutional imagination of the nation. The resilience of this pluralism stems from
India’s civilizational heritage, which perceives coexistence not as a policy necessity
but as a moral condition of being.

The Constitution of India (1950) institutionalized this ancient ethos by trans-
lating civilizational values into democratic principles. Articles 25 to 30 guarantee
freedom of religion, cultural autonomy, and minority rights, ensuring that every
community can preserve its identity within a shared political framework. India’s
secularism, as theorized by Bhargava (1998), is distinct from Western separationist
models. It represents principled distance—a dynamic balance where the state
maintains equidistance from all religions while engaging positively to promote justice
and harmony. This constitutional design reflects India’s belief that diversity strength-
ens democracy, rather than undermines it.

At the societal level, India’s multiculturalism thrives through the intermin-
gling of traditions. Shared festivals, linguistic coexistence, interfaith cultural ex-
pressions, and localized syncretic practices—such as the Sufi-Bhakti heritage—
continue to sustain inter-community bonds. As Sen (2005) notes, this culture of
dialogue and public reasoning forms the bedrock of India’s pluralist democracy.
Unlike the Western model, which often treats difference as a challenge to govern-
ance, Indian pluralism celebrates it as a source of moral enrichment.

Contemporary India, however, faces serious challenges to this plural ethos.
The rise of identity-based politics, economic inequality, and global ideological
influences have at times intensified polarization. Yet, these conflicts should not be
mistaken for the erosion of pluralism itself. Rather, they reveal tensions between the
civilizational ideal of coexistence and the modern politics of exclusion. In-
dia’s long tradition of internal reform movements—from Buddha’s ethical universalism
to Gandhi’s Sarva Dharma Sambhava—demonstrates its capacity to self-correct
through moral introspection and dialogue (Nandy, 1983).

Moreover, the Indian diaspora and global recognition of its multicultural de-
mocracy underscore that this model continues to inspire beyond its borders. India’s
engagement with multiple languages, religions, and philosophical systems shows
that diversity, when grounded in ethical reciprocity, can coexist with national unity.
This is evident in the functioning of its federal structure, where regional and linguis-
tic diversity are accommodated without fracturing the whole (Nehru, 1946).

Thus, the Indian model of multiculturalism remains distinctively indig-
enous—a living, adaptive ethos that harmonizes ancient moral insights with modern
constitutionalism. It rests not on abstract liberal principles but on a civilizational
understanding that humanity’s spiritual and cultural plurality is an expression of the
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same universal truth. In a world increasingly fractured by identity politics, India’s
example reaffirms that pluralism, when rooted in ethical imagination, can serve as
the most sustainable foundation for democratic coexistence.

7. Counterarguments and Responses

Any defence of India’s multiculturalism must engage with its internal con-
tradictions and the external criticisms that question its authenticity. Critics—
particularly from Western liberal and postcolonial traditions—have argued that In-
dia’s pluralism is fragile, hierarchical, and inconsistent. Internally, challenges such
as caste discrimination, communal violence, and gender inequality are often cited as
evidence that India’s diversity functions more as a social mosaic of divisions than
as a coherent multicultural system (Chatterjee, 1993). However, a closer examina-
tion reveals that these challenges, though real, do not negate the civilizational ethos
of coexistence; rather, they expose the tension between inherited moral ideals and
evolving social realities.

From a Western perspective, scholars often claim that India’s pluralism lacks
the structural guarantees of equality present in liberal democracies. The liberal ar-
gument assumes that multiculturalism is meaningful only when it is mediated through
rights, legal protection, and political recognition (Kymlicka, 1995). Yet, this critique
overlooks the fact that India’s pluralism operates not solely through state institu-
tions but also through social ethics embedded in daily interactions and cultural
practices. The durability of intercommunal coexistence—despite occasional vio-
lence—illustrates that pluralism in India is a lived moral experience, not a policy
construct.

Communal conflicts, though visible, represent political instrumentalization rather
than civilizational failure. As Nandy (1983) argues, colonial modernity fractured
India’s dialogical culture by imposing rigid religious and communal identities. These
divisions were aggravated by postcolonial politics, yet the enduring fabric of interfaith
trust in rural and urban life demonstrates a deeper moral continuity. Even after
episodes of tension, communities frequently return to cooperation, suggesting that
pluralism in India regenerates itself through cultural memory and moral
reciprocity.

The caste system is another common target of critique, often portrayed as
inherently incompatible with multicultural ideals. While caste-based inequality has
indeed been a persistent injustice, it must be distinguished from the broader civilizational
value of plural coexistence. The reformist traditions of Buddhism, Bhakti, and mod-
ern social movements led by figures like Gandhi and Ambedkar exemplify India’s
internal capacity for self-critique and ethical renewal (Sen, 2005). These move-
ments sought not to abandon pluralism but to democratize it by aligning spiritual
equality with social justice.

Thus, India’s multiculturalism should not be judged by its failures but by its
capacity for moral regeneration. Its strength lies in its reflexive ability to accom-
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modate dissent, reform contradictions, and sustain unity through ethical dialogue.
The existence of inequality or conflict does not invalidate India’s plural ethos; rather,
it affirms its resilience in reconciling diversity through continuous moral evolution.

8. Decolonizing Multiculturalism — The Way Forward

To understand India’s multiculturalism merely through Western liberal cat-
egories is to misrecognize its philosophical essence. The next intellectual step, there-
fore, is not only to defend India’s model but to decolonize the very idea of
multiculturalism—to liberate it from Eurocentric assumptions and reimagine it
through plural civilizational experiences. Decolonizing multiculturalism entails ac-
knowledging that cultural coexistence can emerge not only from political liberalism
but also from ethical and spiritual worldviews that have evolved independently
of Western modernity.

The Western discourse, though valuable in its emphasis on rights and inclu-
sion, remains limited by its historical context and epistemic boundaries. It evolved
as a corrective to the homogenizing tendencies of the European nation-state, em-
phasizing equality through legal frameworks (Taylor, 1994; Kymlicka, 1995). How-
ever, this model is inherently procedural—it seeks to manage diversity rather than
internalize it as a moral value. India’s experience challenges this procedural liberal-
ism by demonstrating that multicultural harmony can be sustained through ethical
imagination, not merely institutional engineering.

Decolonizing multiculturalism requires moving from a politics of tolerance
to a philosophy of coexistence. In India, diversity is not negotiated through con-
frontation but through dialogue—what Panikkar (1999) calls the “intra-religious dia-
logue,” where understanding grows through empathy and self-transformation rather
than competition. This dialogical spirit is what makes Indian pluralism civilizational
rather than political. It assumes that truth itself'is plural, and therefore, every tradi-
tion, however distinct, contributes to the realization of the universal.

This approach offers valuable insights for the global discourse on
multiculturalism. As globalization intensifies cultural encounters and identity con-
flicts, the Western liberal model often reaches its limits, oscillating between assimi-
lation and separation. The Indian paradigm, in contrast, offers a relational on-
tology—a worldview in which difference is not a problem to be solved but a reality
to be harmonized. The emphasis on VasudhaivaKutumbakam (“the world is one
family”) provides an ethical vocabulary that transcends borders, proposing a vision
of global coexistence grounded in compassion and reciprocity rather than in mere
legal recognition.

Furthermore, decolonizing multiculturalism means reclaiming intellectual au-
tonomy for societies whose experiences of diversity are civilizational, not migra-
tory. The Indian case invites scholars to develop post-Western frameworks of
multiculturalism that integrate ethics, spirituality, and community into the political.
This does not reject Western theory but complements it by expanding its moral
and cultural horizon.
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In the contemporary world marked by polarization, the Indian experience
demonstrates that enduring pluralism cannot be sustained by rights alone—it re-
quires a shared moral consciousness. By reinterpreting multiculturalism through
India’s civilizational ethos, global thought can move toward a more inclusive and
humane understanding of coexistence, one that honors diversity as a path to unity
rather than an obstacle to it.

9. Conclusion

India’s multiculturalism represents far more than the coexistence of multiple
religions, languages, or ethnicities—it embodies a civilizational philosophy of unity
in diversity that has evolved over millennia. This study has argued that India’s
pluralism is neither a derivative of Western liberalism nor an accidental social phe-
nomenon. It is a deeply embedded moral worldview, sustained by ethical tradi-
tions, dialogical reasoning, and a shared sense of humanity that transcends rigid
identity boundaries.

The comparison between Western and Indian models of multiculturalism re-
veals two distinct paradigms. The Western model, born out of the Enlightenment
and the modern nation-state, is rights-based and procedural, seeking to regulate
diversity through institutional inclusion and legal equality. India’s model, by contrast,
is ethical and experiential, grounded in cultural interdependence and mutual re-
spect. It treats difference not as a political problem but as a spiritual and moral
opportunity—a path toward social harmony.

Through its civilizational evolution—from Ashoka’s moral pluralism to the
Bhakti—Sufi syncretism and the inclusive vision of Gandhi and Tagore—India has
continuously reaffirmed that diversity need not threaten unity. Its Constitution, in
enshrining freedom of belief, cultural autonomy, and secularism as equal rever-
ence for all, continues this ancient commitment in modern democratic form.

The paper also acknowledges India’s internal contradictions—communal ten-
sions, caste inequality, and political polarization—but argues that these do not invali-
date its plural ethos. Instead, they highlight the dynamic and self-corrective ca-
pacity of Indian civilization. The country’s moral imagination allows it to critique,
reform, and renew itself without abandoning the ideal of coexistence.

In an era of global fragmentation and rising ethnonationalism, India’s indig-
enous model of multiculturalism offers a compelling alternative paradigm—one
that moves beyond tolerance to active empathy, beyond rights to responsibilities,
and beyond state policy to social ethics. It demonstrates that pluralism, when grounded
in moral dialogue and shared humanity, can sustain unity without uniformity.

Ultimately, India’s experience reminds the world that multiculturalism need not be
managed; it can be lived—as an enduring act of coexistence, compassion, and
civilizational wisdom.
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Abstract

The philosophy of checks and balances embedded in thelndian Con-
stitution is the cornerstone of Indian’s federal democracy. The Indian judici-
ary, empowered under Article 142" (in the name of ‘complete justice’) of the
Constitution, has consistently struck a refined balance among the legislature,
executive, and judiciary through the procedures of ‘judicial review’ and ‘ju-
dicial activism’.The recent case, ‘State of Tamil Nadu vs. Governor of Tamil
Nadu (2024)*’, has again highlighted the Indian judiciary’s adherence to
accountability concerning the Indian Constitution, signalling the broader
scope of judicial review.This research paper focuses on highlighting the im-
portant and relevant tool in the hands of the Indian judiciary for ensuring
the sustenance of the rule of law and substantive justice, that is, judicial
activism’. This paper presents an in-depth historical background of the emer-
gence of the concept and nature of judicial activism in India, along with a
theoretical analysis of the significant judicial cases through which the judici-
ary has evolved from the journey of judicial review to judicial activism now.
Since India’s Constitution is the lengthiest in the world, with various implicit
and unexpressed but inculcating norms that need a lawful interpretation in
different periods and changed circumstances by an unbiased institution, in
such a scenario Indian judiciary, being the sole interpreter of constitutional
laws, has played a responsible role in establishing the constitutional validity
among the people of India through being a sui generis agency.The process of
Judicial activism has not only warned the legislature to take more cautious
action,but it has also pressured the executive to implement laws accountably
and not allow politics to overtake justice. The findings of this paper show
that judicial activism has helped sustain the implicit constitutional values
and morals of Indian democracy and maintain citizens’ belief in the Indian
judicial  system as the sole preserver of their fundamental rights.
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INTRODUCTION

India, the largest democratic country, also has the world’s highest population
and the greatest diversity. Managing such a diverse population imposes great re-
sponsibility on the Indian administration. And in this, the Constitution has served as
a lighthouse, guiding the righteous path towards the values of equality, fraternity,
liberty, justice, and morality, which have now become an integral part of Indian
society. In today’s time, it is impossible to think about living a life without these basic
rights. All the democratic countries are governed by an organization called the gov-
ernment. The government establishes certain rules and regulations to ensure law
and order and administer justice in the country, allowing people to live peacefully.
Imparting uniform justice to all in all scenarios sometimes does not serve justice to
all citizens of the country. Because humankind is an evolving entity over time and
space, changes must be made according to the demands of time, and this is also the
case with the concept of justice, which has been a highly debated topic fora long
time. Ithas varied according to the place, time, situation, and person.

The Indian parliamentary system governs through the supremacy of the con-
stitution, unlike some other authoritarian and theocratic countries. The Constitution
is a document that contains the fundamental laws and rules governing the country.
Earlier, there were monarchical systems, ruled by one person. The running of ad-
ministrative systems depended on their choices; there was neither the concept of
equality nor a defined idea of justice. But in today’s world, countries are ruled by the
constitution either in written or unwritten form. The people of India wrote the Con-
stitution to safeguard themselves from oppression by others and to ensure ‘just and
dignified existence’ for all citizens. In this context, the role of the judiciary, facili-
tated through the mechanism of judicial activism, comes into play. The term ‘judicial
activism’ is not mentioned or defined in the Indian Constitution; rather, it is the
product of evolving Indian judicial practices.3 With the demand for time, it has
become an important tool to keep a check and balance on laws in the country if
practiced on rational grounds within the limits of the federal mechanism.

‘Judicial Activism’ is a concept that represents the innovation of the judiciary.
It describes a mindset or strategy in which judges act according to their conscience
rather than adhering to the customary role of interpreting laws from the constitution
or other judicial codes and applying them in a general manner. Under this, they
actively mould and shape policy by making choices that are perceived as creating
new laws, frequently based on public or political concerns, and sometimes to claim
the supremacy of the judiciary over other organs of the government, but with a
positive approach. This idea is frequently contrasted with judicial restraint, which
holds that judges should not intervene in legislative or executive decisions unless
they blatantly breach the rule of law or impede the constitutional process.

Judicial activism allows the judiciary to protect individual rights, address injus-
tices, and make new laws for modern societal needs. Famous instances of judicial
activism from throughout the world include historic judgments by the United States
Supreme Court, such as Brown v. Board of Education®, which eliminated racial
segregation in schools, and Roe v. Wade®, which secured the right to abortion.
These judgments had significant social impacts and are often cited in discussions
about the judiciary’s role in shaping law and creating a justifiable society.
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For several reasons, including the court’s ability to actively participate in safe-
guarding fundamental rights, promoting justice, and preserving constitutional values,
judicial activism is considered crucial in democratic countries. There would be a
threat of increasing authoritarianism in society if no concept of judicial activism
prevails. If the legislature and executive bodies are left without checks and bal-
ances, then justice would be difficult to attain. If justice needs to be established, then
there must be an authority that looks after whether the policies made by the govern-
ment are useful for the majority or not. In this, the judiciary appears as a responsible
guardian to have an eye on the lawmakers and law enforcers. As it is said that
“change is the only constant thing”, the interpretation of the constitution also needs
to be altered over time. Accordingly, it was the farsightedness of the Constituent
Assembly that led them to formulate the Indian Constitution in a manner that allows
for amendments to meet situational demands.

Constitutional Provisions for Judicial Review

Though the Indian Constitution does not provide any specific provision that
directly empowers the judiciary for judicial review, numerous sections indirectly
establish the foundation for its practice. Based on this, the Indian Judiciary not only
works proactively but also justifies its action on the grounds of being ‘the preserver
of the Indian Constitution and Constitutional customs and morals’. Several provi-
sions in the Constitution providefor the practice of judicial review, including the
following—

In India, judicial review is based on Article 137 of the Constitution, which
prohibits laws that violate basic rights. It proclaims that any law that is inconsistent
with or violates basic rights (Part III of the Constitution) is null and invalid. This
article empowers the judiciary to take action against individuals who violate citizens’
basic rights. This article acts as a check against legislative excess, giving the court
the authority to evaluate and overturn invalid laws. Its laws also promote account-
ability and protect the values of justice and equality in India.

Remedies for the enforcement of rights

Another important article that safeguards the judicial review is Article 328 of
the IndianConstitution, which establishes constitutional remedies and enables citi-
zens to petition the Supreme Court directly for the enforcement of their basic rights.
This article empowers the Supreme Court to issue directives or writs to ensure the
protection and safeguarding of constitutional rights.

Power of High Courts to issue certain Writs (Article 226) °

This article empowers the High Court to issue writs for the enforcement of
fundamental rights and other legal remedies. This guarantees that activities by pub-
lic bodies do not violate constitutional requirements and permits citizens to petition
the High Court for redress of complaints.
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Inconsistencies in Laws

Laws enacted by the parliament and the state legislature may occasionally
vary. Hence, Articles{251 and 254}' deal with the inconsistencies in statutes. In
this situation, union law, as enacted by parliament, prevails, and state law becomes void.

Other important articles in the Indian Constitution provide support to the mecha-
nism of judicial review, viz. —
a)  Article (131-136)"! authorizes courts to resolve conflicts between the Un-
ion and States, upholding the Constitution in governance and jurisdiction issues.

b)  Article 137'2 empowers the Supreme Court to examine its own judgments
and orders, supporting the judicial review principle.

¢)  Article 245%3specifies the scope of the authorities of Parliament and the
State legislatures. It indicates that every law made by them must adhere to the
Constitution.

d)  Article 246"defines the subjects on which the Union and State legislatures
can legislate. It assures that the legislative powers of each body fall within the
Constitution.

In light of the implicit and explicit powers and responsibilities mentioned in the
Constitution and assigned to the judiciary, the Indian judiciary has performed its
functions in accordance with the requirements and demands of the time. Sometimes
performing general adjudication and sometimes more active adjudication, which is
called today’s ‘judicial activism’.

Types of Judicial Review in India

Based on various judicial cases and related adjudication, for the sake of a
systematic understanding of its functioning and its nature, we see the three dimen-
sions of judicial review in India:

. Related to Legislative Actions

. Related to Administrative Actions
. Related to Judicial Decisions

a) Review of Legislative Actions

The judiciary is the protector of fundamental rights. It has the authority to analyze
bills enacted by the legislature to verify that they do not contradict the constitution.
This involves determining whether a legislation is consistent with the requirements of
the constitution. If a court determines that a statute violates the Constitution, it may
declare it unconstitutional and in valid. For example, “In its landmark judgment
in Golakhnath v. State of Punjab Case (1967)V'5, the Supreme Court asserted the
power of judicial review over constitutional amendments, holding that fundamental
rights were immutable and beyond the amending power of Parliament.”

b) Review of Administrative Actions

Administrative acts are decisions or actions made by government authorities
or agencies. The judiciary has the jurisdiction to assess these activities to ensure
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that they are legal and fall within the extent of authority assigned to these entities. If
an administrative action is shown to be arbitrary, discriminatory, or unfair, the court
may intervene and overturn the decision. The execution of laws needs to be fair.

For example, the Supreme Court and Delhi High Court took a strict stance in the

mid-2000s, initiating a “sealing drive” to address the widespread unlawful building
and commercial usage of residential properties in Delhi, which violated master plans

and legislation, often with the knowledge of municipal officials. The court ordered
municipalities to seal (shut) thousands of unauthorised commercial operations in
residential areas and personally oversaw the campaign, despite the inactivity and
corruption of local administrative entities. Similarly, in 2017, in the case of State of
Tamil Nadu v. K. Balu'®, the Supreme Court banned all liquor shops within 500
meters of any national or state highway across India, citing the high number of road
accidents caused by drunk driving and linking itto the Right to Life under Article 21

of the Indian Constitution. This verdict overturned the state government’s licensing
decisions and prioritized public safety over state revenue.

¢) Review of Judicial Decisions

Within the Indian constitutional framework, the principle of judicial review
encompasses not only the scrutiny of legislative and executive actions but also ex-
tends to the judiciary’s re-examination of its precedents. This inherent power of
self-correction, exercised primarily through the mechanism of curative and review
petitions, allows the Supreme Court and High Courts to rectify jurisprudential errors
and adapt doctrinal interpretations to evolving societal norms and complexities. This
process is fundamental to maintaining the dynamism of the legal system, ensuring its
continued legitimacy and responsiveness to transformative constitutional challenges.
For example, the Supreme Court demonstrated critical self-review in Joseph Shine
v. Union of India (2018) by overturning its regressive precedents in Sowmithri
Vishnu (1985) and V. Revathi (1988)"". The Court rectified its earlier jurispru-
dence by striking down ‘Section 497 of the Indian Penal Code’, declaring it a viola-
tion of ‘Articles 14, 15, and 21 of the Constitution’. This act jettisoned patriarchal
assumptions and affirmed the constitutional values of individual dignity, equality, and
autonomy within marriage.

Once again, the Supreme Court has expanded its scope on the very recent
report titled, “City hounded by strays and kids pay price”, published on 28th July. In
this report Supreme Court of India, suo moto, ordered Delhi-NCR to clear localities
of stray dogs within eight weeks, and house them in shelters and ensure none were
released back on August 11, 2025." But, later, massive public protests forced the
Court to modify its earlier suo moto directives and allowed the release of captured
dogs into their original places of habitation after being dewormed and vaccinated."”
This shows that though the Supreme Court has suo moto power but it sometimes
does not analyze all the dimensions of the matter and does hasty generalization,
which is unexpected to be performed by the supreme law agency of India.
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Interaction between the Legislature and the Judiciary before the concept
of Judicial Activism in India

Although Indian integrated judicial system operates on the principle of check
and balance and conducts a critical review of all the executive as well as legislative
actions taken by both the executive and the legislature on the questions of constitu-
tional issues, when we observed the pro- active behaviour of judiciary in India, we
generally found that judicial activism cases were always adhered between judiciary
and the legislature.

After independence, India underwent progressive growth and came to terms
with the various facets of national governance. It has been observed that the rela-
tionship between the judiciary and the legislature was different compared to today.
At that time, the legislature had made numerous modifications to the constitution on
its own, disregarding the constitutional spirit of checks and balances, and sometimes
even exceeding the limits, because judicial activism was not a concept in India. The
court was not initially identified as a directing agency to the legislature in cases of
breach of constitutional values and provisions, which is why the decisions were
scarcely reviewed. It was easier for the government to make rules in its favour.
There are certain cases where the legislature has surpassed the constitutional mor-
als and conventions inthe following ways-

1. The case of A.K. Gopalan v. State of Madras (1950) ?° is a foundational
judgment in Indian constitutional law concerning the scope of preventive detention
and fundamental rights. The petitioner, a communist leader, challenged his detention
under the Preventive Detention Act of 1950?!, contending that it violated his rights
under Articles 19 (1)(d) (freedoms of movement, etc.)??, 21 (right to life and per-
sonal liberty)?, and 22 (protections against arrest and detention)?* of the Indian
Constitution.

In its ruling,the Supreme Court adopted an exceedingly narrow interpretation
of fundamental rights. It declared that the fundamental rights were distinct and
could not be interpreted in tandem. Consequently, while the detention curtailed
Gopalan’s liberty, the Court upheld its legality, asserting that the state had followed
the procedure set by law as required by Article 21. This judicial posture reflected a
period of restraint, where the Court deferred to the legislature and employed a
narrow construction of liberty. This approach would later be reconsidered in subse-
quent jurisprudence.

2. The case of State of Madras v. Champakam Dorairajan (1951) *° repre-
sents a foundational precedent in Indian constitutional law. The litigation contested
the constitutional validity of a Communal Government Order issued by the State of
Madras, which instituted a caste-based quota system for admissions to state educa-
tional institutions. The petitioner, Srimathi Champakam Dorairajan, a qualified Brah-
min candidate, was denied admission to a medical college according to this quota
policy. The Madras High Court ultimately ruled the order unconstitutional, empha-
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sising the supremacy of fundamental Rights in the Indian Constitution. The court
pronounced that while the Directive Principles of State Policy provide guiding ob-
jectives for governance, they remain subordinate to and cannot infringe upon the
justifiable Fundamental Rights guaranteed to citizens. This landmark decision un-
derscored the primacy of the right to equality and the prohibition of discrimination
based on religion, race, caste, or sex as enshrined in Articles {14, 15, and 16}%.
The court’s decision to strike down the quota order for violating fundamental rights
forced a major constitutional change. This ruling was the direct catalyst for the First
Amendment, which introduced Article 15(4)* This new clause explicitly empow-
ered the state to create special provisions for socially and educationally backward
classes, fundamentally reshaping India’s concept of equality from sameness to one
that includes equitable opportunity.

3. In the case of Shankari Prasad v. Union of India (1951)®, the major
issue was thefirst amendment to the Indian Constitution, which established land
reform legislation and contested property rights under Article 31 (Right to Prop-
erty)? was the main issue. The petitioner claimed that some fundamental rights
were violated by the change. However, the Supreme Court upheld the modification,
concluding that Parliament has the authority to modify any section of the Constitu-
tion, including the clauses dealingwith basic rights. The judiciary was restrained dur-
ing this time, allowing the legislature to amend the Constitution.

4. The identical legal approach used in Shankari Prasad was replicated in Sajjan
Singh v. State of Rajasthan (1965)* Once again, the Supreme Court backed
Parliament’s authority to modify the Constitution, even if doing so would compro-
mise fundamental liberties. Changes to land reform legislation that limited property
rights were a point of contention in the case. The court ruled by a 3-2 vote that
amendments made in conformity with Article 3683 of the Constitution were per-
missible and might even alter fundamental rights. This decision exemplified the con-
servative judicial mindset that prevailed before the emergence of judicial activism,
as well as the judiciary’s reluctance to engage in legislative matters.

These instances demonstrate how, before the rise of judicial activism, Indian
courts strictly adhered to a literal expounding of the laws and the Constitution. The
Judiciary largely deferred to the legislative and executive branches and avoided
getting involved in policymaking. This concept emphasized judicial restraint, arguing
that the court’s job was to interpret the law as stated, rather than actively shaping
social and political policy.

Emergence of Partial Judicial Activism:

In the late 1965s, we saw a smooth shifting of the Indian Judiciary from the
conventional perspective to a more assertive and proactive role, when partial judi-
cial activism was reflected in some cases. This transition was largely the result of
parliamentary overreach of the Constitution, which forced the Judiciary to broaden
its interpreting powers to defend fundamental rights and enforce constitutional
responsibility. The Judiciary actively participates in addressing social justice, envi-
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ronmental protection, and governance-like issues. It also established a culture of
judicial oversight that continues to reshape Indian democracy, and following the
checks and balances idea, with the self-imposed limits of the principle of separation
of powers. The initial reflections of activism are-

1. The case of Keshav Singh vs. Speaker, Legislative Assembly and Ors.,
(1965)** dealt with the power struggle between the Judiciary and the Legislature.
The problem began when Keshav Singh, a citizen, was imprisoned for contempt by
the Uttar Pradesh Legislative Assembly for printing a leaflet that it deemed de-
famatory. Singh successfully contested his arrest in the High Court, which granted
him interim bail. In response, the Legislative Assembly voted a motion declaring that
the judges are responsible for the order to be in contempt. The Supreme Court
intervened, stating that the courts may review legislative decisions and that they
could defend individual rights even when the legislature was at odds with them. This
decision finally established the judiciary’s role as the final arbitrator of constitutional
legitimacy, ensuring that no institution, no matter how strong, could act absolutely
outside of the parameters of the Constitution.While this is not a quintessential
example of judicial activism, it indicates the judiciary’s increasing independence in
defending constitutional rights.

2. The Golak Nath v. State of Punjab (1967) case is still considered to be
from the pre-judicial activism era, despite being a landmark case in the legal system.
The Supreme Court had to decide in this case whether Parliament might alter fun-
damental rights under Article 368 or not. The court overturned its prior findings in
the Shankari Prasad and Sajjan Singh cases, ruling that the parliament could not
modify the Constitution in a way that would violate the Fundamental Rights. Ac-
cording to the court’s interpretation, fundamental rights are “transcendental” and
“immutable,” and any legislation that restricts or eliminates them violates the consti-
tution. ¥

This decision was reversed by the 24thConstitutional Amendment, which em-
powered Parliament to change any portion of the Constitution, including fundamen-
tal rights.* However, the case is notable in the history of judicial review in India
since it was the first major court intervention in the field of constitutional
modifications. While this decision prevented the amendment of fundamental rights,
the court continued to play a relatively passive role and avoided taking a leading
position in addressing more general social justice issues.

3. The “Banking Companies (Acquisition and Transfer of Undertakings) Act,
1969% was contested as unconstitutional in theR.C. Cooper v. Union of India
(1970)% case, sometimes referred to as the Bank Nationalization Case.R.C. Cooper,
the petitioner, claimed that this nationalization violated his right to property under
Article 31of the Constitution. The owners of the nationalized banks were not suffi-
ciently compensated according to the law, so the Supreme Court decided that the
government’s actions breached their right to compensation under Article 31(2)*
The ruling was significant because it showed that the court was prepared to protect
individual rights against government actions while abstaining from actively influenc-
ing public policy and staying within the parameters of judicial restraint.
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These cases pave the way for the Judiciary to commence formal Judicial
Activism in India by establishing the supremacy of the Constitution. It takes a dy-
namic approach to upholding the check-and-balance concept. The origins of judicial
activism in the United States date back to 1803, with the landmark “Marbury v.
Madison®®” case. The Supreme Court stated that “it is emphatically the province
and duty of the judicial department to say what the law is”. Article 142% of the
Constitution empowers the Supreme Court to render judgments or issue decrees
essential for justice in any ongoing case. These rulings or directives are binding
across India under the laws of Parliament as well as the President, and they deter-
mine the scope of judicial activism in the country.

In the late 1970s and early 1980s, Public Interest Litigation (PIL) was
introduced with the efforts of ‘Justice V R Krishna Ayer’ and ‘Justice P N Bhagwati’
to expand access to justice, which is considered one of the most significant break-
throughs in Indian judicial activism. In their pursuit of justice, it enables people or
organizations to petition the courts on behalf of the general public or underrepresented
groups. As a result, more people could now use the legal system, and the courts
could now address more social issues without waiting for the government or the
executive to take action.

Through PILs, Indian courts have interfered in situations like environmental
degradation, human rights violations, custodial torture, and corruption. Cases includ-
ing the rehabilitation of displaced people, pollution management, and prison reform
are noteworthy instances.

Famous Judicial Activism Cases

1. In the famous case of Kesavananda Bharti Sripadagalvaru v. State of
Kerala and Anr. (1973)%, with a majority of 7-6 among 13 judges, the Supreme
Court established the ‘Basic Structure Doctrine,” which held that while Parliament
might modify the Constitution, it could not alter its Basic Nature, it included the
essence of the Constitution (like democracy, secularism, etc). Additionally, the court
can later investigate the scope of the fundamental framework of the Constitution.

2. In the case of Indira Nehru Gandhi v. Raj Narain &Anr., (1975)%, after
independence, this was the first time that the election of the PM was declared void.
Primarily, Raj Narain, the opponent of Indira Gandhi in the SthLok Sabha election
during 1971, filed a petition against Indira Gandhi in the Allahabad High Court,
challenging the elections and accusing Indira Gandhi of violating the ‘Representa-
tion of the People’s Act 1951**". After hearing, the High Court declared the elec-
tion invalid and found Indira Gandhi guilty under Section 123(7) of the ‘Representa-
tion of the People’s Act, 1951  (Corrupt Practices in elections)*. Indira Gandhi
challenged the ruling in the Supreme Court of India, and the court issued an injunc-
tion temporarily stopping the High Court’s ruling until further hearing.* Besides the
case, President Fakhruddin Ali Ahmed declared a National Emergency due to inter-
nal disturbance using Article 352.% During the emergency period, Parliament added
Article 329 (A) to the Constitution by the 39th Constitutional Amendment.*® The

Judicial Activism: An Accountability to the Constitution 89



Supreme Court of India declared Clause (4) of Article 329(A) unconstitutional as it
infringes the basic nature of the Constitution. This case astonished India due to its
unique character and political diplomacy. This decision represents the first-time use
of the “Doctrine of Basic Structure”, established by the Keshvananda Bharti Case
(1973). Later on, the entire Article 329 (A) was repealed from the Constitution by
the 44th Constitutional Amendment Act, 1978.47  In this decision, the Supreme
Court maintained that judicial review is a fundamental component of the Indian
Constitution. The court concluded that even revisions to the Constitution proposed
by the Parliament would be subject to judicial review if they violate the Constitu-
tion’s essential principles.

Shift to Judicial Activism: Relationship between the Legislature and Judiciary
in India

In Indian judicial history, the emergency period (1975-1977), during which
civil freedoms were drastically restricted, constituted a watershed movement. The
transition to Judicial Activism in India profoundly altered the relationship between
the legislative and judiciary, particularly in the post-Emergency era. As evidenced
by the ADM Jabalpur v. Shivakant Shukla (1976)* case, in which the court
decided that Habeas Corpus could be suspended under the emergency, the judici-
ary came under fire for failing to check the excesses of the government during the
emergency. Inthis era, the judiciary, particularly the Supreme Court, took a more
activist stand to defend the rule of law, fundamental rights, and democracy.

Extension of Rights

The Constitution’s Fundamental Rights, especially Article14 (Right to Equal-
ity), Articlel9 (Right to Freedom), andArticle21 (Right to Life and Personal Lib-
erty), have been liberally interpreted by the Indian judiciary. These rights now cover
a wide range of social justice issues due to judicial activism.

Maneka Gandhi v. Union of India (1978)* is a significant decision in this
regard, with the Supreme Court ruling that Article 21’s “right to life” includes not
just survival but also a dignified existence. The foundation for further judicial inter-
ventions in matters of human rights, education, health, and environmental preserva-
tion was established by this ruling. In Olga Tellis v. Bombay Municipal Corpora-
tion (1985)%, the court upheld that Article 21 guarantees the right to life, including
the right to a means of subsistence. Similarly, inthe National Legal Services Au-
thority (NALSA) v. Union of India (2014)% case, the Supreme Court deemed
transgender people to be a “third gender” and instructed the government to grant
them legal protection.

Protection of the Environment

In India, judicial activism has played an important role in the evolution of
environmental law. When it comes to pollution, deforestation, and ecological protec-
tion, courts have been proactive. To safeguard sustainable development and pre-
serve natural resources, the Supreme Court has issued several significant decisions.
For instance, the court acknowledged the need to preserve both the environment
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and cultural legacy when it acted to lessen industrial pollution surrounding the Taj
Mahal in the M.C. Mehta v. Union of India (1997)%* litigation, often known as the
“Taj Trapezium Case”. In a similar vein, the court stressed sustainable development
in Vellore Citizens Welfare Forum v. Union of India (1996)% and held that
businesses must operate with environmental protections, specifically by implement-
ing the ‘Precautionary Principle’ and the ‘Polluter Pays Principle’ as essential, non-
negotiable elements of their operations.

Protection of Marginalised Groups and Social Justice

To address the issues of marginalized people, including Dalits, women, chil-
dren, and the impoverished, judicial activism has been crucial. To guarantee social
justice, the judiciary has addressed problems including bonded labour, worker ex-
ploitation, and educational access. The Supreme Court established rules in the /997
case of Vishaka v. State of Rajasthan™ to stop sexual harassment of women in
the workplace. Given that the legislature at the time had not yet passed any explicit
legislation addressing the matter, this was a crucial step in defending women’s rights.In
the 1993case of Unnikrishnan v. State of Andhra Pradesh,* the Supreme Court
ruled that the right to education is an essential component of the right to life.

Reforms in Politics and Elections

To maintain accountability and transparency, the Indian judiciary has also
gotten involved in political and electoral issues. The Supreme Court’s landmark
ruling in the Union of India v. Association for Democratic Reforms (2002)V3¢,
to declare criminal background (if any), assets, liabilities, and educational qualifica-
tions for election candidates during the nomination process, has increased electoral
transparency. In the case of People’s Union for Civil Liberties (PUCL) v. Union
of India (2013)%" court introduced the NOTA (None of the Above) option in elec-
tions, which allows citizens to reject all the candidates if they are not suitable for
their representation, this case expands Article 19 (1) (a)%, freedom of expression,
and secrecy.

For improving the election process and transparency, in the 2013 case of
Subramanian Swamy v. Election Commission of India®, the court directed to
Election Commission of India to introduce the VVPAT (Voter Verifiable Paper
Audit Trail), so the apprehension of misuse of the EVM (Electronic Voting Ma-
chine) can be suspended. The very recent famous case of the Association for
Democratic Reforms v. Union of India (2024)%, where the Supreme Court abol-
ished the Electoral Bonds Scheme, as it violates the constitutional provisions under
the Right to Information of voters {Article 19 (1) (a)}, and creates ambiguity in
political funding or donation. The court also ordered SBI to disclose the purchasers
and recipients of those bonds since 2019.

Judicial Overreach and Reactions

Judicial activism has been applauded for protecting justice, but it has also
come under fire for judicial overreach, which occurs when judges are thought to be
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encroaching on the authority of the legislature as well as the executive branch.
Critics contend that the judiciary has occasionally overreached its constitutional
authority, especially when it comes to issuing orders that bear a resemblance to
policymaking—a function that is customarily assigned to the legislature.

In the 2011 case of Aruna Shanbaug v. Union of India®, for instance,
opponents contended that the legislature ought to have taken the choice to permit
passive euthanasia under stringent limitations. Similarly, some have claimed that the
courts occasionally intrude into areas where the administration should have more
discretion in matters involving reservations or economic policy.

A similar action was again done by the Supreme Court in a very recent case,
where the Supreme Court ordered barring a judge of Allahabad High Court from
hearing criminal cases (on August 04, 2025), who had been accused of converting a
civil case into a criminal case for speedy trial. SC has cited it as illegal.%? But the
point of discussion is that though Article 141 of the Indian Constitution makes the
decisions of the Supreme Court binding on all courts within the territory of India,
Article 235 also grants the High Court of a state control over its subordinate courts
and the judicial personnel in those courts. And Supreme Court has only appellate
jurisdiction on the decisions of a high court, and no such appeal has been made in
this case in Sc. This arbitrary action of the SC shows judicial arbitrariness on one
hand and encroachment of judicial independence on another and giving birth to
institutional conflict, which is not a healthy practice for sustaining the Indian Judicial
System.

Conclusion

As the findings suggest, Judicial activism has been proven to bethe most
effective tool for good governance. Its contribution tothe Indian administrative sys-
tem has been inclusive and collaborative in terms of providing justice to
citizens.Judicial activism has been instrumental in safeguarding fundamental rights
guaranteed to citizens, especially when the other governance agencies (the legisla-
ture and the executive) fail to do so. Courts intervene when individuals or groups are
subjected to violations of their rights and can expand the scope of these rights through
interpretation to align with evolving societal values. Also, Judicial activism has be-
come a significant tool in driving social change by addressing systemic inequalities
and ensuring justice for marginalized communities. It has been a catalyst for impor-
tant reforms, such as decriminalizing homosexuality in India and strengthening gen-
der equality.

Judicial activism has helped in addressing legislative and executive failures.
Many times, it has filled legislative vacuums by interpreting laws creatively to ad-
dress emerging social issues or when existing laws are outdated or ambiguous.This
proactive approach encourages the judiciary to ensure legal clarity and uphold the
rule of law even when the legislative or executive bodies are sluggish.

Furthermore, the unique feature of the Indian judiciary of being both the agency
of interpreting the laws and the self-correcting agency in case it has left any area of
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imparted decisionundefined, has marked the commitment, reliability,and responsibil-
ity of the judiciary towards people.

Judicial activism is considered important because the interpretation of the
Constitution needs to be done in such a manner that justice reaches every chunk of
society. Asit has generally been noticed that “power corrupts and extreme power
corrupts extremely”, one organization should neither have extreme power nor should
it be allowed to exercise extreme authority. So, it is the case with the Indian judici-
ary sometimes. Hence, judicial actions also need to be checkedin case of judicial
overreach. Its importance lies in the fact that the court is the place where people
come when they lose hope in the government’s policies, or when people find that the
passed policy is not in favour of the mass population. This demands a scrutiny mecha-
nism over governmental actions to keep it under checks and balances, and making
the executive responsible towards the citizens of India, and in this judiciary is playing
a significant role through examining the government policies passed by parliament.
In this way, it also helps in protecting democratic values by regulating the govern-
ment of not becoming authoritative. Hence, it has helped in promoting transparency
and accountability in governance by compelling authorities to function within consti-
tutional boundaries and adhere to the rule of law.

Through tools like Public Interest Litigation (PIL), judicial activism has broad-
ened access to justice for disadvantaged sections of society who might otherwise
face obstacles in approaching the courts. This has enabled the judiciary to address
systemic issues affecting vulnerable groups, including environmental protection, hu-
man rights violations, and government corruption.

The only problem associated with the concept of judicial activism is the case
ofjudicial overreach (often defined and interpreted as the courts encroaching on the
legislative or executive branches), and this must be balanced. There is a positive
side to this, too. As activism makes people more alert, so is the case with the judici-
ary, but it should have to be more careful towards the constitutional provision of
separation of powers and democratic processesto ensure that every arm of govern-
ment serves the nation’s citizens and fulfils its constitutional purpose.

O
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Abstract

This paper critically examines the role of the state in the entangled
nexus of caste-inflected labor migration and structural socio-economic hier-
archies which foregrounding the lived realities of Dalit manual scavengers.
The migratory trajectories of marginalized caste groups from agrarian
hinterlands to urban conglomerates like Delhi are often propelled by aspira-
tions for dignified livelihoods and economic mobility. Yet, these aspirations
are frequently thwarted by systemic barriers such as limited access to formal
education and skill development that channel them into hyper-precarious,
stigmatized occupations. Manual scavenging, a caste- sanctioned form of
labor, becomes not merely a job but a site of embodied oppression, where the
promise of urban opportunity collapses into cycles of invisible exploitation.
These individuals are not just migrating bodies, they are sentient agents navi-
gating hostile terrains of caste, class, and capital, often with little more than
resilience and hope. Drawing on Foucauldian notions of biopolitics and state
surveillance, the state’s selective visibility mechanisms render the existence
and mortality of manual scavengers invisible, excluded from official datasets,
statistical frameworks, and policy discourses. Operating as daily wage laborers
without formal documentation, they are denied access to social welfare and
legal safeguards. This invisibility is not accidental but a product of state power
that disciplines and marginalizes through omission, silence, and neglect.
Keywords: Dignity, state power, Migration, Bio-politics, caste Discrimina-
tion

Caste Pride as a Technology of Power : A Foucauldian Critique of Social
Stratification

This theme captures the core argument that caste pride, like state power in
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Foucault’s framework, operates as a subtle disciplinary mechanism that normalizes
inequality and invisibles marginalized identities. It also signals the theoretical lens
and the critical stance of the analysis.

Foucault conceptualized the state not merely as a centralized authority but as
a diffuse network of power that operates through institutions, norms, and discourses.
His ideas on biopolitics, disciplinary power, and governmentality help us un-
derstand how power is exercised not just through laws but through the regulation of
bodies, identities, and social behavior. The ostensible celebration of caste heritage,
often framed as a benign expression of cultural pride, conceals a deeper, insidious
mechanism of social stratification. Through the lens of Michel Foucault’s theory of
state power and oppression, this phenomenon can be understood as a form of disci-
plinary normalization where pride in caste identity functions as a subtle technology
of power that reinforces hierarchical divisions. Foucault’s conception of the state as
a diffuse network of institutions and discourses that regulate bodies and identities
parallels the caste system’s pervasive control over social behavior and occupational
roles. Just as the state governs populations by determining who is visible, valuable,
and worthy of care, caste operates by rendering certain lives particularly those of
Dalits disposable and stigmatized. The assertion of caste pride, while seemingly
innocuous, perpetuates a regime of truth that legitimizes exclusion and inequality. It
masks the violence of caste under the guise of tradition, embedding discriminatory
logics into everyday practices and social norms. In this way, caste oppression mir-
rors Foucauldian state oppression: both rely on the normalization of difference, the
invisibilities of marginalized bodies, and the silent reproduction of power through
cultural and institutional means.

MANUAL SCAVENGING

“Caste is not just a division of labor. It is a division of laborers.”
-Dr. B. R. Ambedkar’

“In India, a man is not a scavenger because of his work. He is a scavenger
because of his birth irrespective of the question whether he does scavenge or not”—
is widely attributed to Dr. B. R.Ambedkar.? Manual scavenger means a person
engaged or employed, at the commencement of this Act or at any time thereafter,
by an individual or local authority or an agency or a contractor, for manually clean-
ing, carrying, disposing of, or otherwise handling in any manner, human excreta in an
insanitary latrine or in open drain or pit into which the human excreta from the
insanitary latrines is disposed of, or on a railway track or in such other space or
premises, as the central government or state government may notify, before the
excreta fully decomposes in such a manner as may be prescribed, and the expres-
sion manual scavenging shall be constructed accordingly. Manual scavenging em-
bodies the darkest aspect of the caste system, perpetuating untouchability, impurity
and pollution. Marginalized communities remain under this horrific evil; they live a
life which we can’t even think of. India’s manual scavenging Act The prohibition of
employment of manual scavengers, 1993 and their rehabilitation amendment Act
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2013 theoretically banned by government of India but still persists behind the curtain
of legal system. Every year numbers of people died in hazardous chambers and
sewers but their data remained unrecognized. Manual scavengers risk their lives
daily, descending into septic tanks, open drains and manholes with only a rope and
bucket without any protective gears etc. This is simply a birth-based work.

Data From 2011 census with the socio economic and caste census (2011)
1. 1,82,505 manual scavengers identified in rural India (SECC 2011)?
2. Over 26 lakh insanitary latrines perpetuating the practice (Census 2011)*

3. 676,000 manual scavengers remained exploited (Ministry of social justice and
empowerment 2003- 2004)3

4. 1,314,652 toilets directly connected to the open drains®
5.793,390 latrines requiring manual cleaning of human excreta census 2011

6. As of 2018, approximately 58,098 people worked as manual scavengers in India
(Ministry of Social Justice and Empowerment, 2018)

7. Maharashtra has the highest number of manual scavengers, with 63,713 individuals,

followed by Madhya Pradesh, Uttar Pradesh, Tripura, and Karnataka (Ministry
of Social Justice and Empowerment, 2020).”

8. Between 1993 and 2020, at least 941 people died while cleaning sewers and
septic tanks (Human Rights Watch, 2014).2

9. These fatalities reflect the systemic neglect and caste-based exploitation docu
mented by Human Rights Watch (2014) and further analyzed by Chawla (2024)°

Biopolitics of Migration: Caste, Surveillance, and the Urban State

This subtheme captures the Foucauldian framing of how power operates
through migration, spatial control, and caste-based exclusion. It emphasizes the role
of'the state in regulating marginalized bodies through invisibility and informalization,
while also highlighting the intersection of caste and urban governance.

From a Foucauldian perspective, the state’s oppression of marginalized indi-
viduals—such as Dalit manual scavengers—during migration is not always overt or
violent, but rather insidiously embedded in systems of governance, surveillance, and
exclusion. Foucault conceptualized the state not as a monolithic entity, but as a
diffuse network of power that operates through institutions, norms, and discourses
to regulate bodies and identities. When lower caste individuals migrate from rural to
urban spaces, they enter a new regime of control where their visibility is paradoxi-
cally heightened in terms of stigma, yet diminished in terms of rights and recognition.

Urban migration, for Dalits, often leads to their absorption into informal econo-
mies where they are undocumented, unprotected, and unacknowledged by the state.
This lack of documentation is not accidental—it is a form of biopolitical governance
that renders them invisible in policy frameworks, denying them access to housing,
healthcare, education, and legal protections. Their bodies are disciplined through
spatial segregation (slums, ghettos), occupational fixity (manual scavenging), and
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social surveillance (caste-based policing), all of which are mechanisms of Foucauldian
power. The state, through its bureaucratic silence and institutional neglect, produces
and perpetuates their marginality.

Moreover, the promise of transformation through migration is unequally dis-
tributed. For upper caste individuals, migration is facilitated by state-supported path-
ways—elite education, international mobility, and professional networks. For Dalits,
migration becomes a survival strategy that deepens precarity. In Foucauldian terms,
this reflects a differential investment in populations: some are nurtured and empow-
ered, while others are managed and contained. Thus, caste oppression in migration
is not merely a social failure—it is a calculated outcome of state power that governs
through exclusion, invisibility, and the normalization of inequality.

In urban centers, marginalized groups such as migrant laborers, daily wage
workers or particularly manual scavengers often attempt to negotiate their subordi-
nate positions by embracing strategies of social mobility, including “Reharmonization”
and “Sanskritization” (Srinivas, 1952) These process, given by M.N Srinivas in-
volve the adoption of cultural practices, rituals and values associated with the upper
caste groups, in an effort to distance themselves from their stigmatized identities
and gain greater social acceptance. But the rigid boundaries of the caste system
often render these efforts futile. As Bezwada Wilson notes, the dominant castes
rarely accept the lower caste as equal and instead, perpetuate their subordination
through systematic exclusion ((Wilson, 2017) Dipankar Gupta also claims in his
writing that migration and urbanization is often assumed to panacea for social justice
but it insufficient to eradicate the deeply ingrained structural and cultural dynamics
that perpetuates caste dynamics (Gupta. D 2011).

The writing by Chakraborty on vulnerability of migrant labors from under-
privileged castes, who frequently engage in hazardous labor under restricted social
net. The study also underscored the plight of unregistered labors, who remain invis-
ible in official government records, thereby denying, labor protections, and other
welfare schemes. According to the data from the periodic labor force survey, a
significant proportion of the grants from rural to urban areas are women, compris-
ing 54.3% of total migrant population, a figure remarkably close to the 54.8% of
men who migrate' . This stinking party underscores the growing trend of female
migration that women, highlighting that women are also compelled to migrate in
pursuit of better economic opportunities and livelihood. In pursuit of improved living
standards, numerous migrants trapped themselves in exploitative and unstable forms
of unpaid and unremunerated labor. According to parliament report, response in
upper house 2021, a total of 58,098 manual scavengers, 97.25% belongs to schedule
caste migrated from different states to urban cities in search of employment indulge
in manual scavenging!!. Official statistics provided by the government, which as-
serts a nil mortality rate due to manual scavenging, have been contested by numer-
ous organizations like Safai karamchari andolan, advocating for the eradication of
this practice. These organizations have uncovered a disparate narrative, revealing a
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disturbingly high incidence of fatalities and injuries Among manual scavengers,
thereby exposing the egregious discrepancy between official claims and ground
reality. In May 2023 with in a single month'* people died from Uttar Pradesh and
Delhi because of manual scavenging (kokan mandal and nooni mandal from Noida,
Uttar Pradesh). Same incident recently happens in Rohini, where a men died from
asphyxiation while he was cleaning the septic tank. These examples shows that
tragically, numerous individuals who migrated in pursuit of employment opportuni-
ties have instead encountered ultimately death, which awaits and ultimately engulfs
them.

The proliferation of manual scavenging among migrant workers in urban In-
dia is a paradigmatic example of the intersectionality of caste, class, and labor.
Despite the putative abolition of manual scavenging, the 2018 Socio-Economic and
Caste Census (SECC) reveals that approximately 2.6 million households in India
continue to engage in this practice (SECC, 2018) 12 . This phenomenon is perpetu-
ated by the systemic inequality and lack of access to education and job opportuni-
ties, which are hallmarks of India&#39;s caste-based social hierarchy (Thorat, 2018).
The precarious nature of migrant work in India is exacerbated by the informalization
of labor, which renders workers vulnerable to exploitation and deprivation of basic
rights. The International Labor Organization (ILO) estimates that there are over 40
million migrant workers in India, many of whom are employed in informal sectors,
including manual scavenging (ILO, 2018)". This underscores the need for a nuanced
understanding of the intersections between caste, class, and labor in India.

Furthermore, the persistence of caste-based inequality in India is a significant
obstacle to social mobility and equality ((Deshpande, 2013). The abolition of manual
scavenging requires a multifaceted approach that addresses the systemic inequali-
ties and social injustices that perpetuate this practice. The phenomenon of migration
from rural to urban areas in India is a complex issue, driven by a multitude of fac-
tors. According to the National Sample Survey Office (NSSO) 2017-18, a signifi-
cant proportion of migrant laborers, approximately 55%, lack formal education (NSSO,
2018)™. This dearth of educational attainment is compounded by the persistence of
caste identities, which are often more pronounced in rural areas ((Deshpande, 2013).
The rigid social hierarchies and discriminatory practices perpetuated by the caste
system can lead to social exclusion, limited access to resources, and lack of oppor-
tunities, thereby prompting migration ((Thorat, 2018).

Furthermore, the lack of skills and vocational training among rural youth can
also drive migration (Kundu, 2017)). The NSSO 2017-18 data reveals that only
2.5% of migrant laborers possess vocational training (NSSO, 2018)'S . This scarcity
of skilled labor can lead to limited job opportunities, lower wages, and poor working
conditions, making migration a more attractive option. In addition to these factors,
rural-urban disparities in terms of infrastructure, amenities, and services can also
contribute to migration. The lack of access to basic services such as healthcare,
education, and sanitation in rural areas can push individuals to migrate to urban
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centers in search of better opportunities and living standards. Scholars such as
(Deshingkar, 2006) have also highlighted the role of poverty, landlessness, and envi-
ronmental degradation in driving migration from rural to urban areas. The
intersectionality of these factors can create a perfect storm that propels individuals
to migrate in search of better lives.

Occupation and Assimilation

The occupation of manual scavenging in India is deeply entrenched in the
caste system, with the notion of pollution being a pivotal factor in perpetuating this
practice (Ambedkar, 1936). Historically, upper castes have exercised privilege and
agency in selecting prestigious occupations, such as those in agriculture, industry,
education, trade, or business, thereby reinforcing their dominant social status
(Deshpande, 2013). The focus on social group refers that people are excluded be-
cause of ascribed rather than achieved features which is beyond individual agency
(Thorat, 2018). Conversely, individuals from marginalized communities, particularly
the Dalits, have been systematically relegated to undignified and stigmatized occu-
pations, including manual scavenging. This caste-based division of labor has been
perpetuated through the notion of pollution, which has been used to justify the exclu-
sion of Dalits from prestigious occupations and their confinement to“impure”’task
(Ambedkar, 1936).

The intersectionality of caste, class, and labor has resulted in the perpetuation
of manual scavenging as a caste-based occupation, with Dalits being disproportion-
ately represented in this sector. The lack of access to education, skills, and job
opportunities has further entrenched the Dalit community in manual scavenging,
perpetuating a cycle of poverty, inequality, and social exclusion (Deshpande, 2013).

In North India, the scavenging class is referred to by various designations,
including; Mhetar and Bhangi. These terms carry pejorative connotations, with
“Bhangi” being derived from the Sanskrit word “bhanga”, meaning “broken”; or
“fragmented “; and also implying an individual with purported drinking habits (Gupta,
2000). The use of such terminology perpetuates the stigmatization and marginalization
of this community, reinforcing their subordinate position within the social hierarchy.

The deployment of these terms reflects the complex power dynamics and
social norms that govern interactions between different caste groups in North India.
The language used to describe marginalized communities often serves as a tool of
oppression, perpetuating negative stereotypes and reinforcing social exclusion
(Deshpande, 2013). In the Indian subcontinent, the nomenclature employed to iden-
tify sanitation workers varies across regions, reflecting the complex and nuanced
dynamics of caste-based occupations. In Punjab, sanitation workers are referred to
by a plethora of terms, including “Chura”, “Valmiki”, “Lal Begi” “Dom” “Dhanuk”,
“Halakhors” and “Bharwala” (Jodhka, 2010). These designations are often imbued
with pejorative connotations, perpetuating the stigmatization and marginalization of
these communities.
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In Eastern India, a distinct set of terms is employed to identify sanitation workers,
including “Bansphor”, “Lalbegi”, “Hari” “Maghiya”, “Dom”, “Ghasi”, “Ura” and
“Kurmi”. These terms often reflect the complex interplay between caste, occupa-
tion, and regional identity, highlighting the need for a nuanced understanding of the
social and cultural contexts in which these communities operate.

The use of these terms serves as a stark reminder of the persistent caste-
based inequalities that pervade Indian society, perpetuating the social exclusion and
marginalization of sanitation workers (Deshpande, 2013). Furthermore, the varied
nomenclature employed across regions underscores the need for a contextualized
understanding of caste-based occupations, one that takes into account the complex
interplay between regional identity, social hierarchy, and economic marginalization.

According to Louis Dumont, the concepts of purity and impurity are ideological
constructions that serve to maintain social hierarchy and reinforce power dynamics
within a society ((Dumont, 1970) In the context of manual scavenging, this perspec-
tive is particularly relevant. Manual scavenging, the practice of manually removing
human waste from dry toilets and sewers, is a stigmatized occupation that is dispro-
portionately performed by Dalits, a marginalized caste group in India. The associa-
tion of manual scavenging with impurity and pollution is a key factor in its stigmati-
zation.

Dumont’s perspective suggests that the notion of impurity associated with
manual scavenging is not an inherent property of the occupation itself, but rather an
ideological construction that serves to maintain the social hierarchy. By labelling
manual scavenging as an “impure”occupation, the dominant castes reinforce their
own superiority and justify the subordination of Dalits.

In this context, the ideology of purity and impurity serves as a tool of oppres-
sion, perpetuating the marginalization and exclusion of Dalits from mainstream soci-
ety. By challenging these ideological constructions, it is possible to subvert the domi-
nant discourse and promote a more inclusive and equitable society.

Despite the prevailing assumption that modernization, urbanization, and West-
ernization would erode the linkages between caste and occupation, the persistence
of caste-based occupational hierarchies remains a stark reality (Deshpande, 2013).
The anticipated decline of traditional caste-based occupations has not materialized,
and instead, these occupations continue to be disproportionately performed by
marginalized communities, perpetuating their social and economic subordination.
Traditional caste-based occupations such as leather work, railway track cleaning,
and manual scavenging persist, with devastating consequences for the lower strata
of society (Thorat, 2018). These occupations are often characterized by hazardous
working conditions, lack of social security, and limited economic mobility, thereby
reinforcing the intergenerational transmission of poverty and inequality.

The resilience of caste-based occupational hierarchies can be attributed to
the complex interplay between social, economic, and cultural factors (Jodhka, 2010).
The perpetuation of these hierarchies is facilitated by the persistence of discrimina-
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tory social norms, limited access to education and skills training, and the absence of
effective policies and interventions aimed at promoting social mobility and occupa-
tional diversification (Deshpande, 2013).

Assimilation and Inclusion: A Foucauldian Critique of Caste and Power

Despite their persistent efforts to integrate into mainstream society,
marginalized communities—particularly those marked by caste—remain tethered
to their ascribed identities. In their pursuit of social mobility and dignity, many adopt
dominant cultural codes, upper-caste ideologies, and even the aesthetics of Western
modernity (Bhabha, 1994). Yet, this assimilation is not liberatory; it is fraught with
contradiction and constraint. Michel Foucault’s theory of power offers a critical
lens to understand this dynamic. He argues that power does not merely repress—it
produces subjects through norms, institutions, and discourses. In this context, as-
similation becomes a disciplinary process wherein marginalized individuals are sub-
tly coerced into conforming to dominant norms, not to be included as equals, but to
be regulated and contained.

Amartya Sen’s concepts of ‘unfavorable exclusion’ and ‘unfavorable inclu-
sion’ resonate deeply here. The former refers to the denial of access to opportuni-
ties due to caste-based discrimination, while the latter describes forced or exploita-
tive inclusion—where participation is not based on agency but on necessity or coer-
cion. Foucault would interpret such inclusion as a form of governmentality where
the state and society manage marginalized populations by integrating them into ex-
ploitative roles under the guise of inclusion. The assimilated Dalit subject is thus not
emancipated but reconstituted within a framework that continues to surveil, disci-
pline, and marginalize. Their inclusion is conditional, their visibility is instrumental,
and their identity is shaped not by self-determination but by the imperatives of caste
and capital. In this way, both exclusion and inclusion operate as technologies of
power that reproduce inequality while masking it as progress.

The notion of assimilation into mainstream society for children of manual
scavengers is a distant dream, perpetually shrouded in the shadows of stigma, ex-
clusion, and marginalization. These young individuals are coerced into perpetuating
the cycle of manual scavenging, forced to participate in the hazardous and dehu-
manizing work alongside their parents. This draconian fate is further exacerbated
by the societal ostracism they face, as their peers view them with disdain, perceiv-
ing them as unhygienic and malodorous.

The educational aspirations of these children are ruthlessly truncated, as they
are compelled to drop out of school due to the crushing weight of social exclusion.
The trauma of being shunned by their peers and the indignity of being relegated to
the fringes of society ultimately culminates in a catastrophic disconnection from the
social fabric. This precipitous descent into the abyss of marginalization ultimately
leads to a disheartening dropout from life itself. The pernicious effects of this en-
trenched exclusion are far-reaching, perpetuating a vicious cycle of poverty, stigma,
and social isolation. The children of manual scavengers are condemned to a life of
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drudgery, their potential and aspirations suffocated by the crushing weight of societal
disdain. It is imperative that we, as a society, acknowledge the inherent dignity and
worth of these young individuals and strive to create an inclusive environment that
fosters their social, emotional, and economic empowerment. Women engaged in
this profession face a triple burden of marginalization, stemming from their gender,
caste, and occupation. This intersectional oppression severely hinders their assimi-
lation into mainstream society. Women manual scavengers are disproportionately
affected by patriarchal norms and power structures. According to the 2011 Census
of India, women constitute approximately 70% of the manual scavenging workforce
(Ministry of Social Justice and Empowerment, 2013)'¢. This overrepresentation is a
result of limited access to education, economic opportunities, and social mobility.

The nature of manual scavenging work itself perpetuates social exclusion.
Women engaged in this profession are often subjected to ridicule, harassment, and
social ostracism. A survey conducted by the Human Rights Watch (2014)" revealed
that 70% of manual scavengers reported facing social exclusion and humiliation.

Biopolitics of Intersectional Marginalization: Gendered Caste Bodies and the Poli-
tics of Invisibility

The intersection of gender, caste, and occupation produces a layered and
deeply entrenched form of marginalization, particularly for women manual scaven-
gers. From a Foucauldian perspective, this condition is not merely the result of social
neglect but a manifestation of how power operates through biopolitics, disciplinary
mechanisms, and governmentality. Foucault argued that power is exercised not
only through laws and institutions but through the regulation of bodies, behaviors,
and identities especially those deemed deviant or disposable by dominant norms.

Women manual scavengers are subjected to a form of biopolitical govern-
ance wherein their bodies are managed, exploited, and invisible. Their exclusion
from education, healthcare, and social security is not incidental it is a calculated
outcome of a system that disciplines through omission. The state and society, through
bureaucratic silence and cultural stigma, render these women hyper-visible in their
degradation yet invisible in policy and protection. Their gendered caste identity be-
comes a site of surveillance and control, where their labor is essential to urban
sanitation but their personhood is denied. Moreover, their exclusion from decision-
making and social participation reflects Foucault’s notion of governmentality—
the subtle ways in which populations are governed by shaping norms, expectations,
and possibilities. These women are not just denied rights; they are denied the very
capacity to imagine alternative futures. Their inclusion in the labor force is exploita-
tive, their exclusion from civic life is strategic, and their marginalization is repro-
duced through every day practices that normalize inequality. In this way, Foucauldian
power helps us understand how intersectional oppression is sustained not by overt
violence, but by the quiet, insidious operations of state and societal control.
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Conclusion

The assimilation of individuals associated with manual scavenging into main-
stream society remains a formidable challenge, deeply entangled in the structural
violence of caste and state neglect. Children, women, and family members of manual
scavengers routinely face systemic exclusion from education, employee, and social
participation, reinforcing cycles of marginalization. The pervasive stigma attached
to this occupation—rooted in caste ideology—renders them “impure” in the social
imagination, leading to their exclusion from community events and civic life. Migra-
tion to urban areas, often framed as a pathway to opportunity, paradoxically intensi-
fies their vulnerability. In Foucauldian terms, the state operates not merely through
laws but through diffuse mechanisms of governance that regulate bodies and iden-
tities. Migrant manual scavengers, lacking social capital and institutional support,
are absorbed into informal economies where they are undocumented, unprotected,
and invisible. This invisibility is not accidental—it is a form of biopolitical manage-
ment, where the state disciplines through omission and silence.

The continued engagement in manual scavenging is not a matter of choice
but of structural compulsion, perpetuated by the absence of viable alternatives and
the intergenerational transmission of caste-based labor. Assimilation is obstructed
by entrenched stigma, discriminatory norms, and limited access to state-sponsored
resources. The intersectionality of caste, occupation, and migration reveals a com-
plex matrix of exclusion that demands robust policy intervention. From a Foucauldian
perspective, the state must be held accountable not only for its overt failures but for
its subtle complicity in reproducing inequality through bureaucratic inertia and selec-
tive visibility. Effective rehabilitation and livelihood programs, alongside stringent
enforcement of anti-discrimination laws, are essential to dismantle the caste-capi-
talist nexus that sustains manual scavenging. Ultimately, addressing this issue re-
quires a multifaceted approach that confronts the deep-seated structures of caste,
reimagines social mobility, and affirms the dignity and rights of all individuals—
beyond the categories imposed by birth and labour.
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Abstract

This article, “Balochistan’s Role in China’s Belt and Road
Strategy,” looks at Balochistan’s crucial position in China’s Belt and
Road Initiative (BRI) via the China-Pakistan Economic Corridor
(CPEC). Despite its abundant natural riches, Balochistan has tradi-
tionally suffered from neglect, underdevelopment, and a lack of po-
litical representation, resulting in repeated rebellions over the last six
decades. Chinese investments in the CPEC have connected this sparsely
populated province, which borders Iran and Afghanistan, by con-
necting China’s western city of Kashgar to Balochistan’s Gwadar
Port. The study examines the historical backdrop of violence in the
region to better understand how Chinese economic engagement af-
fects Balochistan and may deepen underlying frustrations.

Key words: - CPEC, SEATO, CENTO, BLA, SCS, TRF, POJK, BRI
Introduction

Throughout history, numerous nations have influenced the region of Balochistan,
a territory that has consistently retained its geopolitical and geostrategic prominence
despite prolonged neglect. Positioned at the crossroads of the Middle East, Central
Asia, South Asia, and the Indian Ocean, Balochistan has long served as a strategic
transit zone for foreign historians, statesmen, and military powers. Its geographical
location renders it vital not only to Pakistan’s national interests but also to broader
global calculations—making it a focal point for historical and contemporary super-
powers (Goyalpa, 2024). Balochistan, as the best possible marine passage in the
Indian Ocean of the Eastern, Central, and Western divisions of Asia, has attained a
highly significant position among international powers by creating a competitive en-
vironment for securing and dominating its sea paths, which are now critical for
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enormous global trade and energy shipment. The unique and spectacular physical
landscape of Balochistan continues to gain importance in regional political events.
Vast amounts of natural gas deposits and other precious minerals have attracted the
attention and interest of worldwide investors and developers, making them an ideal
economic target for global powers. Foreign governments’ goals are to gain eco-
nomic dominance and worldwide hegemony by controlling a large percentage of the
world’s energy resources. As a result, time is of the essence in spreading their
control over global energy resources, energy transportation routes, and important
land and sea commerce ties, and Balochistan has emerged as a prime target for
global geopolitical exploitation. It is also a significant part of the CPEC, a multibillion-
dollar Chinese-funded project. China intends to use the CPEC to enhance its influ-
ence in Pakistan and Central and South Asia, countering US and Indian dominance.
The CPEC strategically advantages Beijing while exploiting Balochistan, exacer-
bating inequities, and ignoring local development. Following seven decades of inva-
sion and exploitation of Tibet and East Turkestan, China is also abusing Balochistan
outside its geopolitical limits. Balochistan is a region between Iran, Afghanistan, and
Pakistan populated mostly by the Baloch people. The most ambitious China-Paki-
stan Economic Corridor (CPEC) has caused frustration and instability, particularly
among Balochis. CPEC, which provides several benefits to China, is not viewed as
a means to development. Instead, it is a means of exploiting the inhabitants of this
trinational territory (Goyalpa,2024).

Balochistan movements

The partition of India left behind a profound legacy of territorial disputes,
most notably the enduring conflict in Kashmir, four Indo-Pakistani wars, and the
1971 civil war that culminated in the creation of Bangladesh. Beyond these headline
conflicts, peripheral regions in South Asia have also experienced persistent unrest—
often overlooked by international scholars and media. Balochistan stands among
them. The term Balochistan denotes an ethno-linguistic region spanning present-
day Pakistan, Iran, and Afghanistan, predominantly inhabited by tribal communities.
Before colonial intervention, Balochistan’s sociopolitical structure was character-
ized by fragile tribal alliances. This dynamic was partially reshaped under British
rule, particularly following the Treaty of Gandamak in 1879, which transferred Pashtun
territories from Afghanistan to British India. These areas were subsequently merged
with the Marri-Bugti tribal zones to form British Balochistan, formally annexed in
1884. While the region was administered directly by the British, the Kalat State—
under the Khan of Kalat—retained nominal autonomy, constrained by British politi-
cal oversight (Zeb, 2019).

During colonial rule, both Pashtun and Baloch territories witnessed pro-inde-
pendence agitation. However, following the establishment of Pakistan in 1947, tribal
and municipal leaders abstained from participating in the new federation’s forma-
tion. The Kalat State initially declared independence but capitulated after nine months
under mounting pressure from Pakistan, leading to its incorporation into the nascentstate.
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Despite state efforts to suppress dissent, Pashtun and Baloch separatist move-
ments endured, shaping regional power dynamics. Post-1947, Baloch nationalist
organizations shifted their demands from secession to calls for greater autonomy,
enhanced civil and political rights, and equitable resource distribution. The forcible
annexation of Balochistan in 1948 marked the beginning of a protracted insurgency
that continues to challenge Pakistan’s internal cohesion.

During the conflict between the Balochi insurgency and the government, there
were periods of quiet followed by uprisings, including in 1958-59, 1963-1969, 1973-
1977, and 2005-2006, following the death of key leader Akbar Bukti (Casolari,2025).
Insurgents claim a ensure self-determination and equitable revenue sharing from
raw resource exploitation.

Baluchistan’s geopolitical and economic significance, and the US-China new game

Historically, during the British Raj, the British military maintained a significant
presence in Balochistan, whose partition legacy remains embedded within Pakistan.
While scholars often acknowledge Balochistan’s strategic importance, they fre-
quently overlook this crucial historical context. In 1947, Britain transferred control
of Balochistan to Pakistan, granting it the right to utilize the province for future
strategic purposes. Pakistan’s inability to address post-independence challenges in
Balochistan may be more accurately attributed to UK—US Cold War alignments in
Asia than to other external influences.

In the 1950s, Pakistan was linked to the United Kingdom and the United
States through a twin system of treaties made by SEATO. In 1954, the United
States, United Kingdom, France, the Philippines, Thailand, Australia, and New Zea-
land, as well as CENTO, met in Manila. The Middle East Defence Organization
(MEDO) was established to complete two unfinished projects initiated by Great
Britain during World War II. CENTO was an evolution of the Baghdad Pact, signed
in February 1955 by the UK, Turkey, Iran, and Iraq (Casolari,2025)

Since the Enduring Freedom Operation, the US Air Force has conducted air
strikes in Afghanistan and Pakistan from Western Pakistan airfields. Since 2004,
the US has been conducting a secret drone operation in collaboration with Pakistan
to combat cross-border terrorism.

Baloch insurgents were also targeted in various military operations, with sev-
eral reports indicating that a significant number of victims were unarmed civilians.
Estimates suggest that between 3,363 and 4,467 insurgents—comprising both Af-
ghan and Pakistani nationals—were killed. Multiple air strikes were reportedly
launched from Balochistan’s air bases during these campaigns. The exact number
of Balochi deaths since 1947 remains unknown. Notably, between 1999 and 2015,
approximately 20,000 individuals disappeared in Balochistan; however, precise data
on these disappearances is unavailable. Pakistan’s government and army continue
to exploit and oppress the land and its people. Previously, the government usedharsh
measures, including human rights violations, abductions, and disappearances. The
perpetrators of abuses in Pakistan are mostly from the Punjabi ruling elite, descend-
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ants of postcolonial rulers chosen by the British to lead independent Pakistan and
Anglo-American politicians to form alliances in Asia.

Today’s politics and military must secure control of Baluchistan, a strategi-
cally important and resource-rich region, at all costs, like their forefathers did. Since
2002, there have been complaints over the Chinese-funded project to expand Gwadar
port, which is still ongoing. Chinese involvement in Balochistan began in 1990 China
Metallurgical Group Corporation (MGC) obtained a contract to extract gold and
copper from Saindak mine. Balochis have expressed dissatisfaction with govern-
ment-managed infrastructure projects, which only employ a few Balochis (in Gwadar,
Chinese engineers and laborers are hired), with little benefit to the province. Since
the 2015 inauguration of the China CPEC as part of the BRI in Pakistan, insurgents
have increased attacks against Chinese workers, which intensified in 2018.0n No-
vember 23, the Balochistan Liberation Army (BLA) launched a shocking attack on
the People’s Republic Consulate in Karachi. In August 2018, a suicide attempt on a
bus transporting Chinese engineers failed. After a pause between 2019 and 2021,
perhaps due to the COVID-19 epidemic, attacks resumed in 2022 with female bomb-
ers and a foiled plan in 2023. The BLA’s shift from fighting the government to
targeting Chinese interests in Pakistan stems from their image of China as an ac-
complice to the Pakistani government. The rebels claim that China is not only a
“partner in crime” with the government in plundering Balochistan’s natural resources,
but also aids the Pakistani government in violating the rights of Balochis. The CPEC
claims to benefit Pakistan’s economy, while in reality, China seeks access to the
Gulf'and Arab oil. Pakistan-China relations have been strained recently due to debt
pressures, problems repaying Chinese infrastructure projects, and security concerns.
In recent years, a new danger to Chinese interests in Balochistan appears to be
increased American participation in the region. The US may assist the Balochi
rebellion and Balochistan’s claims for self-determination or independence due to
concerns over Chinese economic and military influence in the region and encroach-
ment into the Persian Gulf. Certainly, the United States does not intend to sit quietly
while China expands its regional influence.

A crisis of insecurity and underdevelopment.

The CPEC, a flagship project of the Belt and Road Initiative, was started in
2015 after being proposed in 2013 as the primary development vehicle for Balochistan.
The $62-billion regional corridor, which includes road, rail, and port infrastructure as
well as energy projects, was hailed as a game changer in Pakistan. However, a
decade later, economic and human growth in Balochistan has remained unchanged
as aresult of separatist bloodshed and turmoil. For example, on August 26, the BLA
terrorists killed 53 civilians in a new wave of attacks throughout ten districts of
Baluchistan (Basit, 2024).

The current wave of violence coincides with the 18th death anniversary of
famous Baloch tribal leader Nawab Akbar Khan Bugti, as well as Chinese Chief of
General Staff General Li Qiaoming’s visit to Pakistan. During the near-simultane-
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ous, several planned strikes, the BLA blocked Balochistan’s key entrance routes,
preventing security forces from reinforcing and extending the duration of its violent
campaign to fuel its media warfare by giving the idea that Pakistani writ was sliding
into the province.

The assaults by Baloch separatists have created a climate of instability and
turmoil in Balochistan, undermining CPEC projects and its growth. At the same
time, Pakistan’s unmet pledges to Chinese enterprises, bureaucratic inefficiencies,
financial crises, and uncertain political atmosphere have all hampered progress. In
June, Liu Jianchao, Minister of the Central Committee of the International Depart-
ment of the Communist Party of China, warned Pakistan that “security threats were
the main hazards to CPEC cooperation” and that “the primary factor shaking the
confidence of Chinese investors was the security situation (Basit, 2024).

Balochistans Reality

In addition to its maritime significance, the CPEC allows China to guarantee
its energy supply and grow its influence in South Asia. It provides Beijing with a
speedier, cheaper path to Middle Eastern markets and energy sources, avoiding
existing routes that are lengthier and more prone to geopolitical problems (Hatim,2025).
As China faces greater security and competition from global powers in areas such
as the South China Sea, access to the Arabian Sea offers a crucial alternative for
protecting its strategic and economic interests.

However, while the CPEC represents a big geopolitical success for China,
the people of Balochistan, whose land and resources are critical to the project, have
been left behind. For example, Gwadar, a CPEC main area, has major infrastructural
shortcomings. Residents continue to struggle to get basic amenities, and the port’s
anticipated economic benefits have failed to materialize. Instead, Gwadar has be-
come more militaristic. The Pakistani government has cordoned off significant por-
tions of the city, thus limiting access for its own citizens. As Dr. Baloch pointed out,
this militarism is not only about controlling the Baloch people, but also about protect-
ing Chinese interests in the region.

Chinese workers got the promised jobs

The corridor was once expected to be a game changer for Pakistan’s economy.
Many people anticipated it would provide thousands of employments, update infra-
structure, and stimulate economic growth. Several years have passed, yet these
pledges remain mostly unmet. Critics claim that Chinese firms and workers receive
the vast bulk of CPEC contracts and jobs. They leave next to nothing for the local
labour. Furthermore, the project has saddled Pakistan with significant debt since
Islamabad must borrow extensively from China to finance it. These Chinese loans
are putting enormous strain on Pakistan’s already shaky economy. Concerns are
increasing about Pakistan’s ability to repay them.

A Tool for Exploitation

Many Pakistanis are also apprehensive about the long-term advantages of
CPEC. They see it as an opportunity for China to increase its influence and exploit
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Pakistan’s riches. Much of the economic advantage goes back to China, while
Pakistan bears the brunt of the environmental, social, and financial repercussions.
As a result, opponents of the CPEC are raising concerns about who would benefit
from the project.China will benefit from the project by gaining access to important
marine routes, energy security, and growing influence in South Asia. Pakistan’s
benefits are more uncertain. While there are some short-term benefits, such as
infrastructure development and foreign investment, they appear to exceed the long-
term drawbacks. These include rising debt and increasing internal instability.

However, the situation in Balochistan is much more dangerous (Akins,2017).
CPEC has resulted in human rights violations and increased militarization of
Balochistan. Entire populations have been uprooted, and Beijing is benefiting from
the region’s resources. As Dr. Baloch stated, CPEC is not a development project.
Rather, it is a weapon for exploitation, meant to benefit foreign forces while aban-
doning the Baloch people. It is legitimate for the international community to hold
China accountable for human rights violations.

Exploiting Pakistan’s Weaknesses: India’s military efforts, notably Sindoor,
are intended to highlight Pakistan’s security inadequacies. Post-Sindoor, Pakistan’s
punitive tactics in Balochistan-such as collective punishment of civilians-have unin-
tentionally intensified local animosity, bolstering separatist narratives.

Terror Strikes Balochistan:

On August 26, 2024, Balochistan was hit by one of the bloodiest terrorist
strikes in years, shocking the province to its core. Dozens of civilians and security
personnel were slain in coordinated attacks that were meticulously planned and
brutally executed. The Baloch Liberation Army (BLA), an outlawed separatist
movement, instantly claimed credit for the strikes, indicating a potentially hazardous
escalation in its ongoing struggle. The violence was not just a local tragedy, but also
a sharp reminder of the larger geopolitical stakes in Balochistan, which is important
to Pakistan’s economic and strategic goals.

Among the most horrific of these attacks was at Musakhel, where over two
dozen passengers were forcibly taken from their vehicles, identified, and killed in
cold blood. Over a dozen automobiles were set on fire, leaving a catastrophe in their
wake. While this attack received a lot of media attention, other occurrences throughout
the province were just as horrible and carried out with frightening cruelty. These
attacks coincided with a high-profile visit by General Li Qiaoming, Commander of
China’s People’s Liberation Army Ground Forces, who was in Pakistan to meet
with the Army Chief—a timing that reveals much about the message underlying the
violence.

Targeting Pakistan’s Lifeline: CPEC and Gwadar

The timing and substance of the assaults point to a larger, more sinister mo-
tive: undermining Pakistan’s strategic cooperation with China and damaging major
infrastructure projects such as the CPEC and Gwadar Port. Both projects are criti-
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cal not just for Pakistan’s national development, but also for Balochistan’s future job
generation, economic growth, and regional connections. However, these projects
have long been targeted by organizations like as the BLA, who perceive them as
emblems of foreign exploitation rather than engines for local growth. The BLA’s
actions might be taken as a message to both Pakistan and China, warning against
future collaboration and threatening to disrupt the CPEC. In a post-attack state-
ment, the BLA leader delivered a strong warning to both nations, emphasizing the
violence’s larger geopolitical ramifications. The group’s goals are similar to those of
anti-Pakistan and anti-China elements, who are determined to impede any progress
in Balochistan (Gul,2025).

Planning to Surround India

China provides Pakistan with funds, weaponry, and infrastructure. It intends
to encircle India by constructing highways and bases around it. CPEC goes across
Pakistan-occupied Jammu Kashmir, which is an integral part of India. That renders
CPEC unlawful from India’s perspective. That’s why, following the Pahalgam ter-
ror attack, Operation Sindoor dealt a setback to China’s plans. In only 23 minutes, it
destroyed nine terror camps, killing more than 100 terrorists, including the master-
minds of the Pahalgam attack. This was India’s way of saying to China, “We won’t
stay quiet if you support our enemies.”

Establishing Military Presence Near India

Gwadar is more than simply a port. It may become a Chinese navy facility.
China already has outposts in Sri Lanka, the Maldives, and Bangladesh, encircling
India like a “String of Pearls.” However, Operation Sindoor exposed Pakistan’s
poor air defence. India utilized Rafale planes and BrahMos missiles, which Pakistan
couldn’t counter. On the other hand, Pakistan’s deputy prime minister and foreign
minister, Ishaq Dar, would not have arrived in Beijing unexpectedly. After all, China
is Pakistan’s largest creditor, excluding its investments in the CPEC. According to
the World Bank, Pakistan owes China $22 billion, or 22% of its overall debt. It is
surviving because the Chinese government keeps delaying the payments
(Kakar,2025). Pakistan will crumble the day it comes to an end. As a result, it is a
vassal state of China, bound by Beijing’s dictates. Pakistan can purchase military
equipment from the West; instead, it relies on Chinese and Turkish items, the major-
ity of which are available at steep prices, making it a testing ground. For China,
Pakistan serves as a proxy to divert India’s attention away from its northern front.
In recent years, China has projected its military equipment, including aircraft, air
defence systems, and artillery, as among the greatest in the world, although they are
poor replicas of Russian weapons. A copy, no matter how near, can never be as
good as the original. This was proven lately.

China was irritated with Pakistan for two reasons, which prompted it to sum-
mon Dar. One was the complete failure of its renowned military goods, which it was
seeking to market to African and Asian countries. It was already under fire for its
low-quality fighter aircraft from Nigeria and Myanmar, which were grounded ow-
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ing to widespread mechanical failures. Furthermore, it projected these capabilities
as a deterrence to any potential US assault in retribution for its attempt to retake
Taiwan (Kakar,2025).

The second aspect was Asim Munir addressing US Secretary of State Marc
Rubio to urge a truce with India rather than China, and then having their DGMO
approach his Indian counterpart. This demonstrated that Rawalpindi feels Washing-
ton is more trustworthy than Beijing, or that it blames defective Chinese technology
for the fall of its defences. Similarly, China intended to demonstrate that the Brahmos
missiles, which are now being purchased by states in conflict with China in the
South China Sea, including the Philippines and Vietnam, were simply interceptable
and nothing exceptional. Initially, the China-Pakistan narrative about the downing of
Indian aircraft, including the Rafale, was effective; but, with no evidence surfacing
and no crash site discovered, the story began to collapse. Pakistan’s initial success
in the narrative war might be ascribed to its aggressive social media campaign and
India’s lack of response. Air Marshal AK Bharati, the air force spokeswoman,
kindly stated that there had been losses in the combat, but all pilots are safe. This
was misunderstood as Indian approval of Pakistan’s absurd allegations.

Next came the Indian counter. It dismantled China’s renowned air defence
systems by providing evidence of the destruction of Pakistan’s vital assets, which
were protected by Chinese air defense systems, as well as the demolition of Chi-
nese-made radar and missile installations. China’s air defence system was unable to
kill a single Indian Brahmos missile, adding fuel to the fire. While Bharati did not
specify the number of Pakistani planes downed, he hinted at it. Beijing’s resentment
of Rawalpindi escalated. What was more painful for China was that India used its
goods, such as the Akashteer air defence system, anti-drone systems, and Brahmos
missiles, with tremendous success. The Akashteer also combined many systems,
including the Russian S-400, refurbished L-70, and Zu 23 cannons. China used Pa-
kistan as a proxy to demonstrate to the rest of the world that its defense industry had
matured. (Kakar,2025) It is also plausible that China paid Pakistan’s army leader-
ship to undertake the Pahalgam strike, knowing that India would be forced to reply
and face a bloodied nose, benefiting both Pakistan and China. Furthermore, it would
influence the Quad and put the US-India relationship to the test. However, all of its
schemes flopped. While demand for Chinese items will decrease, demand for In-
dian air defence systems and Brahmos missiles is increasing. Rafale shares, which
had fallen owing to Pakistan and China’s false narratives, have recovered to their
peak levels. Chinese defence stocks, on the other hand, fell to new lows. Once
again, as China is forced to suck its wounds, it will, as always, blame Pakistan.
Operation Sindoor, India’s Moment of power

On April 22,2025, terrorists from the Resistance Front (TRF) killed visitors in
Kashmir. They separated ladies and slaughtered 26 males, most of whom were
Hindus. India responded by launching Operation Sindoor on May 7. Rafale planes,
SCALP missiles, and Brahmos were utilized to attack terrorist bases in Jammu and
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Kashmir (PoK) and Punjab. Over 100 terrorists were killed, including Jaish com-
manders. India avoided killing civilians and did not target Pakistan’s troops, demon-
strating accuracy and restraint. Pakistan attempted to respond with drones, but
India’s S-400 systems shot them down. On May 10, a truce was declared, but India
had made its message clear.

China’s Apprehensive Reaction

China expressed “concerned” and requested peace. But, behind closed doors,
it begged both sides to stop—because the $62 billion CPEC was jeopardized. In-
dia’s NSA, Ajit Doval, emphasized to China’s Wang Yi that India targeted terrorists
rather than Pakistan’s army. China didn’t complain much since it knew CPEC would
pass through a combat zone. According to reports, China utilized satellites to moni-
tor the situation—not for peace, but to preserve its investments (Lingania,2025).

Present status of Baluchistan after Operation Sindoor

Following a terror incident in Pahalgam that killed 26 people, India started
Operation Sindoor on May 7, 2025 to target militant infrastructure in Pakistan and
the Kashmir region (ICCT,2025). In the days that followed, India resisted Pakistani
military operations and retaliated against vital airbases. Hostilities ceased after Pa-
kistan’s Director General of Military Operations (DGNO) contacted the Indian side.
Following Operation Sindoor, there has been a reported increase in violence in
Balochistan.

This conflict is most visible in CPEC, China’s flagship Belt and Road Initia-
tive (BRI). CPEC passes through not just Pakistan-occupied PoJK, which India
strongly opposes, but also the sensitive provinces of Balochistan, Khyber
Pakhtunkhwa, and Punjab (where India’s Operation Sindoor targeted four terrorist
camps) (Pankaj,2025). Baloch insurgents have periodically launched military at-
tacks on Chinese people and facilities in Balochistan and Khyber Pakhtunkhwa.
With Operation Sindoor demonstrating India’s willingness to elevate the price of
proxy-based terror, any future conflagration in these zones would directly harm
Chinese interests and would be strategically counterproductive.

In this context, China should reconsider the value of its “iron-clad” coopera-
tion (Pankaj,2025). It is no longer enough to see Pakistan as a balancer to India or a
steadfast Belt and Road customer. The connection requires conditionality. It must
exert measured pressure on Islamabad to rein down its terror networks, recognizing
that the option is not between allegiance and denunciation, but between strategic
patronage and regional chaos. Unchecked proxies jeopardize not just India’s secu-
rity, but also the infrastructure, influence, and legitimacy China seeks to maintain
throughout the region.

Conclusion

In conclusion, while Operation Sindoor was a small military intervention by
India, it appears to have worsened pre-existing internal tensions and instability in
Balochistan, resulting in a complicated and difficult security and humanitarian situa-
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tion in the province.The unfulfilled promises of the CPEC, as well as Operation
Sindoor, have exacerbated the unrest in Balochistan. While separatists see CPEC

as

“economic colonization,” India’s military operations have aggravated Pakistan’s

security problem, resulting in harsher crackdowns that further alienate Baloch civil-
ians. The outcome is a self-sustaining cycle: Pakistan’s heavy-handed tactics justify
separatist claims, while India’s operations exploit Pakistan’s instability, making
Balochistan’s economic prospects increasingly poor.

m
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Abstract

Marriage, as a socially and legally sanctioned institution, plays a
crucial role in sustaining familial and societal structures in India. Tradition-
ally governed by norms of endogamy and caste-based hierarchy, Indian soci-
ety has long resisted inter-caste unions, which challenge the deep-rooted ide-
ologies of caste purity and social stratification.Despite constitutional guar-
antees of equality and freedom, caste continues to shape social behaviour
and marriage norms. Drawing on the concepts of Dr. B.R. Ambedkar, who
saw inter-caste marriage as a means of dismantling caste systems, this study
investigates the transformational potential and lived realities of inter-caste
marriages in modern India. By utilizing secondary sources including Dalit
literature, government data, and national surveys, the study highlights the
tensions between tradition and modernity, law and social practice, and re-
sistance and conformity in the lived experiences of inter-caste couples. After
reviewing the literatures, it is found that it is almost impossible to think of a
marriage outside the caste due to the rigidity of the caste system. If such
marriages happen, these marriages do not get social/family acceptance of
existing set of norms and values like traditional marriage and face the nega-
tivity of society. The continued stigma towards such marriages labels them
as social deviance and therefore disapproved by families and society. Young
inter-caste couples endure discrimination, isolation, violence, and honour
killings. However, due to higher education, social media, and changing pat-
tern of cinema, inter-caste weddings are happening, but not as frequently as
they should in the 21st century.

Keywords: Inter-caste Marriage, Caste System, Caste Hierarchy, Social In-
ternalization, Social Change, etc.
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Introduction

Marriage is an Institution admitting men and women into Family Life!. The
institution of family is socially and biologically a major social frame work of produc-
tion and reproduction of persons by sharing the material substance, in which mar-
riage, as a socially and legally legitimized form of union, plays an important role. This
social and legal legitimization becomes more significant when it comes to securing
and protecting rigid social institutions and stratification of the society, particularly in
India. The conventional social norms, ideas, and ideologies in Indian society, func-
tioning on the level of the house hold?, create a framework to govern the social and
gender relationships among the people, which also sustains the social system of
caste and other ideologies associated with it. That emerged due to endogamy in
society and converted the Indian society into a civilization of “Homo Hierarchicus™,
which also led to the denial of social mobility and retards social solidarity.

The structure of Marriage has changed throughout a long period of time,
assuming many different forms and functions. Marriage is always significant in all
communities, yet there are variations in the patterns of marriage. Hindu tradition
views marriage as playing a vital role in socio-religious life towards the family and
community, in addition to fulfilling personal desires and achieving family objectives.
For centuries, Indian society has been divided based on religion and caste. In ac-
cordance with Indian societal norms, unions between individuals belonging to the
same caste and community are respected. Marrying persons from different classes
and religions is often perceived as a difficult and taboo concept.Despite the pres-
ence of constitutional guarantees of equality and legal frameworks such as Special
Marriage Act of 1954 and Article 21(right to life and liberty), inter-caste marriage
isstill not widely accepted. Families, local panchayats, caste associations, and politi-
cal interest groups frequently serve as guardians of the caste order, imposing con-
formity through emotional pressure, economic disinheritance, public shame, or, in
extreme situations, honor-based violence. This study revolves around the two objec-
tives First is to examine the impact of inter-caste marriages on the existing social
structure and its reaction to social internalization. Secondly to analysing how socio-
political machinery and violence functioned as the preserver of “caste hierarchy”.

The emancipation of India from the colonial regime did not only mark the
advent of a new political setup based on the notions of liberty, rights, political partici-
pation, etc. but also mark a process of establishing emancipation of lower caste and
women from the bondage of the caste in order to convert Indian democracy as a
social democracy, which has been largely based on the Ideas and philosophy of Dr.
B.R. Ambedkar who famously pointed out that inter-caste marriage works as the
real remedy of breaking the caste clutches and an antidote to endogamy*.

In this context, inter-caste marriage emerges as a significant site of social
change as well as resistance. It represents not just a personal choice between indi-
viduals but also a socio-political act that challenges the deeply entrenched norms of
endogamy. While the Indian Constitution and various legal frameworks promote
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equality and non-discrimination, the ground realities often reflect contradictions be-
tween law and lived experience. Inter-caste couples frequently face emotional, so-
cial, economic, and even physical challenges in navigating their relationships amidst
a society that often resists such unions. This research done by using the secondary
sources. The secondary sources for the information collected from the various sources
include Dalit literatures, government official’s sites, newspapers, magazines, etc.
This study seeks to explore the formation of new identities that arise from inter-
caste marriages and the impact these unions have on the existing social structure. It
delves into how social internalisation and community responses reveal the persistent
strength of caste ideologies. Furthermore, the research investigates the role of the
socio-political machinery, including instances of violence and coercion, that serve to
preserve caste hierarchies in the guise of tradition or honor. At the same time, the
study examines how modernity manifested through education, legal rights, urbanisa-
tion, and mediahas begun to reshape institutions like family and marriage. It high-
lights how modern values intersect with traditional expectations, creating spaces of
both conflict and transformation. Finally, it addresses the problems faced by inter-
caste married couples, including societal rejection, familial alienation, and institu-
tional apathy, in their efforts to sustain a dignified and equal partnership. By engag-
ing with these themes, the research contributes to a deeper understanding of how
inter-caste marriages serve as both a mirror and a critique of contemporary Indian
society challenging caste as a system, while also illuminating the evolving dynamics
ofidentity, resistance, and modern belonging. The individual of such marriage duels
between their community and the culture of their spouse. This dueling often led to
the counter-reaction from the society in order to re-establish and re-assure its caste and
the social-hierarchical boundaries in the form of social as well as political violence.

But in recent years, due to quality education, land property, substantial num-
bers of Dalit and backward people are also going through inter-caste marriage. This
development, particularly through inter-caste marriage, provided them a new space,
as a unified community, to ascertain new social spheres and positions. Inter-caste
marriage does more than just bring two people together; it changes how people see
themselves and questions social norms that have been around for a long time. Part-
ners frequently negotiate dual cultural worlds, resulting in new hybrid identities and
household cultures. This cultural negotiation has the potential to destabilise caste
system. After independence, India envisioned not just political democracy but also
social democracy, in which dignity and equality prevailed in daily life. Ambedkar
asserted that without inter-caste marriage, democracy is incomplete since caste
discrimination is most forcefully replicated through family structure. Inter-caste
marriage is thus more than just a private choice; it is a communal social act that tests
the strength of democratic norms. Each such union serves as a silent resistance
against inherited hierarchies. Despite their small number, they widely significant
symbolic influence.
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Conceptualisation

Marriage: Marriage is defined as “a social and legal contract between two indi-
viduals that unites their lives legally, economically, and emotionally that gives legiti-
macy to sexual relations within the marriage.

Inter Caste Marriage: As per the definition of Department of the Social Justice
and Empowerment, Govt. of India (2012), an inter-caste marriage is the marriage
between scheduled caste, scheduled tribe, Vimukta Jaties, Nomadic tribes and
Savarna Hindu, Jain, Buddhist, Lingayat, Shikh.

Stigma: Stigma, as defined by Goffman (1963), is an attribute that significantly
discredits an individual, transforming them from a whole and typical person into a
diminished and devalued one.

Endogamy: It denotes the practice of marrying inside a particular social group,
caste, clan, or religion to maintain group borders Endogamy is the biological and
social mechanism that perpetuates caste inequality. Ambedkar characterises en-
dogamy as the “essence of caste,” indicating that the persistence of caste is contin-
gent upon regulated marriages (M.N. Srinivas 1962)

Caste Hierarchy: Louis Dumont (1970), in book Homo Hierarchicus characterises
caste as a hierarchical structure founded on concepts of purity and defilement,
wherein each caste group is ranked rather than merely distinguished. The hierarchy
is perpetuated through controlled marital customs, ceremonial regulations, and societal
penalties. Inter-caste marriage undermines this hierarchy.

SocialStratification Melvin Tumin defines social stratification as “systematic in-
equalities among groups in society regarding their access to material and symbolic
rewards.” Caste represents a tight stratification system that constrains mobility.
Marriage serves as a means to maintain social hierarchy.

Theoretical lenses

Pierre Bourdieu’s Social Reproduction Theory explains how cultural norms,
upbringing, and symbolic power contribute to the persistence of inequality. “Repro-
ductive strategy” is the term used to describe the practice of marriage in India, in
which families arrange marriage ties in order to maintain caste and class capital.
Marriage between people of different castes disrupts this process by destroying
symbolic borders and posing a challenge to the inherited logic of maintaining status
continuity. Pierre Bourdieu stated in his books “Reproduction in Education, Society
and Culture” (1977) that social hierarchies are maintained from one generation to
the next through the transmission of cultural capital, habitus, and symbolic power.
The institution of marriage functions as a “reproductive strategy,” particularly in
countries with a hierarchical social structure like India. The pursuit of marriage
pairings that preserve caste rank, property, honour, and social connections is some-
thing many families aim to do. Endogamy constitutes a practice that ensures the
preservation of cultural capital within the confines of predetermined social groups.
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Inter-caste marriage undermines this logic by changing the allocation of cul-
tural and symbolic capital, threatening the stability of caste privilege. Therefore,
when people choose spouses who are not members of their caste, they are chal-
lenging the deeply formed habit that serves to legitimise caste distinctions. The
opposition to such relationships is not primarily based on feelings; rather, it is a
protective reaction to what is perceived to be a weakening of symbolic authority and
social stratification. In his books “The Social System” (1951) and “Family,
Socialisation and Interaction Process” (1955), Talcott Parsons conceived of the
family as a fundamental institution that is accountable for the upkeep of social order.
Within the context of India, this duty is carried out by the family through the estab-
lishment of regulated marital partnerships, particularly endogamy, which guarantees
the continuity of group identity and cultural uniformity. Endogamy, from a Parsonian
point of view, is a social structure that is stabilised by matching marriage with the
expectations that are based on caste. Marriage between people of different castes
causes “structural strain,” which in turn disrupts the established order. Various strat-
egies are utilised by society in response to this disturbance. These techniques in-
clude social ostracism, social pressure to comply, reaffirmation of caste rules, and
emotional and occasionally violent surveillance based on the concept of “honour.”

Merton’s Social Deviance (Strain) Theory links inter-caste marriages to the
conflict between modern cultural values of individual freedom, love, and equal choice
and the traditional caste-based methods that govern marriage in India. While society
increasingly emphasises personal liberty, caste norms continue to limit acceptable
pathways for choosing partners, causing stress for young people. Therefore, many
individuals adopt “innovation,” Merton’s most pertinent mode of adaptation, by achiev-
ing the culturally sanctioned objective of love through non-traditional and socially
disapproved means such as inter-caste marriage. Families and societies that value
ritualism and obedience frequently designate such partnerships as deviant, resulting
in punishments such as social exclusion, emotional pressure, withdrawal of support,
and, in some cases, violence or honour-based retaliation. Thus, inter-caste marriage
becomes a type of adaptive deviance, not because it is evil, but because it chal-
lenges established caste norms and uneven access to legitimate marital choices,
demonstrating how institutional restrictions impact personal decisions.

Persistence of Caste Endogamy in the Era of Legal Reform

In an effort to ascertain the contemporary attitude towards inter-caste mar-
riages K.M. Kapadia (1954) in his book “Marriage and family in India”® describes
Hindu marriage as a socially approved union of a man and a woman aiming at
dharma, procreation, sexual pleasure, and observance of certain social
obligations.Inter-caste marriages remain socially problematic in India, despite the
availability of legal procedures to support them. Although the Hindu Marriage Act
of 1955 does not prohibit inter-caste marriages, and the Special Marriage Act of
1954 establishes a secular framework for marriage between people from different
religious or social backgrounds, social acceptance remains low. Empirical evidence
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demonstrates this disparity: inter-religious weddings account for just about 11% of
all marriages in India, but inter-caste marriages account for about 5.58% (Goli 2013).
This demonstrates a significant gap between legal reforms and current cultural norms.
Dalit politician Ram Vilas Paswan, who was married to a Brahmin, had once re-
marked that inter-caste marriage is the biggest weapon to end societal division and
promote “social equity”. The couples in Inter-caste marriages undergo hard times
when their immediate families disown them®. Children born out of such marriages
also face the difficulty of recognition in society. Marriages in India are widely seen
to represent not just the union of two individuals, but also the alliance of two fami-
lies. This is a fundamental belief in the country.

Banerjee et al. (2013) found evidence that a household head would prefer to
marry his daughter to someone from his caste with no education than to someone
with a Master’s Degree from a different caste’. The caste system has established
its roots in society so strongly that even the advice of the most cherished leaders like
Mahatma Gandhi and Dr. Ambedkar has fallen on deaf ears. B.R. Ambedkar, in his
book “Annihilation of Caste”, gave importance to intermarriages for the betterment
of'society and for him Marriage is like a binding force for hierarchical and stratified
society. The caste system sings in the blood of the people and hence those who
enter into inter-caste marriage require a lot of courage to live together forever®,
Ghurye (1961) has also found in his study that many educated young men and
women are prepared to break the bonds of caste if mutual love or attraction de-
mands it. Kannan did two different research studies on inter-caste marriages prior
to 1970. He made a study of 200 inter-caste and 50 inter-community marriages in
Mabharashtra®. During the 1900s-1930s, inter-caste marriages were very rare due
to an agricultural-based society and lack of educational awareness. Society fol-
lowed a strict caste system therefore it was very difficult for a man or a woman to
go outside the caste for marriage. But after the 1930s, with the increase in women’s
education, there were many instances of inter-caste marriages. Highly educated
Indians who pretend to be broad-minded and deeply influenced by western society
are found to stick to their own caste when it comes to the selection of a marriage
partner. He used matrimonial advertisements and he found that these advertise-
ments invariably state the caste and even sub-caste of the advertiser implying that
the choice of a marriage partner is restricted to the advertiser’s caste or subcaste.
Many young people who have migrated to Western countries and usually visit India
to select their marriage partners, often within their own caste or sub-caste, have
arranged marriages.

When we look at the institution of marriage in India, endogamy is considered
the cornerstone of the caste system which ensured both the purity of caste and
social stratification based on the caste system!’. In mega cities, there is no caste
restriction in social interactions and caste practices have to be restricted to the
realm of the home, still, caste endogamy has been sustained. Caste is the gravita-
tional force of the Hindu social world and it is continuing due to caste endogamy
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which prescribed the ban on intermarriages''. In general, the quick shifts in socio-
economic and cultural values, along with the influence of western education and
economic dissemination, are the primary factors that are accountable for the changes
that have occurred in marriage practices. There is a significant correlation between
mixed marriages and significant shifts in the demographic makeup and results across
time. Due to the fact that marriages in India, which are endowed with religious,
social, and economic significance, reflect the aspirations of a society, the socio-
cultural assimilation of communities through mixed marriage can lead to a better
integration of society.

Role of Education, Urbanisation and Migration

In his work Srinivas (1962) endeavors to explain the thoughts of two social
methods, specifically ‘Sanskritisation’ and ‘Westernization’. Sanskritisation is ‘the
bit of social movability. This is said to occur inside the arrangement of stations;
however, westernization happens outside the structure of the position. Higher edu-
cation among lower castes, legal rights given to Harijans, and greater Sanskritisation
should gradually remove the caste system. Another study by Anjali Kashyap shows
that an increase in education level as well as modernization, peer-group enthusiasm,
parental support, unavailability of match within caste, desire of getting into upper
caste group are some reasons for inter-caste alliances'?. In another article, “Dy-
namics of inter-religious and inter-caste marriages in India”Kumudin Das, K.C.
Das, T.K. Roy and P.K. Tripathi studied the role of caste and religion in an Indian
scenario. According to this article, individualism and co-education are the main rea-
sons behind the increase in inter-caste marriages among youngsters of higher and
lower caste group people but for middle caste respondents, it’s the economic inde-
pendence that matters first before thinking about the inter-caste marriages. Co-
education can be a good tool for all positive social changes. It helps in removing
caste barriers and promoting inter-caste marriages more frequently in the near fu-
ture. Patterns of migration also play an important role. According to Singh (2018),
internal migrants living in metropolitan areas display higher acceptance of inter-
caste marriage due to anonymity, diverse social interactions, and reduced surveil-
lance from extended kin networks. However, these shifts are uneven and often
fragile, as social disapproval or family threat can still produce emotional or financial
consequences for couples. Studies on inter-caste marriage in India consistently show
that although legal provisions allow individuals to marry outside caste boundaries,
the practice remains rare due to persistent social norms, kinship structures, and
community pressures. Krishnaswamy and Kamath (1995), highlighted that attitudes
vary significantly by socialisation environment, family background, and perceived
consequences of violating caste expectations. They further said changes in mar-
riage patterns are not driven solely by legal or economic shifts but also by evolving
perceptions of identity, autonomy, and social belonging. Furthermore, research ex-
amining education and inter-caste union formation shows mixed effects. While higher
education does expand social networks, Dommaraju (2016) finds that educational
mobility alone does not necessarily translate into marital exogamy, as marriage de-
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cisions are still embedded in familial approval systems. In contrast, Fuller and
Narasimhan (2014) note that among certain professional and metropolitan groups,
particularly women employed in the formal sector, inter-caste marriage is more
likely, suggesting that economic independence can moderate kinship control.

Policy Push and Social Pullback

In support of inter-caste alliances, the Govt. of India introduced schemes like
Dr. Ambedkar Scheme for Social Integration through Inter-caste Marriages intro-
duced in 2013 under the aegis of Dr. Ambedkar Foundation (DAF), Ministry of
Social Justice and Empowerment. The objective of the nationwide scheme is to
extend financial support to inter-caste married couples to help them integrate into
the mainstream of life. Though only 10 percent of couples benefitted from these
schemes®. Dr. Shantibhai Patel in his article “The curse of Caste” mentioned that
inter-caste marriages are happening but its low numbers and legislation are unable
to change the public opinion and basic notion of Hindu society. The low number of
inter-caste marriages isn’t just a statistic. It is the result of fears passed down like
heirlooms: fear of social rejection, of losing community support, of honor diluted by
difference. If minor misunderstanding happens between persons married with dif-
ferent castes like an endogamous couple, people have the view that inter-caste
married couples don’t have compatibility. It reflects a society where social mobility
is rising, but emotional freedom still negotiates with ancestral boundaries.

According to S.K. Thorat, caste has not completely vanished but its continu-
ity and explanation is still a serious issue. Some catch the tail of the elephant and
others, the legs. Endogamy is an important source of exclusion. The traditional
rigidities and restrictions have come down to some extent but elements of the caste
system still exist to different degrees in economic, social, cultural, personal, and
religious spheres'. In a country where love stories are celebrated in cinema but
scrutinised in real life, inter-caste marriages remain whispers in the margins of tra-
dition. Despite constitutional promises of equality and decades of social reform, the
caste system continues to write the rules of matrimony in invisible ink, subtle yet
powerful. Families often build walls around caste identities, calling them culture,
honour, or social order. Young hearts may beat freely in college classrooms or
crowded city streets, but when it comes to marriage, love is still expected to seek
permission not just from parents but from centuries-old customs. More recent quan-
titative research reinforces the persistence of caste endogamy. Using nationwide
survey data, Allendorf (2013) argues that even when individuals report “love mar-
riage” or partnership based on personal choice, the majority of such unions still
occur within the same caste category. This suggests that modernization or urbaniza-
tion alone does not automatically dismantle caste boundaries in mate selection. The
Pew Research Centre (2021) reports that a majority of Indians across caste and
religious groups consider it “very important” that their children marry within their
caste. This normative belief functions as a moral threshold that discourages young
people from entering inter-caste marriages, even when they support the idea of
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caste equality in the abstract. People may not think that caste abuse is common in
India as a whole, but caste is still a very important part of Indian society. A compa-
rably significant majority of Indians in general believe that the majority or all of their
close friends correspond to the same caste as them. In India, people usually don’t
like it when people from different castes or religions get married.

Conclusion:

Even in the 21st century Inter-caste marriages are taboo to most of the peo-
ple and figure out the social impact of inter-caste marriages which include the prob-
lems, challenges and the difficulties faced by the marriages going through among
the persons of different castes. Mostly the parents of the boy or girl do not approve
of such inter-caste marriages then they cut off social relations with them!s. Taken
together, the literature indicates a complex interplay between education, urban ex-
posure, family power structures, religious and caste identity, and economic inde-
pendence. While legal frameworks such as the Special Marriage Act offer formal
avenues for inter-caste marriage, the social legitimacy of these unions continues to
be negotiated within broader networks of caste inheritance and kinship authority.One
way to eradicate the caste system is inter-caste marriages. Inter-caste marriages
should be promoted as it will discourage casteism and will enhance individuality.
These marriages should be promoted as it will bring equality among different castes
and will create better understanding. The increasing education facilities and af-
firmative actions have been contributing to the growth of inter-caste married cou-
ples but a majority of people in India are against such marriage in spite of change in
socio-political and economic conditions in the country. As a result, marriages be-
tween people of different castes create a space in which social balance is chal-
lenged and renegotiated.

While existing literature provides valuable insights into the nature of caste,
the historical significance of endogamy, and the socio-cultural resistance to inter-
caste marriages, most studies have remained limited. Although literature highlights
the societal opposition and familial rejection faced by inter-caste couples, there is a
lack of focused studies on how communities, state institutions, and local governance
bodies actively or passively reinforce caste norms through mechanisms of surveil-
lance, violence, or social exclusion. Many studies mention modernity, education,
urbanization, and legal reforms as catalysts for inter-caste marriages. However,
few examine how these modern influences intersect with deeply rooted caste val-
ues within family structures, and how couples negotiate their roles and relationships
in such a paradoxical space.

Yet, every inter-caste marriage is a quiet rebellion a footstep across the lines,
a seed of change. Though their numbers may be small, their impact echoes louder
than tradition expect. They carry within them the possibility of a future where love
does not check caste before choosing a companion.
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Abstract

The gender position of women in Jammu and Kashmir has been on
the lower side in comparison with the whole of India besides the state of the
group’s long-standing political trauma has made the problems of women
much worse. J&K has been affected by armed conflicts and terrorists’ activi-
ties. This type of conflict has had a profound impact on people’s livelihood,
their surroundings, rights, and obligations, health, and education, along with
work, etc. Women are the ones who have short and long-term effects, so they
are on the list of the most vulnerable groups during the conflict not only for
reasons of violence. However, women’s cases are more extreme than those of
other people. Here, the paper primarily focuses on the role of women in
participation and challenges in Jammu and Kashmir after the removal of
article 370. Besides, it also analyses the condition of positive peace and
development of the marginalized women in the Halga.

Keywords: PRI, women participation, Reservation, Positive peace, Develop-
ment, Conflict, Article 370.

Introduction

Women participation around the world at every social, economic and political
all structural level find themselves under represented in parliament and their deci-
sion making participation are far away. “Study shows women hold barely 16 per-
cent of parliamentary seats around the world. In our country women constituting
half of the population have been an integral part of our social structure principally
due to their contribution to the socioeconomic spheres of life.” The Indian society’s
structure is based on a patriarchal system that has treated Indian women discrimi-
nately because of the basis of gender bias. The dominant patriarchal structure has
denied women equal-opportunities in socio-economic and political sphere, such pa-
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triarchal bias Women in India cannot be treated as a homogeneous unit. There are
differences amongst women in terms of class, caste, status, space (rural-urban
divide) etc. Numerous studies have shown that Indian merginalised rural women’s
socio-economic and political empowerment is far lower than that of their urban
counterparts. Rural Indian women have still been treated as “Object” of develop-
ment rather than the “Subject” of development (Sarkar, Kumar 2004).

“Women in India, like in many other nations, are drastically under-represented
in political institutions. Women as an integral part, account for 662.3 million and
represent 48.65 percent of the country’s total population as per the 2021 census.”
(Source: Census Report of 2021). The electoral participation of women in India is a
topic of much debate and has various opinions. As per Agrawal’s, some thinkers
argue that the electoral process in India is dominated by masculine and patriarchy
which are hindrances for women participation. The absence of a political voice and
the dismal representation of women at all levels are the results of gender-based
exclusion that led to women being marginalized . (Agarwal 2006).

Panchayati Raj in J&K

The institutionalization of grassroots democracy through Panchayati Raj In-
stitutions (PRIs) is a cornerstone of participatory governance in India. However, in
the erstwhile state of Jammu and Kashmir, the process of establishing an effective
and autonomous local governance framework has been fraught with structural, po-
litical, and conflict-driven impediments. Unlike other states where the 73rd Consti-
tutional Amendment Act of 1992 laid the foundation for a three-tier decentralized
system, Jammu and Kashmir retained a separate legal framework under the Jammu
and Kashmir Panchayati Raj Act, which lacked critical provisions ensuring demo-
cratic empowerment (Mathew, 2013). The absence of direct elections at the inter-
mediate and district levels, excessive bureaucratic interference, and an inadequate
devolution of financial and administrative powers severely restricted the autonomy of
PRIs, rendering them ineffective in fostering grassroots development (Chowdhary, 2001).

A major dimension of the research is the examination of the impact of the
protracted conflict on grassroots democracy in Kashmir. Over the decades, insur-
gency, political instability, and targeted violence against elected Panchayat repre-
sentatives have undermined the very foundation of local governance. Many elected
members resigned en masse due to threats, assassinations, and the prevailing inse-
curity, leaving the Panchayati Raj framework structurally weak and functionally
redundant. The deep-seated public distrust toward these institutions perceived as
mere extensions of the state rather than vehicles of empowerment, further contrib-
uted to their limited effectiveness.

Women participation and challenges

The absence of women in political decision-making is a major reason why
they do not enjoy the rights and duties that are inherently theirs. Women’s opinions
about politics are not heard at any level, from the grassroots to the national indirect,
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be it a budget discussion or Panchayat Samiti. They often go unheard or are ig-
nored. The exclusion of women from political structures and processes over the
years is a consequence of numerous structural, functional, and personal factors that
change in different social contexts of various countries. Nevertheless, besides these
particularities of national and local contexts, a general problem of women’s political
participation exists that is connected to the broader context of national and interna-
tional politics, liberal democracy, and development. The factors that hinder or help
women to be politically active depend on socio-economic development level, geog-
raphy, culture, and political system type. Women are not a homogeneous group;
there are significant differences between them, such as class, race, ethnicity, cul-
tural background, and education. The non-inclusion of women in decision-making
bodies restricts the possibilities for deepening democratic principles in a society,
thus impeding economic development and the attainment of gender equality. In a
state like Jammu and Kashmir where a large number of women are unemployed
and another considerable portion is made up of widows and half widows, the signifi-
cance of women’s economic independence for their total dignity and even survival
is demonstrated by the fact that there is a connection between women’s survival
and their entry into the (Thaker & Rana, 2018).

Gender Issue

The Jammu and Kashmir Panchayati Raj Act originally didn’t have any pro-
visions for gender-based reservations and only provided for a system of nomina-
tions. It was only in 2004 that a 33 percent reservation for women was introduced
through an amendment. Therefore, in the 2001 Panchayat elections, no women
could have benefited from the reserved seats as there were none, and hence, fe-
male participation was very low. The reservation of seats was introduced at the
Panch level in 2011, which was a significant moment for women’s inclusion in local
governance. This made it possible for a record number of women to join the
Panchayati Raj system, thereby bringing a new dimension to grassroots govern-
ance. The 2014 elections saw the reservation being moved to the Sarpanch level,
thus giving women'’s political representation a stronger basis. On the ground, gen-
der-reserved seats were welcomed by both male and female respondents. A good
number of women, after winning elections in 2011, reported a psychological upliftment,
thus giving a living example to the significant and empowering role of women’s
political .

Poor Awareness About Panchayati Raj Institutions

Field surveys revealed that the level of knowledge of the Panchayati Raj
system among the public was extremely low. As such, only 15% of male respond-
ents could identify such institutions while just 5% of female respondents were aware
of them. Most of the people did not know the roles and the importance of the
Panchayati Raj Institutions. Also, 95% of the respondents were not aware of the
fourteen-line departments related to local governance. The major reason for this
general unawareness of the institutions was their long period of inactivity, which led
to people’s loss of interest in the local self-governance .
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Lack Of Proper Infrastructure

Adequate infrastructure is a must-have for the efficient functioning of any
institution. But the Panchayati Raj Institutions in Jammu and Kashmir were facing
serious infrastructural deficits. The field studies found that the Panchayat Ghars
which were built by the Rural Development Department were in an awful condition.
Around 67.7 percent of the respondents said that these buildings in their villages
were dilapidated and lacked even the basic facilities like functional toilets and elec-
tricity. A good number of panchayat ghars were closed throughout the year and
eventually became shelters for stray dogs.. Additionally, there was no designated
watchman to oversee these premises. The lack of essential staff has made the
situation worse as Village Level Workers (VLWs) have been given charge of sev-
eral villages and thus the implementation of Panchayati Raj programs at the grass-
roots level has been very.

Poor Capacity Building

The state government, after analysing the 2011 Panchayat Raj elections, had
put in place several capacity building initiatives but these were reported to have
fallen short of sufficiently educating the Panchayat members on the functioning of
Panchayati Raj institutions. The survey pointed out that most of the Panchayat
members considered these programs as too theoretical since the main mode of
instruction was through lectures and there was hardly any practical work. Almost
all the members of the Panchayats were from non-political backgrounds and had
never before represented their constituency, therefore, the training hardly made any
impact at the grassroots level. There were some elected Panchayat members of
2011 who had the chance to go on a study tour to other states to see how the
Panchayati Raj system works.

Lack of Devolution

With reference to the government’s schemes for the uplift of Panchayati Raj,
the citizens, notably the elected representatives from the 2011 Panchayat, have
voiced their strong disapproval. These members were not given the power that was
supposed to be transferred to them, and they kept on demanding the transfer of
authority all through their term. To advocate their demands, these Panchayat mem-
bers undertook hunger strikes in Jammu. The activists of the All Jammu and Kash-
mir Panchayat Raj Conference vehemently protested for the enactment of the 73rd
Constitutional Amendment in the state as a prerequisite for the smooth running of
the Panchayati Raj institutions. The events and the stories of the Panchayat.

Assassination of Panchayat Members

After the 2011 Panchayat elections, there was a series of murders of
Panchayat members by unknown people, thus the fear among the rest of the mem-
bers and a series of resignations from the Valley. They revealed that some mem-
bers, who felt insecure, decided to abandon their villages for some time after they
were elected. Because of the danger that was looming over the area, numerous
members of the Panchayat disguised themselves when they were away from their
Villages.
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Negative Attitude of People Towards

These Institutions observable behaviour pointed out that the perception of
Panchayati Raj institutions was mostly negative and that this feeling was very much
widespread. A large number of the respondents held the opinion that these institu-
tions were just a means to take the people’s eye off the real issues. A few of them
also considered these institutions as ‘watching’ the villages and hence, the distrust
of the panchayat members who were called informers was increasing notably. The
negative attitudes that resulted from the deeply rooted ongoing conflict were among
the factors that challenged. They also unearthed the fact that female members of
the Panchayat often went on to disengage in sharing their participation in Panchayati
Raj works. If interrogated about their presence, they would instead say that they
were at their mother’s house or a hospital to avoid being Watched.

Conflict Ruined the Panchayati Raj in the Valley

The conflict that was going on around the state was one of the most signifi-
cant obstacles that the Panchayati Raj institutions faced. After the last elections, no
peaceful atmosphere was ever created, therefore each time the panchayat elec-
tions were postponed due to conflicts and violence. For the same reason, the Jammu
and Kashmir Panchayati Act of 1989 was hardly implemented. The security condi-
tion which was unstable caused low voter turnout in the 2001 Panchayat elections,
the resignations got doubled after the 2011 elections, and the killings of the elected
members were the situations that followed. The 2018 Panchayati Raj elections were
also delayed due to the protests caused by the killing of Burhan Wani. The un-
friendly situation was the main reason for these elections not being held on time.
Even in those days, the turnout was still very low in around 60 percent of areas,
there were no voters, and in 30 percent of those areas, the candidates got elected
without facing any opposition. South Kashmir districts particularly had very low
voter turnout. The present study is showing that 31.7 percent of the respondents
support the view that Panchayati Raj institutions have failed due to the conflict,
while 14.3 percent consider the lack of political will as the only reason. The same
number of people cited lack of awareness, while 15.7 percent of respondents pointed
their fingers at corruption. It is interesting that 23 percent of respondents consider
the Kashmir issue to be the cause of the problems, whereas only 1 percent think that
the failure of Panchayati Raj institutions is due to Article 370.

Groupism At the Village Level and Lack of Accountability

The formation of such exclusive groups that seemingly controlled the Panchayati
Raj institutions unfairly was becoming a common trend. Generally, these groups
were made up of block officials, sarpanches, local contractors, and their cronies;
thus, they had a collective monopoly over the development planning process in vil-
lages. Block officials were more likely to present the opinions of these groups to the
public, and consequently, free Gram Sabha meetings hardly ever took place. It was
intentionally kept a secret that advertisements regarding such meetings were there,
so the public had very little chance to participate. As per the report, 68 percent of

133 geaaT—TTavI—AT, 2026



respondents claimed that they were not given any prior notice about village develop-
ment meetings. In addition to that, there was a total absence of accountability in the
workings of Panchayati Raj institutions. A very high percentage of respondents, 94
%, stated that they had never heard of Gram Sabha meetings.

Mismanagement of Funds

Profound financial mismanagement, as leastways, through the first layer of
exposure was reported in the implementation of village development projects. The
paper reveals that the money designated for developmental works was often di-
verted resulting in paltry construction that went to decay within a couple of months.
It is informed that the block officials were demanding a commission of around 30
percent on every lakh that was given to the contractors. The implementation of
MGNREGA suffered from corruption with no transparent Gram Sabha meetings
held for beneficiary selection. In most situations, the empowered groups were tak-
ing over the job cards of the innocent villagers and putting the names of these people
as if the work had been done by them whereas these individuals were not engaging
in labor under the scheme at all. 58 percent of respondents attributed such corrup-
tion to the cause of their dissatisfaction with the Panchayati Raj institutions. Moreo-
ver, at the Panchayat level, along with the block officials, the local councilors were
also found to be involved in the business of extracting bribes from the villagers.
They were taking about ?1,500 to 72,000 as bribes in exchange for giving toilet
addresses under the Swachh Bharat Mission (SBM). There was the same problem
in the distribution of houses under the Antyodaya Anna Yojana (AAY) scheme,
thus accelerating the process of public trust degradation in the Panchayati Raj insti-
tution.

Abolition of article 370 and women condition
Abrogation of Article 370

One significant move in this direction was made in August 2019 by the gov-
ernment of India under the leadership of Prime Minister Narendra Modi. This move
was the abrogation of Article 370, which effectively annulled the special status of
Jammu and Kashmir that was granted under Article 370 of the Indian Constitution.
Besides this gesture, the state was divided into two new Union Territories: Jammu
and Kashmir and Ladakh (Shameen, 2019), thus altering not only the legal but also
the constitutional landscape of the region and making a radical change. According
to the government, the removal of the special status was a prerequisite to make the
Jammu and Kashmir region develop, become secure, and get fully integrated. The
local administration was going to solve those problems of the area after removing
the provisions of special status, they say, by restructuring the governance organs
and opening the region to the rest of India thus giving it all the laws and benefits that
other states and Union Territories get.

Reactions and Implications

The reaction to the abrogation varied widely from place to place, and its
consequences similarly varied in scope and character. The homeland reaction was
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ambivalent, depicting the locals’ plight that could be read as a mix of complex emo-
tions and even polarity regarding Kashmir. Enough people were convinced that the
measure was a nationalistic and unifying step facilitating progression and economic
growth while detractors lamented what they perceived as a clampdown on human
rights and a constitutional crisis. That helps to build positive and development peace
for all human kind specially marginalised women. They can access more opportuni-
ties for their development.

Future Trajectory

The information relating to the abrogation of Article 370 is a turning point that
influences profoundly and at length the political, legal, socio-economic, and security
sides of the Jammu and Kashmir area. With the revocation of the special status
having happened, the relationship between the central government and the region
has been redrawn and the centralization of power, governance, and decision-mak-
ing have been given more room, if not made inevitable. Not only that, but also
Jammu and Kashmir’s future will depend on the wider world political scenario and
on the interplay between global politics, regional security, and international diplo-
macy. It is often said that the Kashmir conflict can only be solved through a com-
plex and long dialogue process, negotiation, and confidence-building measures that
address the aspirations and grievances of all parties involved. Meanwhile, Article
370’s removal has changed the legal and institutional environment substantially by
allowing the region to adopt the complete set of national laws on gender equality,
reservations, and local self-government and hence has created new possibilities of
changing women’s status from mere “objects” of development to active political
subjects.

Conclusion

The Panchayati Raj Institutions in Jammu and Kashmir were deeply influ-
enced by the conflicts, lack of proper devolution, and the domination of patriarchy
for which the women especially the marginalised women were the most affected as
they were pushed to the margins and deprived of the right to participate flagrantly in
local governance among other things. These problems like poor awareness of PRIs,
broken down infrastructure, lack of skills, the strong influence of the elite, corrup-
tion, and the targeted violence of the elected members have destroyed grassroots
democracy and created public distrust, therefore, many women have withdrawn or
chosen to remain invisible within these structures. Unfortunately, even a single legal
change cannot reverse the structural and cultural violence that has been going on
for generations. Entry into PRIs for other marginalized women is still limited due to
the combined factors of caste, class, gender, and conflict-related insecurity, as well
as institutional weaknesses. A Panchayati Raj system in Jammu and Kashmir that is
truly participatory and liberating of the people therefore goes beyond mere constitu-
tional conformity: it necessitates the continuous transfer of powers and finances to
the lower levels, ongoing and practical capacity-building of women representatives,
local planning which is conducted in an open and accountable manner, and the
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mere constitutional conformity: it necessitates the continuous transfer of powers
and finances to the lower levels, ongoing and practical capacity-building of women
representatives, local planning which is conducted in an open and accountable man-
ner, and the conscious breaking down of groupism and the corrupt practices typical
of the village level. Gradually fulfilling these conditions, PRIs may become local
spaces where marginalized women including SC/ST women can jointly create local
development, change power relations, and contribute to a deeper form of peace that
is based on justice, dignity, and inclusive governance as opposed to being extensions
of the state which are distrusted.

O
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Abstract

It has always been a meticulous task to define any society in the
world because every society has its problems and solutions. Hence, it is also
applied to medieval Indian society. Medieval Indian society was also com-
plex to define. To a certain extent, medieval Indian society may be consid-
ered an egalitarian society because ‘bhaktas’ were preaching the concept of
an egalitarian society. However, there are many aspects of Indian medieval
society that make Indian society unique in nature, such as the caste system,
hierarchal pattern, and concept of purity and pollution. Thus, the idea of
hierarchy in medieval Indian societies prevailed in different forms. Although
the idea of hierarchy was based on various factors in society, there were
various parameters on which individuals and society performed the hierar-
chy. For instance, society categorises people based on birth, nature of the
profession, economic condition, and social conduct. Communities establish
boundaries to maintain hierarchy and prevent any actions that go against
their social norms. Thus, a complex hierarchy existed in the Braj region dur-
ing the Bhakti period. Therefore, in this paper, based on various religious
texts such as Sursagar, Rasikpriya, and works of other saints I would discuss
the hierarchy pattern in the Braj region during the Bhakti period.

Keywords - Bhakti movement, Bhakti text, Braj region, hierarchy pattern.
Introduction

Medieval Bhakti literature provides very fascinating window into the inter-
play between social structure and devotion in North India. Although, Bhakti move-
ment is often identified for emphasis on devotion as the way of salvation that crossed
the caste and class boundaries. But Bhakti literature also reveals a more nuanced
relationship with existing social hierarchies. Figures like Kabir, Ravidas, and Mira
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spoke about the spiritual equality, often challenging the rigid caste and hierarchy
based divisions that defined Indian society.

Like Kabir said, I was Brahmin in a previous life because of my bad deeds,
and without worshipping the god, I was born into a low caste family (the weaver
family), but he said that for being a devotee of God, caste does not matter; even a
low caste can be a true devotee of the god.

Ravidas also says that,
“All people know, I am from Chamar caste, my

Caste is bad and born in low caste (kula), therefore

’

With complete devotion, I have surrendered myself to you.’
(Singh, 1986, p. 45).

So we have seen that both the poets said that they were born into low caste
families, but they had no problem with it, or they could worship God, to remain in
their caste. Therefore, they clearly said that they had no shame in saying that they
belonged to a low caste. And they also criticised Brahmins for their privileged posi-
tion in society; they also said that

“I (Ravidas) have been taken education from god.
Brahmins and saints did not allow me to take formal education.
Even they do not allow me to sit along with them” (Ibid, p. 69)

“Ravidas says that do not worship worthless Brahmins.
A person is not untouchable by birth.

A person should be respected according to his wisdom.
Not based on his caste (Ibid, p. 55).

Bhakti literature also reflects the prevailing tension between these egalitarian
ideals and the harsh realities of society. While saints had rejected the caste distinc-
tions in the devotional realm, they were however, bound by the social realities and
material world of their time. Therefore, some of the saints such as Tulsidas, Surdas,
Padmakar, provides the glimpses of the prevailing conditions of the society and
these saints were the part of the society therefore in their writings, they were in the
favour of upholding the existing functioning of the society. Hence, their writings
often reflect the co-existence of devotional ideals with existing socio-economic hi-
erarchies.

In the context of medieval North Indian society particularly in Braj region the
idea of hierarchy was multifaced and complex. It was deeply rooted in profession
caste and social behaviour. Hierarchy was largely seen as an inherent part of the
social order, where individuals and groups were stratified based on birth, profession,
and access to resources. Thus mediaeval Indian societies held the idea of hierarchy,
which manifested itself in different forms (Haider, 2016, p.1). This hierarchical
structure was often reinforced by religious doctrines, social customs, and economic
status, making it both rigid and pervasive in everyday life. Brahmins were at the top
then Kshatriyas, and Vaishyas, the Shudras placed the bottom in the society. Ruling
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class and intellectuals played crucial role in maintaining this hierarchy, often legiti-
mising it through various religious texts and social norms. Moreover, the caste sys-
tem also played pivotal role in maintaining hierarchy, allowed for the clear distinction
between various social groups. As Bailey says caste functioned as an elaborate
form of social stratification, where differential access to political and economic
resources formed the basis of distinction between high and low castes. (Bailey,
1999, p. 12). Over time, professions became closely associated with caste identities,
leading to the solidification of occupational groups into distinct castes, as (Sharma,
1985, p. 197-227).

Religion played a significant role in inculcating the notion of hierarchy in me-
dieval Indian society. The hierarchical relationships between individuals and groups
were often justified through religious interpretations, where notions of purity and
pollution reinforced social divisions. This, in turn, influenced the material world, as
higher caste groups gained greater access to wealth and resources, further consoli-
dating their status. The idea of value in society was not always tied to wealth or
power alone; however, access to these resources often shaped the social order. As
individuals identified with particular professional or caste groups, they began to dis-
tinguish themselves from others, leading to a further entrenchment of the hierarchi-
cal system. In this way, both ideas and material forces played crucial roles in shap-
ing the social and economic hierarchies of medieval India. Overall, the hierarchy in
medieval Indian society was maintained through a combination of religious, social,
and economic factors, each reinforcing the other in complex ways. The interplay of
caste, profession, and resource access defined an individual’s status within this
intricate social structure, making hierarchy a central element of the medieval Indian
experience.

Moreover, the concept of purity and pollution also played a very crucial role
in defining the status and hierarchy in society because the identity of an individual is
defined by his or her immediate family and lineage. (Sharma, 2011, p. 38). The laws
of society and norms compelled individuals to follow certain rules to sustain their
high lineage. Such restrictions on eating with other castes and making a relationship
with lower caste people were not appreciated. If they do not follow customary
rules, they will be facing rejection from society or will get punishment from society.
As Padmakar said, one has to face difficulties if he does not perform according to
the social norms.

“Those who renounce their Kula invite enormous dejection.” (Padmakar, 1959,
v. 208)

The idea of hierarchy in Braj literature:

There is a concept of karma, which is a very dominating factor in the society
to decide someone’s status in the society. It was believed that whatever deeds you
did in your previous life, you will get birth according to your previous life deeds. If
you are born into a low caste, it was believed that you might have done bad deeds in
your previous life. For example, many poets were born into a low caste, and they
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blame themselves for their bad deeds in their previous lives. Therefore, social hier-
archy was an outcome of adjustments and shifting political and Social hierarchy was
an institution and ideology that was the product of the perceptions, beliefs, and
practices of the individuals (Haider, 2016, p. 3). The ruling class of society was the
main head of these institutions; the Brahmins made rules and the king implemented
those rules in the society, and both were the main beneficiaries in the society. As
Savitri Chandra Shobha rightly said, the “caste system and social hierarchy, which
not only justified and sanctified the division of society between the rich and the poor,
the privileged and the unprivileged, but also gave the rulers protection in the name of
righteousness (dharma), kingly duty (niti), and social stability (santulan),” (Shobha,
1996, p.16).

If we see the writings of these saints, we will find that most of the saints were
talking about that each was suggesting that society should maintain the status of
every person and society should protect and preserve it through various means.
Similarly, Abul Fazl also divides society into fourfold sections like warriors, artisans,
merchants, and labourers. He further suggested that it is, therefore, necessary for
the king to put each of these in its proper place and by uniting personal ability with
due respect for others (Abul Fazl, 1873. p. 4).

As Keshavdas in his Veer Charita has suggested about the role and specific
task performed by every group of the people in the society. It seems that the poet
divided the society based on their hierarchical order and urged them to perform their
duties accordingly, and he has given his opinion about the colour and their features
and what they look like.

“The four distinct ones are to be found on earth.
In their proper forms as Brahmin, Kshatriya, Vaishya, and Shudra
The Brahmins are fair, the Kshatriya red-bodied,
While many great Vaishyas are yellow-cancelled.
The dark-skinned are called Shudras.
While the mixed varnas have a mixed complexion”
(Keshavdas, 1969, vol.3, p. 555).

In these verses of Veer Charita, it seems like the poets had an idea about the
hierarchical order of society. It also shows the prejudices of the poet and made him
believe that he belongs to the Brahmin family and therefore the Brahmins have the
higher status in the society and they should be respected. He is not the only one who
thought in such a way but other contemporary poets also shared same thoughts on
the society. One of such poets is Surdas who lived in the period of rapid change in
the structure of the society and his writings reflects these changes that were taking
place in the Braj region. Although, It was not the purpose of the Surdas to portray
contemporary social reality in his writings, but one can derive useful information
about contemporary society. He directly did not talk about the caste system and
hierarchy in the society, but he assumes the caste system should be the basis of the
society.
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According to Surdas, Brahmins were to be honoured, fed, and given gifts of
various kinds, including cows and grants of villages. He also said that the upper
caste was not supposed to take meals and intermarry with the lower caste. He gives
an example, like a crow living with a Hansa (swan), garlic associating with cam-
phor, or glass with gold (Surdas, 1976, vol.2, v. 3770). For Surdas, the “Brahmins
were to devote themselves to learning; the rulers (Kshatriyas) were responsible for
the protection of the country and the people; the Vaishyas for trade; and the Shudras
for labour and other obs.” (Shobha, 1996, p. 84).

Surdas wanted to divide society based on the Varna system, but at the same
time he also talks about that Krishna devotees and saints have no caste; even from
the Shudras can be devotees of Lord Krishna and treated equally. For instance, he
gave an example, where Krishna stayed with the dasiputra’s (the son of low caste
women) Vidura. He shared his meals with him, and when Duryodhana taunted
Krishna for having meals with Vidura, he said that even the food that was prepared
by the Shudra, I could eat if the Shudra is a true devotee. So we can see that here
the Surdas present the fact that, if even the true devotee can belong to the low
caste, and since he is a true devotee of Lord Krishna, therefore he should be treated
equally. He said that

“The caste, gotra, or family (of a Bhakta) does not matter.
Nor does it matter whether he is a king or a beggar.”
“A Bhakta does not bother about the caste or family while
Heeding the teachings of the Vedas and Puranas.” (Surdas, 1976, v. 427).

Further, he has portray a society where the aspect of hierarchy is present.
He discussed about the pastoral life of the villages in the Braj areas. He has shed
light on the lives of the Ahir people and their livelihood. He says that the Ahir were
having a lot of cows and agricultural land for their livings. Their main profession
revolved around taking care of the cattle and agriculture. One who has had more
cows was considered wealthy in the Braj region. Therefore, Surdas criticized Krishna
for his arrogance due to his father’s wealth (Ibid, v. 2109).

Another poet Hansraj also discussed the Krishna and Radha relationship and

their status in society. In the first encounter of Radha with Krishna, Radha ask
Krishna About his identity:

“To which Vansh does your mother belong, whose son are you?
Are you the son of the king or some Gurjar or Ahir?”

(Hansraj, 1972, section.3, v. 20).

So in this case, Radha is trying to get a sense of status because Gurjar or Ahir
is considered inferior in the society. But in the next couplet, Krishna replied to
Radha and her friends that

“The most distinguished and most superior Kula
Is the Yadava Vansh, to which I belong?” (Ibid, v. 21)
In the next Pada Krishna asked Radha to reveal her identity, then she said
that,
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“She is the daughter of Vrishbhanu Rai and lives in Barsana.
Asking such questions is pointless for the whole world.
Knows that her kula is spotless.” (Ibid, section.2, v. 24).

So in the conversation of the Radha and Krishna, we can clearly observe that
both belonged to a pastoral community; their status is different in society; as the
Surdas said, the Ahirs were assigned a status lower than that of the Vrishbhanu
clan, also a pastoral community but more affluent. The natives of the barsana were
reputed people, living in palaces and grand houses. They were enjoying a large
number of cows and wealthy enough to maintain a large body of servants. They
were also having elephants, and chariots were so abundant that the roads were
overcrowded. Above all, each family in the town kept a large number of cows.
Krishna also praised the grandeur of the town (Sharma, 2011, p. 95).

“The beauty of Vrishbhanu’s town is even greater.
Then the abode of the god.” (Hansraj, 1972, section 8, v. 30).

Kesavdas also related Krishna to Ahir (pastoral community); when he meets
Radha, then she addresses him as a cowherd asks him to take her cows along to
graze, so Krishna replies that

“There is no shame in cattle grazing.
It is a source of livelihood.” (Ibid, section.3, v.11).

Next time, when Radha and her friends met Krishna, then Lalita (Radha’s
close friend) ridicules Krishna for his desire to establish a relationship with Radha.
She said that

“That young girl is the daughter of an eminent
Father and comes from a prestigious family.
You are but the son of the chieftain Nand.

She is the darling of Vrishbhanu.” (Ibid, section.3, v. 65).
“Shri Vrishbhanu is the shining light of the kula.
And the ruler of the entire Braj region.

We live under his protection, and he ensures
That all our efforts bear fruit.” (Ibid, section.5, v. 14).

Another poet, the Dev, also considered the clan of Nanda inferior. Radha
extolled the kula of Vrishbhanu to an extent that overshadowed that of Nanda or
Yashoda.

“What is the lineage of your elderly father, Nand?
And who knows the lineage of your mother, Yashoda?
You talked tall in the forest, but inside you are
Jealous of my father, Vrishbhanu.
If I were not constrained by the bond of love,
The elders could have started a quarrel on this matter.
I do not want to abuse you, so [ hold my tongue.
You are, but the village cowherd, though you tell me
That you are Hari, the incarnation of Vishnu.” (Dev, 1974, v. 312).
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When Radha and Krishna started meeting, and later on they decided to get
married. Due to societal restrictions, they had to marry in secret, as depicted in the
following lines.

“Caste differences and high or low lineage are behavioural codes,
Defined by tradition and the Vedas.
This form of marriage can, however, be appreciated
By those who are discerning and intelligent” (Hansraj, Section.5, v. 48)

So here both clans belong to the same pastoral community, but their eco-
nomic status differs in their position in society. Vrishbhanu was the eminent politi-
cally powerful landlord of the Braj, and the Nanda accepted the vassalage of the
Vrishbhanu. We can assume that social hierarchy did not depend only on genealogi-
cal matters, but also the political and economic condition played a very significant
role in defining the status in the society. They belong to the same lineage, but the
economic and political differences had assigned them different duties in society. As
Sandhya Sharma emphasised, lineage alone could not decide status in the social
hierarchy. The assets, capital, and political authority wielded by one clan were also
factors that evaluated status (Sharma, 2011, p. 96).

Another example of the text ‘Saneh Sagar’ where the Ahirs were assigned
a lower status than that of the Vrishbhanu clan, also a pastoral community but more
affluent. According to poet Dev, the clan of Nanda was inferior; later evolution was
taking place, not in terms of genealogies alone, but the political and economic condi-
tions were additional factors, holding more significance in the social hierarchy. Both
the communities were cattle keepers, and both clans had a high lineage, but this
greatness of kula was not expressed in terms of the Brahminical order. Any kula
could be great so long as its members maintained their ideal. Lineage alone could
not decide status in the social hierarchy. The assets, capital, and political authority
wielded by one clan were also factors that evaluated status.

In the same fashion, The text ‘Chandayan’, in which the reflection of soci-
ety is clearly visible. In the story, Lorik belongs to the Ahir caste, and Chanda
belongs to Mahar of Gover, and Lorik lived in that city. But the problem came when
the neighbouring raja, Rai Chanda, demanded for Chanda, but her father denied.
Therefore, Rai Chand decided to attack Gover, and then Lorik came in the story to
save the Gover’s kingdom. Chanda’s father (Gover) walked twenty paces to meet
Lorik and promised him that if he defeats the Rai Chand, he will have half of his
kingdom. Eventually, when the Lorik got victorious in war, he was seated on an
elephant, and a red canopy was spread over his head while the Rawats walked in
front of him. This had shown a good deal of flexibility in a matter concerning caste
and status (Shobha, 1983, p. 24).

Later on, Lorik fell in love with Chanda (the governor’s daughter), and Chanda
eloped to Orissa with Lorik without the permission of her father. The marriage of a
woman of high caste with a man of lower caste again went counter to the prevalent
Shastrik injunctions. But it was not true for the rich and ruling class, because we
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have seen in the ‘Chandayan’ that when Lorik came back to his city, no one talked
about their marriage; everything was ok. Because he belonged to a rich family and
got the status of Kshatriya in society. It seems very clear that all the rules and
regulations were implemented for the marginalised section of society.

Another example of the hierarchy can be seen in the Vallabhaite sect book
named Sri Nathji ki Prakatya Varta, in which it was suggested that Sri Nathji will
only take milk from the Krishna lineage. Therefore, in this process, there was a man
in Anyor named Saddu Pande; he was having more than a thousand cows, and one
cow belonged to the Krishna lineage. Suddu Pande belonged to the Brahman caste;
therefore, his cow’s ‘from Krishna’s lineage’ milk can be used to feed Sri Nathji.
Therefore, it seems an obsession with Vallabhaites for the blood inheritance and to
maintain the concept of purity and sustain the legacy of lineage. So to observe the
concept of hierarchy in society and maintain such ideas through various means and
apparatus was visible.

There were two Brajvasi named Manik Das and Suddu Pande, who had had
more than a thousand caws. One of these cows was from the lineage of Krishna’s
father, Nandrai. The caw’s name was Dhumar; she used to go to feed the Lord Sri
Nathji every day. One day, Manic and Suddu Pande suspected the caw and fol-
lowed. And they saw that she was putting her milk into the mouth of Sri Nathji
(Hariray, 1996, p. 16).

Another place in the text says that after the departure, Maha Prabhbu called
Siddu Pande and told him that we have built many temples for Sri Nathji. Now we
need the priests (sevak) for the service of Sri Nathji, and of course, you also are a
Brahmin by caste and know Vedas and are experts in sastras. But Suddu Pande
explained to him that in our caste there is no such tradition. You should bring the
Bengali Brahmin for the service of Sri Nathji (Ibid, p. 28). In Caurasi, Vaishnav ki
Varta too mentions the appointment of a Bengali Brahmin to serve the Sri Nathji
temple.

The preferences were given to Brahmins to serve the deity of Sri Nathji. In
the text, Vallabhacarya asked his disciple that we had enough temples of Sri Nathji,
so we need the sevakfor these temples. And a Brahman (Suddu Pande) was called
for the service of the Sri Nathji. Vallabhacarya told him that, being a Brahmin, you
know the Vedas and the great experts in the Sastras; therefore, you take charge of
the service of Sri Nathji. But Suddu Pande refused such service because he told
Vallabhacarya that in his caste there is no such tradition of doing Seva of deities.
Appointing Bengali Brahmins as the temple priests was deemed more appropriate.
Therefore, the Bengali Brahmins were called for the service of the Sri Nathji.

Thus, we can see the sign of the hierarchy in these hagiographical books
because the preferences were given to Brahmins because in one verse it was said
that for a certain period Ramdas served as a priest of the Sri Nathji temple. He was
from Kshatriya, and he served the deity until the construction of the Sri Nathji
temple was not done. Once the construction of the temple was done, the Vallabhaites
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removed him from the post of a priest and appointed a Brahmin instead of him.
Before coming of Vallabhacarya in Braj, he (Ramdas) was discharging his duty, but
once Vallabhacarya came in Braj, he decided to appoint a Brahmin in service of Sri
Nathji (Ibid, p. 26). Eventually, the clash between the Vallabhaites and Gaudiya had
emerged over the seva of Sri Nathji. As the text suggests, Sri Nathji was not happy
with the seva of the Bengali Brahmin because their seva was so primitive and
ordinary for Sri Nathji (Ibid, p. 31) Therefore, Vallabhaites said Bengali Brahmin to
hand over the service of Sri Nathji. But the Bengali Brahmins were not ready to
transfer the right of service of Sri Nathji, as the clash became unavoidable, so
Krishnadas (the manager of the temple, and he was from Gujarat and belongs to the
Kunbi caste) set fire to their homes.

Many times, this book (Srinath ji ki prakatya Varta) is full of the stories of
Vallabha sect bhaktas, particularly these devotees who were from a higher caste
and those who were very wealthy and who had influence over the region. And
hardly any lower caste or poor person became the devotee of the sect in the initial
phase.

Conclusion:-

Here, from the above discussion, we can see that the notion of hierarchy
prevailed in the Braj Region, and the contemporary poets and writers have dis-
cussed it, but on a very small scale because the Bhakti poets have written about the
devotion to god. But if we look critically at their literature, their writings tell the
situation of the society that prevailed in those days. Hierarchy has always been a
part of Indian society, even in the medieval period. It was based on various factors,
and its implementation was based on the role of the people in the society. A hierar-
chy is not fixed or permanent; one can improve his or her situation by adopting and
maintaining the higher values in the society. Because of the occupational prolifera-
tion, most of the norms and criteria of preserving the hierarchy became difficult, and
those who were in favour of upholding the Verna system and wanted to maintain
the hierarchy in society put various restrictions on society to sustain the concept of
purity and pollution. However, with the masses constantly moving from one place to
another, preserving hierarchy and enforcing social norms became increasingly chal-
lenging but society continues to exert its utmost to preserve the prevailing order and
reiterated a desired code of conduct for different groups. It might be true that court
poets and kings proposed this ‘idea of sustaining the social hierarchy’ as the appara-
tus to legitimise their authority over the people. But this depended on the people to
what extent they followed these norms. Because eventually, caste proliferation
emerged as the new form of occupation activities spread out in the region.
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Abstract

Mahatma Jyotiba Fule, a visionary social reformer of 19th-century
India, played a transformative role in challenging entrenched systems of
caste-based oppression and gender inequality. This research paper explores
Fule’s pioneering efforts in using education as a means of empowering
marginalized communities, particularly Dalits and women, who were system-
atically excluded from social, economic, and educational opportunities.
Through an examination of his advocacy for universal education, establish-
ment of schools, and critique of religious orthodoxy, this paper highlights
Fule’s dual emphasis on education and social justice as essential tools for
dismantling inequality. Fule’s work is analyzed within the historical context
of colonial India, where social hierarchies were deeply entrenched. His ini-
tiatives, such as the founding of the Satyashodhak Samaj and the promotion
of education for marginalized groups, are discussed as revolutionary responses
to societal inequities. The paper also evaluates the long-term impact of Fule’s
contributions, both in shaping subsequent social reform movements and in
informing contemporary debates on inclusive education and equity. By revis-
iting Fule’s vision, this study underscores the enduring relevance of his ap-
proach in addressing modern challenges of social exclusion and educational
inequity, reaffirming the transformative power of education in achieving
social justice.

Keywords: Jyotiba Fule, Social Justice, Satyashodhak Samaj, Social Re-
former.

1. Introduction

The 19th century in India was marked by pervasive social inequality entrenched
within the rigid structures of caste, gender, and economic disparity. The caste sys-
tem not only dictated social mobility but also marginalized vast sections of society,
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particularly Dalits and women, denying them basic human rights, education, and
economic opportunities (Sharma, 2019). Women, irrespective of caste, were sub-
ject to patriarchy, with restrictions on their freedom and access to education. The
Brahminical dominance perpetuated exclusionary practices that reinforced inequal-
ity, creating an urgent need for reform (Omvedt, 2017).This period also witnessed
the emergence of social reformers who challenged these discriminatory practices.
Among them, Mahatma Jyotiba Fule emerged as a pioneering advocate for
marginalized communities, emphasizing the transformative power of education as a
tool to dismantle inequality and empower the oppressed (Deshpande, 2020).

Education has historically served as a catalyst for social change, enabling
individuals to challenge oppressive norms and achieve upward mobility. In colonial
India, however, access to education was monopolized by the upper castes, system-
atically excluding marginalized groups (Nair, 2015). Social reformers like Fule rec-
ognized that education was not merely a means of personal advancement but a
fundamental right and a pathway to collective liberation. Mahatma Jyotiba Fule’s
efforts to establish schools for Dalits and girls were revolutionary in a time when
societal norms resisted such endeavors. He believed that an educated individual
could question unjust practices and contribute to building an equitable society (Ghurye,
2021). Fule’s work laid the foundation for using education as an instrument for
dismantling oppressive structures and promoting social justice, making his contribu-
tions a critical area of study for understanding the intersection of education and
equity.

This paper aims to explore Mahatma Jyotiba Fule’s vision for education and
social justice and its implications for the empowerment of marginalized communi-
ties. It examines the historical context in which Fuleoperated his innovative ap-
proaches to education, and his broader advocacy for social reform. By analyzing
Fule’s contributions, this study seeks to highlight the enduring relevance of his vision
in contemporary discussions on education, equity, and inclusion.The relevance of
this paper lies in its potential to bridge historical insights with current challenges in
addressing inequality through education. Fule’s pioneering efforts resonate strongly
in a world where access to quality education remains a pressing concern for
marginalized communities (Mukherjee & Singh, 2018). By revisiting his work, this
paper contributes to the broader discourse on leveraging education as a tool for
social transformation and justice.

2. Mahatma Jyotiba Fule: A Historical Context
a)  Early Life and Influences

Mahatma Jyotiba Fule was born on April 11, 1827, in the town of Satara,
Mabharashtra, into a lower-caste family. His early life exposed him to the harsh
realities of caste-based discrimination, which significantly shaped his worldview.
Despite the societal barriers against his caste, Fule’s determination to seek knowl-
edge led him to receive an education, which was uncommon for people of his social
standing. He was particularly influenced by the ideas of social reformers like Raja
Ram Mohan Roy and the teachings of Western thinkers on equality and human
rights (Ghurye, 2021). Fule’s encounters with religious and social practices in his
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youth, including the oppressive customs imposed on women and the Dalit commu-
nity, ignited his resolve to challenge these systems.

The intellectual influence of his wife, Savitribai Fule, who herself became a pioneer-
ing educator, was also crucial in shaping Fule’s vision for a more inclusive society
(Deshpande, 2020). Their shared commitment to education as a vehicle for empow-
erment set the foundation for their lifelong advocacy of social justice.

b)  Socio-Political Environment During His Time

Fule’s reforms unfolded within the socio-political landscape of colonial India,
a period marked by British colonial rule and deeply ingrained social hierarchies. The
caste system, reinforced by both traditional and colonial institutions, dictated nearly
every aspect of life, from economic opportunities to educational access. Upper-
caste communities monopolized knowledge and education, while lower castes and
women were deliberately excluded (Omvedt, 2017). The British administration, though
introducing educational reforms, largely catered to the needs of the upper classes
and propagated a system that perpetuated inequality (Nair, 2015).

The socio-political environment also saw growing resistance to social reform. The
orthodox Brahminical elites viewed social reform movements as threats to their
established power, leading to opposition from those defending traditional social struc-
tures (Sharma, 2019). Despite these challenges, the intellectual climate of the 19th
century, marked by the rise of reform movements like Brahmo Samaj and Arya
Samaj, provided a backdrop for Fule’s calls for social change and equality.

c) Emergence as a Social Reformer

Mahatma Jyotiba Fule emerged as a prominent social reformer in this charged
socio-political environment, particularly through his advocacy for education as a
means to challenge caste-based oppression and promote gender equality. His work
began with the establishment of the first school for girls in Pune in 1848, a radical
act at a time when educating women, especially from lower-caste backgrounds,
was considered taboo (Deshpande, 2020). Fule’s commitment to breaking the caste
and gender barriers through education was central to his reform agenda, which also
included the establishment of schools for Dalits and advocating for the abolition of
untouchability.

He founded the Satyashodhak Samaj in 1873, a society aimed at promoting
social equality, the eradication of caste-based discrimination, and the education of
oppressed communities (Ghurye, 2021). Fule’s critique of Hindu orthodoxy and his
challenge to the social and religious practices that upheld inequality made him a
radical figure, not only in his time but also in the broader context of Indian social
reform.

3.  Vision for Education
a)  Importance of Education for the Marginalized

Mahatma Jyotiba Fule viewed education as a powerful tool for social eman-
cipation, particularly for marginalized communities, including Dalits and women, who
had historically been denied access to education. He believed that education could
break the chains of caste and gender-based oppression, allowing the oppressed to
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challenge their subjugation (Omvedt, 2017). Fule’s advocacy for education went
beyond literacy; he saw it as a vehicle for developing critical thinking, self-aware-
ness, and autonomy, thereby enabling marginalized individuals to assert their rights
and participate in societal reforms (Deshpande, 2020).

For Dalits, access to education was not only a matter of individual develop-
ment but also a means of combating the caste-based discrimination they faced daily.
Women, similarly, were often confined to domestic roles, and education represented
a gateway to independence and self-respect (Nair, 2015). Fule’s recognition of the
transformative potential of education laid the foundation for the broader social reforms
that followed, emphasizing its importance in achieving social justice and equality.

b)  Establishment of Schools for Girls and Dalits

Fule’s efforts to establish educational institutions for girls and Dalits marked a radi-
cal departure from the social norms of 19th-century India. In 1848, Fule and his
wife, Savitribai Phule, opened the first school for girls in Pune, a groundbreaking
step in a society where girls’ education was highly restricted (Ghurye, 2021). This
initiative challenged traditional views that relegated women and girls to domestic
spaces and highlighted Fule’s commitment to creating an inclusive educational system.

The establishment of schools for Dalits was equally significant. Fule recog-
nized that education for the lower castes was a crucial tool for dismantling the caste
system. He firmly believed that the upliftment of Dalits through education would
disrupt the societal order that kept them in subjugation (Sharma, 2019). His work in
this area led to the creation of multiple schools specifically designed to serve the
educational needs of marginalized groups, including children from the untouchable
castes.

c) Challenges Faced and Overcome

Fule faced immense opposition in his efforts to promote education for marginalized
groups. His ideas were met with hostility from conservative elements of society,
particularly the Brahminical establishment, which feared the disruption of the exist-
ing social hierarchy (Mukherjee & Singh, 2018). The resistance ranged from social
ostracism to threats of violence, yet Fule persisted in his mission, believing in the
potential of education to transform society.

In addition to societal opposition, Fule also encountered financial challenges
in funding and sustaining schools for marginalized communities. Despite these hur-
dles, he continued his advocacy through tireless efforts and the support of like-
minded reformers (Deshpande, 2020). His wife, Savitribai, played an instrumental
role in running the schools and overcoming gender-based opposition to female edu-
cation (Omvedt, 2017).

d) Key Educational Contributions

Fule’s educational contributions were multifaceted, focusing on both access
and content. His curriculum emphasized critical thinking, social justice, and the ques-
tioning of traditional norms, which were foundational to the intellectual growth of
marginalized communities. He was instrumental in promoting education not just as a
means of acquiring knowledge but as a tool for social change and empowerment
(Ghurye, 2021).
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In addition to the establishment of schools, Fule wrote and published works
aimed at advancing the cause of education for the marginalized. His texts, such as
“The Book of Knowledge”, were designed to challenge prevailing orthodoxies and
provide an accessible form of education to those excluded from the formal educa-
tion system (Nair, 2015). Fule’s work laid the foundation for the modern Indian
education system’s focus on inclusivity and social equity, a legacy that continues to
influence educational policies today.

4. Vision for Social Justice
a) Advocacy against the Caste System

Mahatma Jyotiba Fule’s staunch opposition to the caste system was central
to his vision for social justice. He viewed the caste system as a primary instrument
of oppression that perpetuated inequality and deprived millions of their basic rights.
Fule’s critique of the caste-based social order was rooted in the belief that it hin-
dered human potential by segregating society along rigid, unjust lines (Omvedt, 2017).
His works, such as Gulamgiri (Slavery), criticized the inhuman treatment of lower-
caste communities and argued for their right to dignity and equal status in society.
Fule’s advocacy was not limited to intellectual critique but also to practical meas-
ures, including the establishment of schools for Dalit children, thereby empowering
them through education (Sharma, 2019). His efforts to raise awareness against
caste discrimination laid the groundwork for future movements aimed at social equal-
ity, particularly the Dalit rights movement.

b)  Role in Women’s Empowerment

Fule’s social justice vision was also profoundly gender-sensitive. In a deeply
patriarchal society, where women were often denied basic rights and education,
Fule recognized the need for their empowerment. He was one of the first to advo-
cate for the education of women and girls, which was revolutionary for the time
(Deshpande, 2020). His establishment of the first school for girls in Pune in 1848
marked a significant milestone in the struggle for women’s rights. Fule believed that
women’s liberation could only be achieved through education, which would enable
them to break free from the shackles of domestic confinement and patriarchy (Ghurye,
2021). By advocating for the rights of women, particularly those from marginalized
communities, Fule challenged societal norms and worked toward a more inclusive
and just society.

¢)  Critique of Religious Orthodoxy and Social Hierarchy

Fule’s critique of religious orthodoxy, particularly Hinduism as practiced dur-
ing his time, was a key aspect of his vision for social justice. He argued that religious
institutions and rituals reinforced the caste system and perpetuated inequality (Nair,
2015). Fule rejected the dominant Brahminical interpretation of Hinduism, which he
believed was used to justify the exploitation of the lower castes and women. In
works such as Tritiya Ratna, Fule criticized religious texts and rituals that sup-
ported social hierarchies and called for a reinterpretation of spirituality based on
equality and justice (Mukherjee & Singh, 2018). His advocacy for rational thought
and social reform within religious contexts positioned him as a forerunner in the
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broader critique of religious orthodoxy that would later gain traction with move-
ments such as the reformist Brahmo Sama,j.

d) Formation of the Satyashodhak Samaj (Society of Truth Seekers)

In 1873, Fule founded the Satyashodhak Samaj (Society of Truth Seekers), a
significant social reform organization aimed at promoting the rights of the oppressed.
The society was founded with the objective of challenging caste discrimination,
promoting education, and advocating for social equality. The Satyashodhak Samaj
worked to eradicate untouchability, promote inter-caste marriages, and support the
education of women and lower-caste children (Deshpande, 2020). The organization
also focused on spreading the ideas of rationality, critical thinking, and social justice,
providing a platform for marginalized communities to voice their concerns. Through
this society, Fule advanced his vision of a just society based on equality, intellectual
awakening, and human dignity. The Samaj played a pivotal role in mobilizing public
support for social reforms and laid the foundation for future movements for the
rights of Dalits and women (Sharma, 2019).

5. Impact and Legacy
a) Short-Term Impact of Fule’s Efforts

Mahatma Jyotiba Fule’s social reform efforts, particularly his advocacy for
education among marginalized groups, had an immediate and profound impact in the
19th century. His establishment of the first school for girls in Pune in 1848 and his
education initiatives for Dalits were revolutionary at the time, challenging deeply
entrenched social norms (Deshpande, 2020). The Satyashodhak Samayj, founded by
Fule in 1873, not only promoted education but also fought against caste discrimina-
tion, untouchability, and the subjugation of women (Ghurye, 2021). These efforts
encountered fierce opposition from conservative sections of society, but they sparked
critical conversations on the rights of the marginalized. Fule’s initiatives inspired a
generation of reformers, most notably his wife, Savitribai Phule, who became a
prominent educator and social worker in her own right. Despite facing severe re-
sistance, Fule’s early educational reforms laid the groundwork for broader social
awakening in Maharashtra and beyond (Omvedt, 2017).

b)  Long-Term Influence on Indian Social Reform Movements

The influence of Fule’s work reverberated long after his time, contributing
significantly to subsequent social reform movements. His ideas on caste abolition
and education for women were foundational for later leaders, including Dr. B.R.
Ambedkar, who championed the cause of Dalit rights and education (Gokhale, 2016).
Fule’s emphasis on secular education and his critique of religious orthodoxy also
influenced the modern Indian educational landscape, promoting inclusive curricula
that prioritized social justice over traditional caste-based teachings. Moreover, Fule’s
work on women’s rights and the importance of female education resonated in the
development of later feminist movements in India, influencing activists like Kamini
Roy and Sarojini Naidu (Sharma, 2019).
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¢)  Contributions to Modern Discussions on Education and Equity

In the context of contemporary India, Fule’s contributions remain deeply rel-
evant, especially in the ongoing struggle for educational equity and social justice. His
pioneering work on opening schools to girls and marginalized communities presaged
India’s modern educational policies, including the Right to Education Act (2009),
which aims to provide free and compulsory education for all children (Nair, 2015).
Today, Fule’s vision is evident in movements advocating for inclusive education, as
well as in calls for reforms that address the systemic exclusion of Dalits, women,
and other marginalized groups in education. Scholars continue to engage with Fule’s
legacy as a critical lens through which to analyze contemporary disparities in access
to quality education (Mukherjee & Singh, 2018). His belief in education as a funda-
mental human right resonates strongly in modern debates about the role of educa-
tion in social mobility and equality.

6.  Comparative Analysis
a) Fule’s Vision vs. Contemporary Global Movements for Social Justice

Mahatma Jyotiba Fule’s vision for education and social justice, focused on
the empowerment of marginalized communities, resonates with several contempo-
rary global movements aimed at reducing inequality and promoting social justice.
Like Fule, modern movements such as the Civil Rights Movement in the United
States, the anti-apartheid struggle in South Africa, and the global push for gender
equality have sought to dismantle systems of oppression and exclusion. Fule’s em-
phasis on education as a tool for social reform parallels the works of figures like
Martin Luther King Jr., Nelson Mandela, and Malala Yousafzai, who also advo-
cated for access to education and empowerment as fundamental rights for
marginalized groups (King, 2018; Mandela, 2013; Yousafzai, 2013).

Fule’s challenge to the caste system finds echoes in contemporary global
movements addressing structural inequalities based on race, ethnicity, and class.
His belief in the transformative power of education aligns with the principles es-
poused by organizations like UNESCO and the United Nations, which emphasize
inclusive education as a critical pathway toward achieving social equity (UNESCO,
2020). Furthermore, Fule’s work laid a foundation for decolonizing education, a
concept that has gained significant traction globally in movements for social justice
today, particularly in post-colonial societies (Battiste, 2019).

b)  Imsights for Modern Education and Inclusion Policies

Fule’s approach offers valuable lessons for modern education and inclusion
policies. His advocacy for universal education and his active role in providing ac-
cess to education for marginalized groups, such as Dalits and girls, remains highly
relevant as contemporary societies continue to grapple with educational inequalities.
Today, the emphasis on inclusive education, where all children, regardless of social
background, gender, or disability, are given equal opportunities to succeed, is central
to educational reform in many parts of the world (Ainscow & Miles, 2018).

Fule’s educational philosophy stresses that education should not only focus on aca-
demic development but also nurture social consciousness and critical thinking, help-
ing students to challenge the status quo of oppression and injustice. This holistic
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approach has been adopted by modern educational policies that emphasize social-
emotional learning and critical pedagogy as tools for developing active, socially re-
sponsible citizens (Freire, 2000). Moreover, Fule’s commitment to women’s educa-
tion continues to inspire movements aimed at closing the gender gap in education
globally, as seen in initiatives like the Girls’ Education Movement (UNICEF, 2019).

Fule’s work challenges modern policymakers to rethink existing educational sys-
tems that perpetuate inequality. His insights encourage a paradigm shift from edu-
cation as a privilege for the few to education as a right for all, with a focus on
empowering marginalized communities and ensuring that social justice is embedded
in the educational process (Sen, 2009).

7. Critical Evaluation
a) Strengths of Fule’s Approach

Mahatma Jyotiba Fule’s approach to social reform, particularly his advocacy
for education, was revolutionary for its time. His vision transcended conventional
boundaries, as he recognized that true empowerment could only be achieved through
the dismantling of both caste and gender-based inequalities. Fule’s initiative to es-
tablish schools for Dalits and girls was a direct challenge to the exclusionary educa-
tional system of colonial India. His focus on the intersectionality of caste and gender
allowed him to address multiple layers of oppression, making his efforts particularly
inclusive (Sharma, 2019).

Fule’s creation of the Satyashodhak Samaj (Society of Truth Seekers) stands
out as one of his most enduring legacies. The organization provided a platform for
marginalized communities to not only gain access to education but also engage in
social activism. His advocacy for the rejection of religious orthodoxy and social
norms imposed by the caste system was a bold and necessary intervention, leading
to an ideological shift in the social reform movement (Omvedt, 2017). Fule’s em-
phasis on empirical knowledge over traditional religious teachings also set the foun-
dation for secular education and rational thought, which were essential to building a
more equitable society (Ghurye, 2021).

b)  Limitations and Criticism of His Work

Despite his contributions, Fule’s work was not without limitations and criti-
cisms. One of the primary criticisms of his approach is the relatively narrow scope
of his social reform efforts. While Fule made significant strides in education and
gender equality, his focus on these areas did not extend as strongly to economic
empowerment or the transformation of the broader social and political structures of
his time. Critics argue that his efforts, while groundbreaking, did not fully address
the economic injustices that accompanied caste-based social stratification (Nair,
2015).

Moreover, Fule’s methods and ideas were sometimes seen as too radical by
his contemporaries. His critique of the Brahminical order and the rejection of tradi-
tional religious practices alienated sections of society, including potential allies among
moderate reformers and Brahmin intellectuals (Deshpande, 2020). Some scholars
also point out that Fule’s work lacked a comprehensive strategy to ensure the
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sustainability of the educational reforms, with many of his schools and initiatives
fading in prominence after his death (Mukherjee & Singh, 2018). Furthermore, while
Fule advocated for education for all, his approach was not fully inclusive of all
marginalized groups. The complexity of his work often resulted in the prioritization
of certain groups, such as Dalits and women, while leaving other marginalized sec-
tions of society, such as the tribals, with less attention (Sharma, 2019).

8. Conclusion
a) Reflection on Fule’s Vision and its Relevance Today

Mahatma Jyotiba Fule’s visionary approach to education and social justice
remains highly relevant in contemporary discussions about inequality and empower-
ment. His advocacy for accessible education, particularly for women and Dalits,
challenged the deep-seated caste and gender discrimination prevalent in 19th-cen-
tury India. Today, as societies worldwide continue to grapple with issues of inequal-
ity, Fule’s work serves as a reminder of the transformative potential of education in
challenging social hierarchies. His commitment to ensuring that education is a tool
of social change for marginalized communities aligns with modern movements ad-
vocating for inclusive education policies (Sharma, 2019).

In today’s context, where educational disparities still persist, particularly among
marginalized groups in India and across the globe, Fule’s emphasis on equitable
access to knowledge underscores the ongoing struggle for social justice. His focus
on self-empowerment through education resonates with global calls for systemic
reforms aimed at addressing inequality in educational institutions (Mukherjee &
Singh, 2018).

b)  Key Takeaways for Social Justice and Education Advocacy

Fule’s work offers several key takeaways for social justice and education
advocacy. First, the belief that education is a fundamental right for all, regardless of
caste, gender, or socioeconomic status, is critical to fostering inclusive societies.
Second, Fule’s approach highlights the importance of community-led initiatives in
creating lasting social change, particularly when formal institutions are slow to adapt.
Third, Fule’s critique of religious orthodoxy and social hierarchies emphasizes the
need for critical thinking and the dismantling of societal structures that perpetuate
injustice.

Moreover, Fule’s emphasis on the importance of both formal and informal
education for marginalized groups serves as a guiding principle for today’s educa-
tors and policymakers. By focusing on empowerment through knowledge, Fule laid
the foundation for contemporary efforts to ensure that education is both a right and
a means of liberation for disadvantaged communities (Deshpande, 2020).
¢)  Closing Remarks

Mahatma Jyotiba Fule’s legacy as a social reformer and educator remains
integral to understanding the intersection of education, social justice, and empower-
ment. His pioneering efforts in advocating for marginalized communities demon-
strate the critical role that education plays in challenging societal inequities. Today,
as global movements continue to demand social change, Fule’s vision provides valu-
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able insights into the path toward a more just and inclusive society. By revisiting his
contributions, we are reminded that the fight for equality and social justice is ongoing,
and that education remains a powerful tool in transforming lives and communities.

m
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